











































































































































































































































































































































































































Banda Bahadur's Rebellion

Perforce, Muhammad Amin Khan Bahadur, Rustam-Dil and others
were deputed to pursue that ill-starred one [Banda]. These persons
went forward, brisk and alert, and found him in that country only
a short distance away. In order to keep the market warm [i.e not
to bring matters to a conclusion], they kept their reins under
control, going forward some kurohs in dread and anxiety. Rustam,
behaved like Zal [an old man],*” and, wherever his hand reached,
upon false excuse and imputation of disloyalty, seized and held
captive many peasants of Khatuha [Kathua], Narowal and other
parganas, and distributed them in salary to his troops so that they
might take them to the cattle-market of Lahore and sell them there.
And that malevolent Antichrist [Banda], owing to the ill-conduct
of this ass-like manikin, concealed and hid himself in mountainous
country difficult of access. [In the meanwhile] His Majesty, with
ease of mind, travelled and hunted through that country [Sadhaura,
etc.] and crossing at the ford of Rahla [var. Rahela],*® proceeded
towards the capital city of Lahore.

II

Printed text, pp.180-184; MS, ff.57b-61a

The Account of the Gurii, who is known and famous

by the name Banda*

In previous pages, it has been mentioned that a false
Gurit® who, during the reign of His Late Majesty Bahadur Shah
Ghazi, owing to the weakness*® of the unachieving Rustam-dil
and others, who had been slow in his pursuit, was able to wander
about in the plain of ignominy and flee into the Northern
Mountains. Now, owing to the good fortune of the victorious
Emperor [Farrukh Siyar, 1713-19], the time of the destruction of
that ill-fated one came near. With a body of his evil-preaching
disciples, he came out of the mountains of Jammu and heavily
engaged in fighting all the faujdars of that territory. When this
was reported to the Imperial Court, the Emperor ordered
Muhammad Amin Khan and ‘Abdu’s Samad Khan Diler Jang, [the
latter being] appointed Governor of the capital seat of Lahore, to
bring about the destruction of that mischievous, noisy trouble-
maker. Accordingly, for a time the Mughal forces strove to
devastate the habitations of that country and the submontane tract.
If, by chance, some of the doomed members of that sect [Sikhs]
also encountered them, they were put to the bloodthirsty sword.
After some time that black-faced one again disappeared in those
parts. Muhammad Amin Khan obtained the privilege of returning
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to the Imperial Court and ‘Abdu’s Samad Khan, coming back to
the [headquarters of the] siba assigned to him, gave himself to
comfort and luxury.

After one year, a great disturbance affected the people
(ri‘aya) of the suba of the Punjab. This was owing to that same
cast-off one” emerging out of the skirt of the mountains with a
large host, who battled with the Imperial troops who had been
posted to guard their jurisdictions. Owing to the inauspiciousness
of the month and year, he [Banda Bahadur], prevailing over*' most
of the [Mughal] commanders, extended his hand of oppression
over the parganas of Kalanaur and Batala. Suhrab Khan, faujdar
of Kalanaur, and Santokh Rai, ganitngo, who had the heart and
capacity for this, gathered a large force of horse and foot and fought
with those infidels. Similarly, Shaikh Muhammad Da’im, faujdar
of Batala, fought resolutely for two quarters of the day: the young
troopers fully employed short arms,*? arrows and muskets, and
many well-born warriors lost their lives. In the end, however, no
one among the zamindars or military commanders of this country
could obtain fair repute in meeting this dark, calamitous host.
Suffering defeat, Muhammad Da’im retired to his native place,
Piruwal, and sat there. The inhabitants, low and high, of these
heart-pleasing places, which rival those in Paradise, were once
again devastated, and, turning into nomads, most of them fled to
Lahore. Some, because of lack of resources, went in distress to
the mountains of Chamba, Dastiha and other places.

The moment the reports of these successive calamities
reached the Just Emperor [Farrukhsiyar], obedience-requiring
orders were issued to Diler Jang and all the faujdars of the principal
parganas of the Punjab to immediately proceed, in concert with
the Governor [Diler Jang], to bring about the annihilation of that
accursed rebel; otherwise, they would become subject to Imperial
censure, which is a reflection of God’s wrath. Accordingly, Mir
Ahmad Khan, faujdar of Gujarat, who, along with a number of
Saiyids, was in soldierly exertion, a man above others in this
profession and occupation; Iradatmand Khan, faujdar of
Aimanabad; Nur Muhammad Khan, from Aurangabad and
Parasriir; and Shaikh Muhammad D3’im, already mentioned, all
arrived. Hafiz ‘Ali Khan, from pargana Haibatpur Patti, Suhrab
Khan from Kaldnaur, R3ja Bhim Sen Katoch,* the troops of Dhrub
Dev Jasrotiya,* etc., also arrived and took part in the operations.
Everywhere they established entrenchments. That sinful infidel
[Banda Bahadur] sat in Kot Mirza Jan, and began building a mud
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fort (garhi-i kham). ‘ Arif Beg Khan, Deputy-Governor of the Sizba
coming out of the City [Lahore], encamped near Shahganj and
undertook vigil until Nawab Diler Jang after sacking the rebellion-
marked.[town of] Pathan,* reached Kot Mirza Jan, riding post-
haste, to make it in two or three days’ marches. That manikin
[Banda], not succeeding, in that short time, in digging a trench
and building a mud fort to his satisfaction, fled from there, and
accompanied by two thousand* men betook himself to Gurdaspiir,
which is a pleasant place, founded by Bhai Duini Chand, dervish.*’
He stationed himself there, and by cuts from the Shah Nahr
[Shahjahan’s canal] and one or two submontane streams, he drew
water to the front of, and around, his fort (garhi), creating
excessively swampy land.*® Neither man nor horse could go across
it, and one could only after much exertion reach the foot of the
fort. Whenever the army of Islam reached near [lit. near enough
to hit with the heel] that rebel, they [the defenders] shot arrows*’
from one direction and stationed themselves at a high point in the
garht of Gurdaspura.

Of those [Sikhs] who came out to collect taxes in
villages and hamlets far and near, some were captured and were
executed. Most, however, fled, changed their clothing, cut off their
hair and beard and, coming to Lahore, took refuge there.

I, the writer of these warning-laden pages, was then by
way of service, posted under the Deputy-Governor ‘Arif Beg Khan.
What bold actions were then seen from these doomed ones!* Every
day, twice or thrice, forty or fifty of those black-faced ones would
come out [of Gurdaspiira] and from outside carry back fodder for
their animals. Every time men of this [Imperial] army reached up
to them and tried to stop them, they cut the Mughals down with
arrows, muskets and short arms, and went on their way. The fear
from this force of rebels” and the sorceries of that rebellious
manikin had so deeply struck the hearts of the commanders of
this army that all the time they raised their hands in prayer begging
of God that he [Banda] come out of his fort (garhr) and take to
flight, as on previous occasions, so that the need for employment
(hangama-i naukart) and the credit and prestige of the [imperial]
servants might continue to be on the increase [without involving
much danger to themselves].

When in this way a period of three or four months
elapsed. while the siege of the garhr continued, officials at the
Imperial Court attributed the delay to the negligence and the
briskness of the market [of self-interest] of ‘Abdu’s Samad Khan
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[Diler Jang]. Wrathful farmans were issued by His Imperial
Majesty addressed to Diler Jang, requiring him to attend to the
seizure of that fort immediately and to capture that cast-off rebel
alive and bring him to the Court. But God’s mercy did not desert
‘Abdu’s Samad Khan and saved well-born and honourable men
from being killed [in any storming of the fort] by those base,
iniquitous [rebels]; and good strategy was allowed to carry the
task forward.

As a consequence [of Imperial concern], Qamruddin
Khan Bahadur, son of Muhammad Amin Khian, was also sent from
the Imperial Court to reinforce the Nawab [Diler Jang]. He now
arrived and joined in the operations.

At last, after a [further] period of two months and more,
owing to a number of causes, such as their confinement, the
maddening stench of carcasses and putrid matter, the exhaustion
of their store of grain and their dying by starvation, those wicked
infidels came down to pleading with importunity and helplessness
and made the offer that their base chief would [surrender and]
present himself. ‘Abdu’s Samad Khan, holding it a piece of good
fortune and a confirmation of Imperial glory, took it as a gain
and, after giving a pledge and promise of sparing his life,
summoned him [Banda] to his presence and reassured him. Nearly
two hundred men, half-alive, half-dead, who came with him out
of the fort, were put in chains and handed. over to custodians
(daroghas). That manikin, exempted from collar and chain, was
guarded with much vigilance. What now did the Mughal forces
not do in laying hands on the hoarded goods of those crafty infidels,
and what booty in the fort and the township they did not leave out
from sack and pillage!

Nawab Diler Jang, beating the drum of victory, happy,
contented, honoured and elevated, entered the city of Lahore.
Wonderful excitement prevailed in the city for a sight of that
bahrupiya [imposter] and his companions. The crowds of a
thousand ‘7ds could not equal it [the crowd now assembled]. In
reality all this was due to the miraculous working of the foe-
destroying Imperial prestige, a reflection of divine favour and a
result of the excellence of the dedication, toil and labour of the
Nawab [Diler Jang] of Mahdi-like virtues, who had captured such
an evil Dajjal [Anti-Christ] with such torment and had made him
a prisoner of life-taking Fate.®® Otherwise, he [Banda] was the
same base infidel, who, from the reign of His Late Majesty
Muhammad Mu‘azzam Bahadur Shah, had been the cause of such
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distress to God’s creatures, and,* losing and failing, now
[assuming the garb of?] a Muslim, now a Hindu {lit. infidel], he
had lived like the wind of a dust storm.,

Finally, he [Abdu’s Samad Khan] sent him in the
custody of [his son] Zakariya Khan, along with other prisoners
to Shahjahanabad [Delhi]. He [Zakariya Khan], having presented
himself before His Majesty, received special favours. A fateful
order was issued for the execution of the Gur, his son, and the
other sweepers [derogratory term for Banda’s followers], who
joining him in the path of rebellion and conflict, had ravaged a
whole world. Accordingly, they put him to death, along with his
son of five or six years, near the holy shrine of the tomb of Khwija
Bakhtyaruddin Kaki.

APPENDIX

The English Report of Banda Bahadur’s Arrival as

Captive at Delhi

Extract from Letter of John Surman and Edward
Stephenson from Delhi to Robert Hedges, President and Governor
of Fort William, etc., Council in Bengal, dated 10 March 1716
[0S,=20 March 1716], printed in C.R. Wilson, ed., The Early
Annals of the English in Bengal, V11(2), The Surman Embassy,
Calcutta, 1911, reprint, 1931, pp.120-21. Spellings as in the
original.

Text

The great Rebel Goroo who has been for these 20 years
so troublesome in the Subaship of Lahore is at length taken with
all his family and attendance by Abdell Summed Cawn the Suba
of that province, some days ago they entered the City loaden with
fetters, his whole attendance which were left alive being about
Seven hundred and eight all severally mounted on Camells which
were sent out of the City for that purpose, besides about two
thousand heads stuck upon poles, being those who died by the
sword in the battle. He was carried into the presence of the King,
and from thence to a close prison, He at present has His life
prolonged with most of his mutsuddys in hopes to get an Account
of his treasure in the several parts of his Kingdom and of those
that assisted him, when afterwards he will be executed. For the
rest there are 100 each day beheaded. It is not a little remarkable
with what patience they undergo their fate, and to the last it has
not been found that one apostatized from this new formed Religion.
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Notes

Heading only in the printed ed., not in the Br. Lib. MS (hercinafter
referred to as the MS).

Hcading only in the MS and not in the printed cd.

The mcaning scems to be that Gurti Nanak tolerated both such Hindus

"as followed the customs of their own faith as well as Muslims who

did likewise. This becomes clear from sentecnces which immediatlcy
follow.

The printed ¢d. omits ‘Reality-comprchending.” Has the author
confused the Veda with the Vedanta?

So in thc MS (burj-i Jagarnath). In the printed text, burj (tower)
only.

Shaikh Farid lived in the 13th century, and, therefore, the reference
must be to his successor (sajjada-nishin) at Pakpatan (Ajodhan). The
Gurit Granth $Sahib contains Punjabi verses attributed to Shaikh Farid.
Sce Macauliffe, VI, 356-414; also K.A.Nizami, The Life and Times
of Shaikh Fariduddin Ganj-i Shakar, Aligarh, 1955, pp.121-2.

The cd. of the printed text, p.297, cites a notice of this saint, which
makes him a contcmporary of Islam Shah Str (1545-53).

Of these three divines, Shah Daula (d. 1676) is a well-known saint of
Gujarat (Punjab) reputed for public works, including the construction
of bridges. Scc A.C. Elliott, The Chronicles of Gujarat (orig. pub.,
1902), reprint, [Chandigarh?], 1970, pp.53-61.

On Sarmad, sce K.R.Qanungo, Dara Shukoh, 1, 2nd cd., Calcutta,
1952, pp.264-68. His exccution is a well-known incident of the early
years of Aurangzcb'’s rcign.

Mirza ‘ Askari, titled Wazir Khdn, was of Iranian desccnt, his family
having long been in Mughal service. He hcld the rank of 2000 zar
under Aurangzeb (M. Athar Ali, Mughal Nobility under Aurangzeb,
2nd ed., Dethi, 1997, p. 249 at no. 333).

The practice of display of royal person early in thc morning, instituted
by Akbar, and rcgarded in the Mughal Empirc as thc cxclusive
privilege of the sovereign,

The act of knecling so low as to make the forchcad touch the ground,
a salutation deemed to be due only to the Mughal Empcror, under
Akbar and Jahangir.

It may be notcd that this author abstains from dircctly saying that the
Guri 's sons were killed, but the words, “till the night came”, suggest
that dcath overtook cach of them after sometime.

1 rcad chiragi for khiragi (darkness) in the printed text.

The reference here, of course, is to Banda Bahadur’s allcged claim to
represent Guri Gobind Singh.

Mod. Malerkotla (Punjab).

Tuman-dar, lit. onc who has an army of ten thousand men; but by
this time tuman meant any body of troops. _
So spelt (possible variant: Sajadanand). The name is given as ‘Sucha
Nand’ in Teja Singh and Ganda Singh, A Short History of the Sikhs,
1, Bombay, 1950, pp.83-4, and the person is said to have been the
Diwan of Sirhind.

So in the MS. ‘Hindu’ in the printed text.

1 follow the printed text here. The MS scems to be corrupt here.
‘Baj Singh’ in Teja Singh and Ganda Singh, op.cit., p.85. According
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to Sikh tradition (Macaulifee, V, p.239), Gurdi Gobind Singh, while
despatching Banda to the north, had deputed with him Baz Singh;
but he is there said to be a descendant of Guris Amardais, and so a
Khatri. (In Sikh sources Baj Singh is, indeed, a Bal Jat. — J.S.G.)
The Marrals are said to be a Chauhan subcaste, found in thc Multan
district (Multan Dist. Gaz., 1901-2, p.137).

Mukhlispir is on the left bank of thec Yamuna, near the point where
the West Yamuna Canal has its source (Sce Irfan Habib, At/as of the
Mughal Empire, Delhi, 1982, Map 8A, 30+, 77+, & Notes, p.27,
col.b). But W. Irvine, The Later Mughals, I, pp.108-9, has rescrvations
on this identification, and suggests a place half way betwcen Nahan
and Sadhaura. Forty kurohs (some 90 miles) would, however, be too
large a distance from Sadhaura for cither place; and one must imagine
that the author has made a slip herc. For dabar scc H.M. Elliot,
Memoirs, & c., of the North Western Provinces of India, cd. J. Bcamcs,
11, London, 1869, p.279.

An apparent confusion with Guri Ramdis, who built the tank, and
after whom the place was called Chak Gurli or Ramdaspura (Tcja
Singh and Ganda Singh, p.25). .

Singhdan in MS (which would be a perfectly legitimate dcsignation
for Khi3lsa Sikhs — J.S.G.) It could be a scribe’s crror for Sikhan,
Sikhs, ‘g’ and ‘k’ being undifferentiated in Persian writing. The
printed ed. has khirsan, bears, rough fellows.

Akbar was crowned at Kaldnaur in 1556,

A Muslim mercantile caste held to be the counterpart of the Khatri
caste (Denzil Ibbetson, Panjab Castes, Lahore,.1916, pp. 256-3).
Just a flourish by the author, since Amul is a town in Tabaristan (Iran),
whose dimensions could not possibly have been known cither to him
or-to his readers.

‘Kharal’ in the printed text.

I follow the MS here, omitting wa after hasb and reading na-pardakhia
for pardakhta.

I follow the printed text, not the MS, which scems corrupt here.
The MS docs not furnish this heading.

Much matter found in the MS here is omitted in the printed text.

So in MS. “Taldori and A‘zamibad’ in printed text.

Rahkala was a light cannon (W.lrvine, The Army of the Indian
Moghuls, reprint, New Dclhi, 1962, 134-5, 139-40). Jaza'ir was a
large musket or wall piece (ibid., 109)

“Barfi Rdja” was the popular name given to the ruicr of Sirmur hills,
whose capital then was at Nahan.

A heavy-handed play on Rustam Dil’s name. Thc Iranian hecro
Rustam’s father was Zil; and zal mcans an old man or woman, as
well.

Could be Rahela, now Sri Hargobindpur — J.S.G.

Title only in the printed text; not in the MS.

1 rcad kurizi for karpuzhi in the printed text, and kurizat in thc MS.
Charpida (=charbida) in the printed text. MS: jarid amda.

Kotah yaraq, meaning swords, daggers, ctc.

As in MS. ‘4z Qanauj’ in the printed tcxt is a misrcading. Katoch
was the clan-name of the ruling-family of Kangra. At this time Hamir
Chand was the ruler of Kangra, not Bhimsen.

For Dhrub Dev of Jasrota, scc Hutchison and Vogcl, I, pp.571-2.
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Mod. Pathankot. The word takht rules out the objcct being a person.
Thus the editor’s reading of Pathan as cquivalent to Afghan and then
identifying the Afghan as Husain Khan Khweshgi of Qastir (p.181n.)
scems uncalled for. From Pathankot onc could have rcached
Gurdaspur in two or three days® marches, but not from Qastr.

‘Ten thousand’ in the MS. -

Grandson of Bhai Sailo. He had joined Gurli Gobind Singh, but, owing
to some differences, separated from him (Macauliffe, Sikh Religion,
V, pp.129, 133-4). According to the Gurdaspur Gazetteer (Punjab
District Gazetieers), ed. B.R. Chopra, Chandigarh, 1979, pp.460-61,
Gurdaspur was founded by “Guriya Ji”, whose grandson was *“Dccpak
Chand”, who had his own following and had reccived the titlec “Gurii
Ganj Bakhsh” from Gurli Gobind Singh. His samadhi-shrinc still
cxists. Are Duni Chand and Dip Chand, then, identical?

Chahla, ‘wet, oozy land, miry, puddy, marshy’ (S.W. Fallon, 4 New
Hindustani-English Dictionary, Banaras, 1879, p.560). The qualifying
word sakht, hard (chahla-i sakht) secms inappropriate, for hard mud
would be no good for defence. Professor Grewal suggests, however,
that sakh¢ may herc be uscd in the sensc of ‘very much, cxcessive’,
so that chahla-i sakht would be land that was cxcessively swampy,
and I have rendered it thus accordingly.

1 read naza ‘a for nargha in the printcd text.

According to Muslim lore, there would first appear a Dajjal, who
would commit grcat oppressions, and then a Mahdi (‘the rightly
guided’) who would dcstroy him.

1 follow the MS, which inserts the conjunction wa here.

Afinna-i digar: ajinnat is plural of cmbryos. The writer apparently
uses this word to deny the full status of maturc human beings to
Banda’s followers.
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Banda Bahadur’s Rebellion, 1710-16

From Mirza Muhammad, ‘/bratnama

Translated by Iqbal Husain

Mirza Muhammad bin Mu‘tamad Khan bin
Dayanat Khan was born either in A.H. 1070/A.D. 1660 or
the 30th regnal year of Aurangzeb/A.D. 1687; the author
gives both these dates. Belonging to a family of officials
of some status, he entered imperial service in 1703, when
he obtained a mansab of 150. The ‘Ibratnama contains
his narrative of political events from this year to the
dethronement and death of Farrukhsiyar and the accession
of Rafi‘u-d Darjat in 1719. His language while describing
the latter event shows that it had just taken place when he
was closing his account.

The ‘Ibratnama gives a description of Banda
Bahadur’s revolt based on the author’s own information.
He also furnishes an eye-witness account of the entry of
the Sikh leader and his followers in Delhi as prisoners in
1716.

For this translation the Bankipur Library MS
has been used. There is a photocopy of the MS in the CAS
in History library, Aligarh. It is not well written and some
sentences seem corrupt. But some of the errors, such as
confusions in years, must go back to the author himself,
who was writing apparently in some haste.

The account of the Sikhs and Banda Bahadur’s
rebellion is taken from two portions in the text, Bankipur
MS, ff.39a-46b, and ff.52b-54a. A further passage
referring to Banda Bahadur’s incursions into the
Sahdranpur territory given in the course of a notice of Jalal
Khan Rohila (ff.51a-53b) is omitted, since it adds nothing
new as far as the Sikhs are concerned.
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The author is prone to use very strong
derogatory terms for the Sikhs. But his narrative is
important for being so closely contemporary.

TRANSLATION
I
Bankipur MS, ff.39a-46b

Receipt of Report of Nawab ‘Abdu’s Samad Khan

Bahadur Diler Jang, giving the good news of the

capture of Guru Gobind® (sic!), the head of the

faithless Sikhs, and an Account of that wretch” of a

[spiritual] guide [Banda], from the beginning of the

writing of this truthful ‘Ibratnama.

Monday, the 26th Zilhijj 1127 A.H. [23 December 1715]
marked the [second] anniversary of the coronation of the King.
After the King had risen from the diwan,the report of Nawab
*‘Abdus Samad Khan Bahadur Diler Jang, containing the news of
the capture of the Gurit" along with more than two thousand of
those Sikhs at the hands of the holy warriors of the army of Islam,
was presented to the King. The drums were beaten to celebrate
the victory of Islam, and this continued till the end of the month
of the King’s coronation. The account of the affairs of the Guri
and the Sikhs, i.e. the disciples of the Guru®-guide, is, in summary,
as follows:

Around the year nine hundred [1494-95 A.D.] and odd
Hijri in the reign of Sikandar Lodi, a mendicant (faqir), Nanak by
name, became famous through the performance of heavily ascetic
exercises of the Hindus, and by his renunciation and solitude. A
large number of the Hindus, becoming his disciples, obtained the
designation of “Sikhs”. In fact, the said person, according to the
customs of the Hindus was a perfect saint and followed the path
of devotion and non-violence, and of surrender and submission
[to God]. As, after his death, his successors sat in his seat through
the passage of time, offerings reached them from the Hindus of
the Punjab, Multan, Tatta (Thatta), and Kabul. Gradually, they
came to possess artisans and guards [lit. strong men]. But in
appearance they did not abandon the ways of dervishes. During
the reign of the late victorious Emperor ‘Alamgir [Aurangzeb],
the mantle of Nanak’s successor fell on a person named Gobind.
He introduced some new customs in the tradition of Nanak and
those who hastened to accept those [innovations], he called “Sikhs
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of the Khalsa”. Since he possessed plenty of wealth and property,
he began to establish his power over zamindars of the adjacent
territories through warlike means. [On this,] Wazir Khan,
mutasaddi [officer-in-charge] of Chakla Sahrind [mod. Sirhind]
sought permission from the Court to bring about his destruction,
and repeatedly sent forces against him. In these battles two sons
of Gobind were slain, and his affairs worsened greatly. When Shah
‘Alam the Generous [Bahadur Shah I] was marching from
Peshawar to Akbarabad [Agra] to fight his brother, His Highess
Muhammad A‘zam Shah, the said Gobind obtained the privilege
of waiting on him through Mun‘im Khan Khan-i Khanan, and he
accompanied the Imperial Camp along with the Sikhs, i.e. his
disciples, during that march. After the victory [over A‘zam] he
also accompanied the camp to the Deccan. By chance in the Deccan
in the year 1120 A.H. [1708-9 A.D.] he was killed in the imperial
camp at the hands of an Afghan who had entertained enmity
towards him. His® body was cremated according to the customs of
the Hindus; and Ajit Singh, who was popularly known as his son,
received the Emperor’s favours, and remained in the same manner
in the suit of the King.

Next year, which was 1121 A.H. [1709-10 A.D.], an
obscure man of dark design, with a strong will and great ambition
appeared in some villages of Chakla Sirhind [=Sahrind,] and
proclaimed that he was the very same Gobind, who had survived
the injury and, coming away from there, had arrived here. Some
say that his claim was that after his death, he had regained life
and God Almighty had promised him victory and success over the
Muslims, and he was going to conquer all the territories of India.
The Sikhs of Gobind, many out of ignorance and some in the hope
of booty and spoils, accepted his claim and a large number of
them gathered around him. In the Doab and the country of the
Punjab, whoever was a Nanak-panthi, either made haste to join
him in person or sent large amounts of money to him by way of
. offering. The Sikhs rose in every village. Just as they, out of
respect, called Nanak and his successors by the title Gura, and as
the murdered Gobind, with whom this person” deceitfully identified
himself, was the Guru of his own time, this unclean piece of
impurity also became known as the Guru. In brief, the said Guru,
after having collected an abundant number of people, first attacked
the pargana of Sadhaura, with the pirzadas of which place the
murdered [Guri Gobind] had great enmity, and, by the Will of
God the Great and Almighty, he became victorious and fanned
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the flames of plunder and rapine. Having put to the sword a large
number of people he burnt down the homes of many faithful
Muslims. Since at that time his star was in the ascendant, his Sikhs
also appeared in some villages of the Punjab and became dominant
there; and these wicked beasts penetrated into the Doab as well.
Wazir Khan, amin and faujdar of chakla Sahrind, was unable to
extinguish this conflagration; and the “Gurii”* went on gaining
strength day by day. He sent out his forces in every direction and
brought under his control many rich parganas. He gave an order
for the general massacre of Muslims. Afterwards, he determined
upon seizing Sahrind and Saharanpir. He had his troops cross the
river Yamuna and sent them onwards to Sahd@ranpiir, while he
himself marched towards Sirhind [=Sahrind] with the intention of
capturing it. Wazir Khan, along with 12000 horse, whom he had
kept for suppressing this seditious conflagration, came out to
oppose them and attained martyrdom. A tumult like the Day of
Judgement occurred at that battle-field. A large number of people
were killed and wounded, and the rest were dispersed all around.
Of the people of Sirhind, whoever, upon hearing of this calamity,
could manage to flee, escaped, and everyonc who stayed in the
city recited the Quranic verse: “Everyone who breathes shall taste
death”. The wicked infidels showed such zeal in killing Muslims,
that they did not also spare the children, and, tearing up the wombs
of pregnant women put to the sword the unborn babies. In this
great calamity, no Muslims could survive except such as concealed
themselves in the houses of their Hindu friends.

As for the fierce force of those ill-starred ones [Banda’s
followers], who had marched towards Saharanptr, the moment
they crossed the Yamuna river, ‘Ali Hamid Khan,' the faujdar of
that chakla, immediately upon learning the news, became so
distracted and desperate that he left Saharanpir the same day and
fled by rapid marches to Delhi. The Sikhs, coming to know that
the city was empty [of troops], quickly betook themselves there,
and, as was the case with people of Sahrind, the people of that
place too either tasted martyrdom or took to flight. In short, after
Sahrind and Saharanptr came under the possession of the “Guri”,”
a great commotion arose among the Muslims of those territories.
Whoever could so manage, took his family with him, and
abandoning his property, escaped to a place of safety. Since every
day the news of arrival of those wicked people spread to every
village and town, every one was in need of conveyance and means
of transport for his family members and goods, and so the price as
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well as hire charges for carriage (bahal), camel, bullock, donkey,
[etc.,] rose phenomenally. Whoever could afford the means, and
obtained it, could get away with honour. He, who was thrifty
despite being wealthy, and so could not obtain conveyance owing
to the tumult, took to flight on foot, along with his family. During
this disaster women who had not seen any place outside the
courtyards of their houses, and never walked on foot, had to travel
twenty kurohs (kos) on foot. It took everyone two, three or four
days to reach his destination and place of safety. Such people,
who due to lack of resources or due to the Will of God, could not
leave their houses, and those who were still deliberating on
departure — calamity befell them all. The men were put to the
sword and the women suffered the affliction of being captured.
So Saharanpur, Buriya, Sadhaura, Chhat, Ambala, Shahabad,
Thanesar, Sahrind, Pail, Riipar, Bahlolpiir, Machhiwara, Ludhiana,
etc., the details of which places would be cumbersome, were
battered by these ill-famed hosts. All territory from Thanesar to
the bank of river Sutlej, excepting the territory of Lakhi jungle,
came at one stroke under the control of those cruel, unjust people.
Half of the chakla of Saharanpur was also annexed to the
dominions of that arrogant ignoramus. In the country of the Panjab
too, many village came into the hands of these error-smitten Sikhs.

At that time, the “Guri”* appointed an army of these’
evil-acting Sikhs, to cross the Sutlej and seize Jalandhar Doab.
That force first captured the township of Rahon, and acted there
in their own unpraiseworthy way. The Muslims of those towns,
abandoning their goods and property to the enemy, sought help
from Shams Khan Khweshgi, the faujdar of the [Jalandhar] Doab.
That brave man, collecting a large number from amongst his own
servants as well as a big force from amongst people who had joined
him with the intention of waging holy war, marched toward Rahon
and expelled by force those wicked men from that town. In this
battle nearly six or seven thousand faithless Sikhs were killed;
but of Muslims only a few persons attained martyrdom. After this,
they [the Sikhs] abandoned the idea of the conquest of the
[Jalandhar] Doab and turned their attention to the seizure of other
territories. '

The Sikhs in the [Ganga-Yamuna] Doab who after the
capture of Saharanpir, entertained the ambition of conquering that
entire territory, suffered much punishment from the swords of the
sons and relatives of Jalal Khan Ruhela, the master of Jalalabad,
7 kurohs from Deoband. Thereafter, contenting themselves with
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what they had already obtained in the Doab, they turned back from
there. The [Sikh] force that had advanced from Thianesar towards
Delhi, faltered owing to the fighting strength of Sardar Khan
Rajput, zamindar of Narok, a large number of them being killed
by that renowned commander. God forbid, if Jalal Khan from that
side and Sardar Khan from this side had not intercepted them,
there was none in Delhi who had the courage and the force to
repel those ill-fated ones. The cruel Infidels gave orders to destroy
mosques and tombs of Muslim saints in all the territories which
had fallen into their hands. Few mosques, tombs or dargahs
remained that they did not cause damage to. _

At the time that the late King Shah ‘Alam [Bahadur
Shah ] returned from the Deccan and arrived in the territories of
the Rajpits, the news of the killing of Wazir Khan and the
successful rising of the faithless Sikhs, which had happened early
in 1124 A H. [1712 A.D.],?> was conveyed to him. Of necessity,
the affair of the Rdjpits had to be settled in a way that was not
suitable, and he [the Emperor] rapidly proceeded towards the
Panjab. Till His Majesty’s arrival at Karnal, those ill-fated ones
[the Sikhs] continued to stay at their own posts (thanas). When
the news of the [Emperor’s] arrival was established to be true,
they first abandoned the thana of Thanesar, and thereafter other
thanas of the vicinity and retired. Most of them went to Sadhaura
near the “Guri”,” thus reinforcing his army. An army [of the Sikhs]
went to Sahrind strengthening the fort there. Shah ‘Alam Ghazi
marched towards Sadhaura and appointed an army of brave men
under Muhammad Amin Khan Chin Bahadur to capture Sirhind.
After His Majesty reached the village of Dabar,? in the way stated
above, the “Gurit”* showed impudent defiance for two days and
then fled, taking refuge in the hills. The fort of Sahrind was
captured through the valour of Chin Bahadur. Many of those
Sikhs," were slain.

Nearly three months after this incident, in the beginning
of 1123 A.H. [1711 AD], the ill-fated “Guri” appeared out of the
hills near Rampiir and Bahrampiir and let loose a fresh reign of
terror in the Bari Doab. Shams Khan Khweshgi who had at that
time been removed from the faujdart of Bet Jalandhar [Doab],
was going home with three hundred brave horsemen. The ill-starred
one [Banda Bahadur], who had with him more than twenty
thousand horse and foot, [intercepted him].* [Shams Khan] turned
round and deeming flight as humiliating, despite the small body
of men [that he had], he made an attack on that calamitous horde
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[lit. sea], killing a number of those attackers.” He himself attained
martyrdom, along with the young men of his own tribe. The
“Guri”," unaware of the death of Shams Khan, fled away. The
next day that he got the [true] news of this event, by that time the
Afghans taking the dead body of that hero of the age had covered

a considerable distance. Due to this the sacred body of that holy
" warrior remained safe from the hands of those ill-fated ones. To
be brief, when the news of martyrdom of Shams Khan became
public, a great commotion arose among the people of the Bari
Doab. The inhabitants of Batala and Kalanaur, which are the
prominent towns of that area, fled with their kith and kin to places
of safety, and took such goods and effects as they could to the
city of Lahore and other secure places. Similarly, the inhabitants
of the other villages behaved in the same manner and as far as
possible left nothing for those ill-fated ones [Sikhs]. The faithless
Sikhs, getting news of the migrations from these towns, set up
their own thanas at various places. They put to the sword such
remaining fugitives [as were still on the way], wherever they found
them. Then the “Guriz”* sent a force out of his cruel army, across
the river Ravi, ordering it to lay waste the Rachndo Doab. That
force sacked Aurangabad, Parasrur and other villages of that
territory. Couplet: “They lit the fire of injustice and set ablaze the
houses of a large number of people.” The Emperor, having received
information about the renewed insurrection, deputed Muhammad
Amin Khan Chin Bahadur Firoz Jang, Ghazi Khan Bahadur Rustam
Jang, and Hamid Khan Bahadur, with victory-oriented troops, for
the suppression of that wicked one [Banda].

He himself began his march towards the Panjab and
reached the city of Lahore in the middle of the year. Having
established the imperial camp in the environs of the city, he spent
the remaining part of the year there. In the beginning of 1124
A_H. [1712] he breathed his last. During this period Chin Bahadur
remained engaged in the holy war against the Sikhs and showed
much determination in destroying them.

After the death of the late Emperor and owing to the
growing anarchy at the court, he [Chin Bahadur] retired from there.
In the meantime the “Guri”* seeing his opportunity re-captured
the town of Sadhaura and endeavoured to build [the fort of]
Lohgarh, where he stayed for more than two years. In short after
Jahandar Shah’s accession to the throne, Chin Bahadur was
deputed once again to exterminate the Sikhs. Zainuddin Ahmad
Khin, the faujdar of Chakla Sahrind, was ordered to reinforce
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Chin Bahadur. Chin Bahadur laid seige to Sadhaura for some
months, but he could not succeed in expelling him from that place.
Towards the end of the year when Jahandar Shah reached
Akbarabad [Agra] with the object of giving battle to Farrukh Siyar,
Chin Bahadur was recalled to the Court and the extirpation of that
wicked one [Banda] this time too remained suspended. Afterwards
when Farrukh Siyar gained the throne, the campaign, was entrusted
to Chin Bahadur, and In‘am Khan. Darab Khan, Daulat Beg Khan
and Janash Khan and other leading Mughal commanders were
ordered to accompany him. Zainuddin Ahmad Khan was enlisted
in the train of reinforcements. ‘Abdus Samad Khan having been
deputed from the Court, in the beginning of the year 1125 A.H.
[1713 A.D.], reached Sadhaura, and exerted greatly in the
extirpation of those accursed ones, and having caused the capture
of Sadhaura and Lohgarh, killed® a large number of those Sikhs.
The black-faced “Gurit”,” this time again, entered the hills and
disappeared there. This was in the beginning of the year 1126
A.H. [1714].

‘Abdus Samad Khan Bahadur Diler Jang went to the
Court and, according to the Emperor’s order, marched towards
Ajmer and soon returned from there. He was ordered to proceed
to Lahore, having been appointed Governor thereof. On reaching
Lahore, he marched to Multan to suppress some of the seditious
zamindars and repeatedly punished that rebellious crew. In the
meantime the “Guru”" once again came out of the hills and engaged
himself in raising rebellion in the Bari Doab, plundering the
territory and people. ‘Abdu’s Samad Khan having got the news of
the appearance of that ill-fated one, riding as fast as lightning and
wind, returned from the place where he was and baseiged the
“Guru”" and his Sikhs in Gurdaspiira. Keeping in view the misery
and plight of the people and territory, he exerted himself, heart
and soul, to extirpate these Sikhs. He besieged them for one year
in such a rigorous manner that from nowhere could they receive
food, lead, or gunpowder. During this period heavy battles took
place between the Muslims and the Infidels, around the lines of
the siege. In these battles countless people from amongst those
rebels’ [Sikhs] were slain or captured. He [Banda] (vainly) sought
aroute to flee by. At last those doomed® ones driven near to death
by lack of provisions and subsistence, sent a message to the Khan
Ghazi [*Abdu’s Samad Khan] asking him to accept a huge amount
of money as present (peshkash), [in return for which] he should
open a route for them to flee by. That great soldier saw that to
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take a bribe on this occasion would be against piety, and relying
upon [his own] courage increased his exertions in the task of
extirpating those Sikhs. Now that they lost hope on all counts,
they sent a fresh message, couched in the language of humility,
that [*Abdu’s Samad] Khan Diler Jang should assure them safety
of life and seizing their arms from them send them to the Imperial
Court. Whatever the Emperor would order in their case, they would
accept, heart and soul. The Khan Ghazi accepted these terms. The
Muslim warriors entered the fort and the “Gurit”," along with over
two thousand armed persons, having surrendered their arms to the
Muslims, came out of the fort. He [Banda) saw Khan Ghazi, who
made all of them, including their deceitful leader, prisoners, and
posted trustworthy men as guards over them. This incident took
place on Wednesday, 21 Zi’lhijj 1127 A H. [18 December 1715].
In short, the valorous Khan sent a report of this great victory to
the Court. It was ordered that Khan Ghazi should despatch those
accursed people under the escort of Qamruddin Khan Bahadur,
son of Nawab I‘timadu’ud Daulah, the son of Chin Bahadur, and
Zakariya Khan Bahddur, his [‘Abdu-s Samad Khan’s] own son, to
the Court. And so, according to the Imperial order, this was done.
The two young nobles (amirs) taking those ill-fated persons with
perfect care and alertness entered the city of Delhi on Thursday,
17 Rabi* I of the said year [sic! Should be 1128 AH, =11 March
1716], and obtained the privilege of presenting themselves before
the Emperor, as will be recorded in the subsequent pages in some
detail, God willing.

Il

MS, ff.52b-54a

The entry into Shahjahabad [Delhi] of the warriors
of the Army of Islam, i.e. the Mughal Turant
commanders with the Sikh captives and prisoners,
along with the “Gurit”" with his sons, the head of
those hell-destined ones," all deserving to be killed,
and all of those being killed every day in groups of
hundreds, and an Account of how they [the
commanders] entered the city with those dreaded
persons. God be praised!

On Thursday 17 Rabi* I the year stated above [11 March
1716], the victorious holy warriors brought the “Guri”* as prisoner
and under custody to the capital, Shahjahanabad, and entered the
fort in this state that the above named (guri) was sitting in an iron
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cage placed on the back of an elephant, wearing a kimkhwab jama
[long heavy skirted Court dress] of pomegranate-flowered gold
brocade, and a gold embroidered turban of fine red cotton cloth.
One of the soldiers from amongst the Tiirani Mughal retainers of
Muhammad Amin Khan, with a drawn sword, stood behind him.
In the front of the elephant of that wretch, the innumerable heads
of the Sikhs killed, were raised on the points of bamboo poles. In
between a [dead] cat was put on the top of a bamboo pole, denoting
that every living being found with that condemned man® in
Gurdaspur had been captured, and none of them could escape alive
from the hands of the holy warriors. Behind the elephant carrying
that wretch came the faithless ill-fated Sikhs said to number over
seven hundred and forty. All of them were seated on camels, in
two pairs on each, without saddles. One hand of each man was
attached to his neck by a two-armed wooden frame, closed by an
iron pin. On their heads were high caps of ridiculous shape made
of sheep-skin. A few who were the principal men and companions
of that wretch® [Banda Bahadur] and rode nearest to the elephant,
were put in sheep skins with the woolly side outwards, so that to
look at they resembled bears. Three or four of his principal men
had their hands in the wooden frame with caps similarly adorned.
After the cavalcade of these wretches had passed, Nawab
Muhammad Amin Khan Chin Bahadur Nusrat Jang, accompanied
by his son, Qamruddin Khan, and his son-in-law, Zakariya Khin
Bahadur, son of ‘Abdus Samad Khan Diler Jang, coming in the
rear, entered the city. That doomed one” was brought into the fort
and paraded before the Emperor. It was ordered that he be detained
in the prison of retribution for some days. The Sikh followers of
his* were also exempted for some days from being executed.

On this day [of their arrival] I went to the Salt Market
to witness the event and accompanied them from there to the
Imperial Fort. Of the people of the city there were few who did
not come to see the humbling of those rebels.” Large crowds
gathered in every lane and market such as had seldom appeared
before. The Muslims were in a happy and festive mood. Yet many
of those ill-fated ones [the Sikhs], who had come as prisoners in
this condition, insisted on standing fast by their villainy. There
was no sign of humility and submission on their faces. Rather
most of them, riding on the camels’ backs, kept singing and reciting
melodious verses. If any one in the lanes and bazar reminded them
of the cruelties they had committed, which brought them to this
condition, they gave immediate and manly retorts, and attributed
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their capture and humiliation to the doings of fate. If any one told
them that they would now be executed, they replied, “Let them
kill us! We do not fear death. Had we feared it, how could we
have fought so many battles with you? We have fallen in your
hands only because of hunger and lack of provisions; otherwise,
you would have come to know of our bravery far more than has
been witnessed till now.”

To be short, for some days these ill-fated ones were
kept in prison. Finally, orders were given for their execution. Thus
on Tuesday, the 22nd of the above mentioned month [16 March
1716], one hundred men among them were brought out and
beheaded in front of the Chabutra-i kotwalr towards the Tarpolia.
In the same way one hundred persons were daily executed. Thus
in one week’s time all of them were put to death. On Wednesday
the 23rd of the month [17 March], I went to witness their execution,
but by the time I reached there, the executions were over; the bodies
of those persons had just fallen, however, and were writhing in
blood and dust.

Notes

' He is called ‘Ali Hamid Khan Qanauji on f.83a, wherce this incident
is again described.

? This datc is erroncous. Sce below, where a later cvent is placed carly
in A.H. 1123.

3 Dabar mecans low-lying country, floodland. But herc it scems to be
uscd as a place-namc.

4 Somc words are obviously omitted here in thc MS.
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Banda Bahadur’s Rebellion, 1710-16

From Muhammad Hadi Kamwar Khan,
Tazkiratu’s Salatin Chaghata

Translated by S. Ali Nadeem Rezavi

Some time in 1724, a retired Mughal official
and scholar, Muhammad Hadi Kamwar Khén, completed
a full-scale history of the Mughal dynasty. This was in
two volumes, the first brought down to the death of
Jahangir (completed, 1723), and the other, to 21 January
1724, when it ends suddenly. The portion of Vol.ll, giving
a narrative of events from Bahadur Shah’s accession
(1707) onwards is exceptionally important, since here the
author directly draws on official and semi-official sawanih
and waga’i‘ (news reports, especially of the Court),
supplemented by his own observations. The chronological
framework is thus strong, and the work is most helpful in
fixing dates.

The account of Banda Bahadur’s rebellion is
similarly drawn from official reports, but there is a vivid
eye-witness description of the battle between his forces
and the Mughal troops under Emperor Bahadur Shah
himself in the hills near Sadhaura. The translation is made
from Muzaffar Alam’s edition of the latter portion
(covering the period 1707-24) of Vol.Il, published from
Aligarh/Bombay, 1980.

TRANSLATION

I

Pp.93-94 _
Among the various occurrences of this year [Shah ‘Alam
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4 R.Y.= AD 1710] is that a person who was an ignoramus, false in
religion, and an outcast, had a few months previously appeared in
the Siwalik hills and became famous for his spiritual illuminations
and miraculous powers. A large number of persons belonging to
the class of sweepers and tanners, and the community of banjaras
and others of base and lowly castes, assembled around him and
became his disciples. The person® gave himself the title of “Fat’h
Shah”. First, he ravaged the township of Sadhaura and after that ~
he destroyed and burnt a large number of vilages and towns and,
having killed the Muslim inhabitants and their families, he headed
towards Sahrind [Sirhind]. Wazir Khan had since long been holding
the faujdart of that place; he was descended from Wazir Khin
Akbar Shahi [a noble under Akbar]. He [Wazir Khan] came out
for a distance of 8 kurohs from Sahrind and a fierce battle and
heavy slaughter took place, and his principal officers were killed.
He too was driven by his sense of pride to engage these faithless
heretics and so tasted the drink of martyrdom. His son, relatives
and friends and the pirzadas [men of mystic families] of Sahrind,
along with their families, fled towards the Capital [Delhi]. These
rebels” who were as numerous as ants and locusts, reached Sahrind
in a twinkling of the eye, and collected about rupees two crores in
cash and goods from the effects of the above mentioned Khan and
a few lakhs from the effects of Suchanand, his peshkar (clerk)
and other Muslims of this place. They left no stone unturned in
inflicting insult and humiliation and burnt that beautiful town and
its good buildings. They strengthened its fort and turned their
attention to other towns and villages. So one army of theirs” went
towards Lahore and sacked Parasriir, Aimanabad [Emanabad] and
other old prosperous settlements. A great calamity also befell
Shahabad, Thanesar and other towns, and those settlements too
were razed to the ground; the mosques too were destroyed. They
then dispersed towards Saharanpur and Biiriya. Out of evil-
heartedness and natural villainy, they slew unweaned Muslim
children, winning for themselves a place in hell. After these
distressing events were reported to the Court, Imperial farmans
and orders were issued to Khan-i Dauran Bahadur, the Governor
of Awadh, Muhammad Amin Khan Chin Bahadur, faujdar of
Muradabad, Khan-i Khanan Bahadur, the Governor of siba
Allahabad, and Saiyid ‘Abdullah Khan Baraha, that they should
proceed to the Capital [Delhi] and, in consultation with Nizamu’l
Mulk Asafu’ddaula, set out to punish this rabble.
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II

P.103

It was reported to the Court that Shamsuddin Khan,
Sfaujdar of Doaba Bet Jalandhar, engaged the rebels” in a battle on
19 Sha‘ban [13 October 1710], putting many to the sword and
obtaining victory. The Emperor observed: “This is put to his
credit.”

Rustam Dil Khan Bahadur reported that on the fourth
of the present month [Ramazan, = 27 October 1710}, Firoz Khan
Mewiti engaged the rebels” in battle between Indri and Karnal.
Cutting off three hundred heads, he sent them to the Court. The
Emperor observed: “Put this to his credit.” In reward of his good
performance he was appointed faujdar of Sahrind, and six robes
of honour were conferred on him and his colleagues.

On the 18th [of Ramazan, = 10 November 1710], the
Imperial Camp was set up at the masonry bridge at Karnal. Rustam
Dil Khdn submitted that the followers of that man® [Banda
Bahadur], who had established themselves at Thanesar and other
towns and villages, have fled upon the approach of the Imperial
army. The Bakhshiu’l Mamalik “Amiru’l Umara Nusrat Jang was
ordered to prepare a roll of the troops, this being as follows: In
the train of the elder Prince: 31,000 horse; in the train of each of
the three other Princes: 15,000 horse; with Jumdatu’l Mulk
[Mun‘im Khan]: 11,000 horse; with Mahabat Khan: 7,000 horse...

On 22nd of that month [14 November 1710] the Imperial
camp was set near A‘zamabad Taldori, which had been renamed
‘Alamgirpiir. Rustam Dil Khan presented to the Emperor a gold-
embossed shield which Firoz Khan had seized from the rebels’
and sent to the Court. He reported that the said [Firoz] Khan,
beating and repulsing the rebels,” had advanced from Thanesar to
Shahabad ...

II1

Pp.105-108

On the sixth of Shawwal [28 November 1710], the
Emperor marched from the vicinity of Shahabad to encamp near
village Aukala. Muhammad Amin Khan Chin Bahdadur was ordered
to chastise the accursed ones. It was reported that the wretch
[Banda Bahadur] has sent three thousand horse and three thousand
foot from Sadhaura to this side to establish entrenchments. Rustam
Dil Khan Bahadur reported that the base rabble marching into the
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garden of Ya‘qiib Khan, fought a battle with the Afghans, ‘Umar
Khan and Zaid Khan, and, being discomfited, have fled into the
fort of Sahrind. Orders were issued that Muhammad Amin Khan
Chin Bahadur should march immediately and lay siege to Sahrind.
On the thirteenth [S December 1710] after three marches, the
Imperial camp was set up in the vicinity of Sadhaura. The army of
the rebels” fled and took shelter in the hills. Three hundred heads
of the rebels,” a few nishans (banners) and rockets (bans) [of the
enemy] sent by Muhammad Amin Chin Bahadur and Shams Khan
were shown to the Emperor. It was repeatedly represented to the
Emperor by young and old that the ill-fated wretch was so expert
in magic and sorcery as to exceed in skill the Samaritan sorcerers.
Flames of fire [it was said] come out of his banners (?) and rockets,
and his followers seldom receive wounds from swords and spears.
From such baseless talk the Emperor, nobles and soldiery were
much worried and perplexed. A farman was issued to Rustam Dil
Khan Bahadur that the advance camp (peshkhana) of the King
should be sent ahead, to be fixed at an appropriate place and it be
guarded against the mischief of that rabble [Banda’s followers],
and they should be vigilant. At the time of his departure a special
ear-cap was bestowed upon him. On the fourteenth [6 December]
it was reported to the Emperor that, as per orders, Jumdatu’l Mulk
Khan Bahadur and Mahabat Khan Ghalib Jang, along with their
troops, and Afzal Bakhshi along with the retainers of Prince
Rafi‘u’sh Shan had proceeded in escort of the Advance Camp.
On this same date, the rebels’ recieved chastisement
from the force of Imperial glory. The details of this incident are
as follows: when Rustam Dil Khan Bahadur took the Imperial
Advance Camp to a distance of two kurohs, by the official measure,
from the Imperial Camp, the ill-fated rebels” suddenly appeared
in the plain and attacked with arrows, rockets and musket shot.
The said Khan swooped upon that rabble like a falcon falling on a
pigeon, and boldly engaged them. After brave endeavours and
heroic attacks, he laid many of them to dust and some of their
chieftains also lost their lives. But they also compelled many of
the holy warriors [Imperial soldiers] to taste martyrdom and
inflicted injuries on a large number. They continually received
reinforcements. | was present in the Prince’s army and saw with
my own eyes that each person from amongst the rebels” came out
and engaged in battle with the brave soldiers of the Imperial army,
and after much endeavour and effort was put to the sword by the
holy warriors. At the same time the Imperial army and the retainers
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of the high nobles surrounded and attacked them from all sides,
making obsolete the exploits of [the ancient heroes,] Rustam and
Isfandyar. A great battle and heavy slaughter took place. Around
one thousand five hundred from amongst that evil group along
with two of their pseudo-cammanders were killed. From the
victorious army. Firoz Khan Mewati’s nephew attained martyrdom
and his son was wounded. Around three or four hundred persons
from amongst the Imperial soldiers and noble’s retainers were
wounded.

Around sun-set that doomed host broke up, and,
receiving a severe blow, scurried towards the hills. The great nobles
caused the drums of victory to be beaten, and the flutes of success
were blown. Advancing to a distance of around one and a half
kurohs, the Advance Camp was pitched. Jumdatu’l Mulk Khan-i
Khanan and his son, Mahdbat Khan, stood guard on the Imperial
Camp. Rustam Dil Khan Bahadur, Afzal Khan and other royal
officers advanced a further half kuroh and established an assault
post on the banks of the River Som. This river had a small amount
of water, and on the other side of the river was a plain full of
trees. The whole night there was much strange noise; and full guard
was mounted and vigilance exercised throughout the night. After
this victory was reported [to the Emperor], the battle was named
after Rustam Dil Khan. This was also proper since heroic deeds
were witnessed from him on that day: Though his companions
could not bear the brunt and had fled in different directions, he
along with forty or fifty horse of his own had stood the ground
and did not let the impudence of the enemy overawe him until the
whole army joined in the battle and drove away the rebels.” He
was favoured with the title of Ghazi Khan Rustam Jang. His
mansab was enhanced to 4000/3000....

On 7th [17th?] Shawwil [29 November (9 December?)
1710] the Emperor entered the Royal Camp which had been pitched
on the banks of River Som. The Jumdatu’l Mulk Khan-i Khanan
and Mahabat Khan Bahadur had the privilege of presenting
themselves. They were ordered to leave the next day to scout the
entrenchments established by the rebels” under the hills. Prince
Rafi‘u’sh Shan was also ordered to go and make an inspection,
and if that doomed group showed impudence, he was to severely
chastise that hellish crew.
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Pp.108-113.

The Defeat of the Doomed Sect,” False in religion,
who call themselves the Followers of Nanak, when
they are not the Followers of any old Religion.

On Friday, 19th Shawal or 18 Azar month, 4th R.Y./
AH 1122 [11 December 1710], which was a Friday, the Imperial
forces under the command of Prince Rafi‘u’sh Shan started for
the skirt of the hills of Dabar.! The royal forces were formed in
the following fashion: The Prince led the van of the Imperial forces,
ahead at a quarter of a kuroh. Rao Udit Singh Bundela commanded
the van of the army of the Bakhshi‘ul Mulk. Jumdatu’l Mulk Khan-
i Khanan [Mun‘im Khan], along with his sons, Bakhshi’ul Mulk
Mahabat Khan and Khéan-i Zaman, marched in the right wing, under
the guidance of some persons acquainted with that tract. In their
van were the forces of Rao Satrsal Bundela and Islam Khan
Bahadur, the Mir-i Atish (head of artillery]. Hamiduddin Khan
and Prince ‘Azimush Shan’s officers and Jahan Shah’s men also
marched with him.

Having determined to write only the true facts, 1 now
leave the testimony of the [official] reports (waga 'i ) and proceed
to put into writing what I myself saw without ornamentation of
any sort. One-fourth quarter of the day had not passed when
Jumdatul Mulk Khan-i Khanan along with his colleagues rapidly
moved forward upon the entrenchments of the rebels,” that had
been established on the hill tops. He launched an attack and a
fierce battle ensued with cannon and musket. The warriors, not
caring for the enemy’s daring in their own love for martyrdom,
brought down those doomed ones from the hillocks, by their arrows
and musket fire. From the flashing of swords and spears, it
appeared that many of the infidels died from sword thrusts as well.
About noon the Khan-i Khanan advanced up to the fortified seat
of the doomed ones, which they called Lohgarh. Much endeavour
and effort was put in from both sides and the market of giving and
taking life became brisk. By that time, the Imperial forces, crossing
over the plain ground, reached to a distance of a quarter kuroh
from the wall of Lohgarh. One or two cannon shots fired from the
top of the hill fell on the Imperial army, but due to God’s Grace
no one was hurt. Amiru’l Umara Bahddur Nusrat Jang went slowly
[lit. ‘drawing back the reins’] and kept on sending the message to
the Emperor that caution required one to proceed slowly. Although
this appeared to be a piece of advice based on farsightedness, yet
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to some farsighted ones it appeared that the negligence and
dilatoriness was due to the mutual ill-will and factiousness found
among people of the world. The Emperor, to keep him satisfied,
stopped for a short while to have his meal in his tent.

Just before the afternoon prayers, heavy smoke and a
loud uproar came from the entrenchments of the infidels. I, owing
to the ignorance of youth, separated from the Prince’s forces, in
company with my adopted [son], Khidmatyab Khan, Khwaja
Amanullah, Qusbegr of Prince Muhammad Ibradhim, and some
others, and proceeded towards the encampment of the infidels.
After reaching within an arrow-shot distance of that mud-fort, we
drew our reins when a cannon-ball fired from [a gun] made from
a tamarind tree came from the top of the hillock and fell on the
neck of the horse of a friend of mine. But due to the Grace of God,
no harm came to the horse. For a moment both the horse and its
rider were rendered senseless, but soon recovered. Just then,
Baluch soldiers of the Imperial forces, who had gone inside the
fort came out supporting the head and shoulders of an Afghan
who had received burns from a gun-powder explosion. From what
they said we learnt that the Imperial troops had attacked the fort
and were engaged in killing and plundering; and the devoted
defenders of that doomed sect were resisting till they were slain
by the holy warriors, and that on some hill-tops the doomed rabble
were still ready to give fight. Some of them had come into the
building at the top of a hill which that person of false religion
[Banda] had named Sitaragarh and from where he was shooting
arrows and muskets. I along with my companions entered the
infidels’ entrenchments, and had the sight of what the plunderers
[from the Mughal forces] were doing. The plundering Baliich, the
Rohila Afghans and Baltich of the Imperial Camp, and the boy-
retainers from Kabul, were engaged in pillage and were making
captive and taking away whole families of women and children of
that doomed rabble; they were burning their homes and huts and
plundering cash and goods beyond computation. It was from the
hands of these pillagers that many gun-powder magazines caught
fire, burning many [to death]. The son of Suchanand, the peshkar
of the late Wazir Khan and a group of Muslim men and women,
whom on that day in their flight that evil crew [Banda’s followers]
had killed, were found beneath some stones. On seeing such a
sight, if one had a heart, one could not but break down and wonder
on the changes of fortune.

At that time an Imperial officer, Mirza Rukn by name,
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came from the van and reported that fighting and killing was going
on at the passages in the hills and Rustam Dil Khan Bahadur on
reaching a white building on the hillock had encircled it, believing
that warring Infidel [Banda] himself was inside that building. [He
said, however, that] what he believed to be true was that that person
of false religion was really sitting under that tent on that hillock
and from there watching the endeavours of his devoted followers.
His route [of retreat] is quite outside this hillock [which Rustam
Dil Khan had encircled].

We were engaged in this conversation when R3ja Udit
Singh Bundela, goaded by the taunts of his rivals like Satrsal
Bundela, was moved to separate himself from the Imperial forces
and rush towards that very hillock [containing Banda’s tent]. His
mounted musketeers occupied a hill-top equal in height to that
hillock and began firing from there. That evil one,” who was in
that tent with his chosen followers, became desperate and like a
demon of the wild, in the depth of despair, escaped by the other
side of the hillock. After his flight many of the hillocks which
were infested by the rebels,” became empty of them. The said R3ja
reached that hillock and through musket fire sent to their death
many of the doomed ones who had fled to hills and valleys.

Also by the same device in a befitting manner, the Khan-
i Khanan’s companions proceeding bravely reddened their hands
with the blood of those infidels. Near the time of the sunset prayers,
none of the rebels’ remained, except those who still fought in the
white building. All the wealth, goods, women and children, horses
and camels of that doomed sect fell into the hands of the victorious
army. The Khan-i Khanan left Rustam Dil Khan to prosecute the
siege of that building and himself proceeded, according to imperial
orders, along with his sons and companions and the Prince’s army
to the Imperial camp, to submit a report of thé battle. Since in that
noise and tumult no one knew what had happened to that rebel’
[Banda], he reported that he was being taken prisoner and was
being brought a captive. He received much praise and appreciation
[from the Emperor]. I, who reached the Imperial camp, saw that
the Prince and the Amiru’l Umara Bahadur were sitting just where
they had stood, by imperial orders, and till midnight the noise of
battle in the hills, which were nearby, continued to be heard. In
late hours of the night a very terrifying sound came so much so
that the earth beneath the camp shook. The Imperial harkaras
(intelligence-gatherers) having arrived, reported that the noise was
due to the bursting of the wooden gun, which the doomed crew
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had constructed from tamarind-wood and had been firing. At
midnight they filled it with gunpowder [and setting it on fire]
exploded that gun and fled.

On 20th of Shawwal [12 December 1710] Rustam Dil
Khan captured all the rebels® who were fighting in the building,
and brought them before the Emperor along with five elephants,
three cannon pieces, seventeen gun-carts, one canopy (sd@iban),
and a few silver sticks, belonging to that rebel [Banda). He received
much praise, and one female elephant out of that booty was
conferred on him. According to imperial orders, Sarbarah Khan,
kotwal, put to the sword twelve companions of that rebel” [Banda],
of whom the leader was a tobacco-seller, named Gulaba.

Since it was destined that the rebel’[Banda] would
receive punishment only in the reign of His Majesty’s grandson,
Emperor Farrukhsiyar, that infidel, of false religion, was able to
escape to safety, despite all the effort of the Emperor, the Prince,
and so many high nobles. This displeased the Emperor, and he
was not happy after this victory.

Farmans were sent to the chief of Srinagar [Garhwal]
and the chief of Nahan [Sirmur state] that they should capture that
infidel and send him [to the court].... On 25th {17 December 1710]
nearly twenty lakh rupees, including ashrafis [gold coins] were
collected from Lohgarh after digging up the ground. On the 26th
towards the end of the night it began to rain and there was a
hailstorm too. ... On 2 Ziga‘d, [23 December] the Emperor moved
camp and stay was made at the village of Ptri. Hamid Khan
Bahadur brought Bhuip Prakash, son of Hari Prakash, zamindar of
Nahan, to the imperial Court. His Majesty ordered that he be
imprisoned.

\%

Pp.119-20

[Events of Regnal Year 5 of Bahadur Shah]

[As Bahadur Shah marched slowly from the vicinity of
Lohgarh (Banda’s fort) towards Lahore] on the fourth of Safar
[24 March 1711], it was ordered by the Emperor that Bhiip Prakash,
the chief (zamindar) of Ndhan should be put in the iron cage that
had been made for the ill-mannered rebel® [Banda] and be taken
with all care to the capital [Delhi], to be imprisoned in the fort of
Salimgarh.? This was done. His mother had sent to the Imperial
Court thirty and odd persons of that base sect [Sikhs], so as to
secure her son’s release.’ They were executed. The Emperor
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observed that unless she sends him [Banda] as captive, his [Bhiip
Prakdsh’s] release is difficult.

B

Pp.125-6, 129

18th [Rabi‘ II, =5 June 1711], ... it was reported that
Shams Khan [ex-faujdar of Doab Beth Jalandhar] and his brother
had tasted martyrdom in a battle with the base ones [Sikhs). ‘Isa
Khan Ma’in was appointed deputy-faujdar of Doab Beth Jalandhar
and honoured with a mansab of 1500 zat, 1000 sawar. On 23rd of
that month [10 June], the Imperial Camp was pitched near the
village of Hoshiarpur [Jalandhar Doab, on the Emperor’s way to
Lahore].... It was reported to the Emperor that ‘Isa Khan had
inflicted much punishment [in battle] on the rebels.” Since he was
one of the suit of the eldest Prince, the Prince received the gift of
a robe of honour, sword and ornamented dagger... On the 28th
[15 June] it was reported to the Emperor that Muhammad Amin
Khan Chin Bahadur and Ghazi Khan Bahadur Rustam Jang [new
titles of Rustam Dil Khan] had overtaken the rebel® [Banda] near
Parasrtir and inflicted a heavy defeat on him. He, in a very
devastated condition, fled into the Mountains of Jammu. To each
of the two commanders, were sent a farman, a robe of honour, a
turban ornament (jigha) and a sword with a bejewelled scabbard.

On the 19th [Rajab, 31 August 1711] it was reported
that Ghazi Khan Rustam Jang [Rustam Dil Khan] came away,
without orders, from the pursuit of the rebel® [Banda] and has
alighted in his house. Stern orders were issued to Islam Khan
Bahadur, the Mir Atish [Chief of Artillety], Mahabat Khan
Bahadur, Mukhlis Khan Bahadur and Sar Bargh Khan, the Kotwal,
that he should be arrested and imprisoned in the fort of Lahore.

/

A% |

[Initial phase of Reign of Farrukh Siyar]

Pp.186, 189

[On 15 Jumada II 1125, 9 July 1713] Keshav Rao,
Harkara [Intelligencer] presented a report to the Emperor that on
the 9th of the month [3 July], ‘Abdu’s Samad Khan and Zainuddin
Ahmad Khan had a battle with the rebels.” Many of those doomed
ones were put to the sword and, from the Imperial forces, Baqa
Beg, etc., tasted martyrdom.

151



SIKH HISTORY FROM PERSIAN SOURCES

On 20th [of Ramazan, 10 October 1713], Keshav Rao,
Harkara, presented a report to the Emperor, that the rebels,” fleeing
from Sadhaura have taken the route of Dabar, many being killed
and wounded.

Vil

Pp.208-23

[Fourth Regnal Year of Farrukh Siyar]

During these times [around 15th Rabi‘ I, = 21 March
1715] the news constantly arrived from the Panjab that that infidel
of false religion [Banda], who in the late reign of Khuld Manzil
[Bahadur Shah], having suffered much chastisement, had hidden
himself in the ravines of the hills, had now come out of the
mountains with a huge host and razed many of the Panjab towns
to the ground, extending the hand of cruelty and oppression over
the people. A farman was issued to ‘Abdu’s Samad Khan Diler
Jang, that he should personally undertake to chastise that heretic.
Qamruddin Khan Bahadur, son of I‘timaduddaula, Afrasiyab Khan,
the 3rd Bakhshi, Muzaffar Khan Bahadur, Raja Udit Singh
Bundela, Raja Gopal Singh Bhadauria and many other nobles,
honoured with robes of honour, horse and elephant, were ordered
to join the expedition against him.

The thirteenth of that month [Rabi* II, = 18 April 1715]
it was reported that the doomed ones"” had established themselves
in Gurdaspur, and ‘Abdu’s Samad Khan Bahadur and other nobles
had laid siege to it, and were engaged in setting up batteries and
digging entrenchments. I‘timadu’ddaula was ordered to write to
them with emphasis that that heretic, together, with his dependants
must be either killed or captured.

Twenty-sixth [1 May 1715] ... From the news received
from the Panjab it was reported that the Imperial forces had driven
the besieged to dire straits, and every day as a party of the rebels”
comes out it gets slain.

From the 26th of that month [Zi’lhijja, 11 December
1715] the assembly of the celebration of the victory over
Mu‘izzuddin [Jahandar Shah] was held in the Diwéan-i ‘Am...
During the noise, music, merry-making and joyousness [of the
celebration], I‘timaduddaula Bahadur presented to the Emperor
the report of ‘Abdu’s Samad Khan Bahadur Diler Jang, giving the
good news of the capture of the heretic® [Banda), with his relations
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and dependants. The Emperor offered double prayers to express
thanks and made the occasion more joyous and merrier; the nobles
offered congratulatory salutations.

[Fifth Regnal Year]

Fifteenth [Rabi* I, = 9 March 1716): It was reported [to
the Emperor] that Qamruddin Khan Bahadur, son of
I‘timadu’ddaula, and Zakariya Khan Bahadur, son of Khan
Bahadur Diler Jang, have brought the heretic’ [Banda] with his
principal men and companions, who had been taken prisoner on
21 Zilhijja [6 December 1715], and are encamped near Agharabad.
The order was issued that I‘timaduddaula Bahadur should go there
and bring that doomed crew, in a manner that is suitable for this
base gang, to the Imperial Presence. On the 17th of that month
[11 March], I‘timaduddaula Bahadur brought into the Fort, that
chief of the heretics, placed in an iron cage, along with his principal
men and companions, made to wear wooden-hats and to appear
strange and ridiculous. To see this doomed" crew, so many people
gathered from the city and suburbs that it was difficult to move in
the roads and streets, and hard to breathe. The above-mentioned
rebel’ [Banda], along with Jai Singh, and another, that is, two
persons, who were his principal men, were handed over to the Mir
Atish Tbrahimuddin Khan to be incancerated in the Tarpoliya, and
his three-year old son, his wife and the son’s nurse were handed
over to Darbar Khan, Superintendant (Nazir) of the Harem. Six
hundred and ninety-four persons from amongst his followers were
handed over to Sar Barah Khan, the Kotwal, so that every day a
party from amongst them might be killed by the sword by the
executioners.

The suppression of this tumult was only due to the
Emperor’s rising good fortune whereby this was achieved through
the courage and bravery and excellent tactics of Khan Bahadur
Diler Jang. For to wise men it is noteworthy that though His Late
Majesty [Bahadur Shah], with four princes and so many nobles,
determined to quell this rebellion, it proved fruitless. This time,
the fire of this tumult was extinguished very easily, and that heretic
with some thousands of his followers was captured, being ensnared
in the web of his own deeds, and several thousand of his doomed
followers were driven to death by starvation and thirst during the
siege ... [Rewards to I‘timaduddaula, Qamruddin Khan and
Zakariya Khan]. The following weapons of the rebels” were
brought and deposited in the Fort by Zakariya Khan: Swords, 1000;
shields, 278; bows, 173; muskets, 180; jamdhars [daggers], 114;
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knives, 217. Some gold ornaments, 23 [gold] muhrs, and six
hundred and odd rupees in cash were also deposited in the Imperial
Treasury.

Sar Barah Khan, Kotwal, had a hundred persons of this
doomed sect beheaded everyday. By imperial orders he handed
over seventeen of his [Banda’s] functionaries to the Mir Atish on
the 27th [21 March 1716], taking them to the Fort of the Capital
[Delhi]. He [the Kotwal] suspended the corpses of the executed
persons from trees around the city.

29th [Jumada II, 20 June 1716]. Sar Barah, the Kotwal,
and Ibrahimuddin Khan, the Mir Atish, had the doomed rebel”
[Banda] executed with much torture along with his three-year old
son, and twenty-six of his companions, in the proximity of the
tomb of Khwidja Qutbuddin, the saint; and thus the world was
cleansed of the presence of that polluted one.

Notes

' Daman-i Kohistan-i Dabar. This cxpression suggests that dabar
should not be taken as a word mcaning low-lying floodland, but as a
territorial name. However, Dabar does not appcar on maps, and scems
otherwisc to be unknown as a name of the district north of Sadhaura.
Bhiip Prakash had been captured by Mughal forces raiding Nahan in
pursuit of Banda Bahadur. He was suspected of having let Banda flee
through his territory. From the fact that he is designated “zamindar
of Nahan”, and, in the subsequent lincs, his mother is mentioncd as
trying for his relcasc, onc must infer that his father Hari Prakash was
by now dead.

3 Irvine (Later Mughals, 1, p.117) misunderstands this sentence. The
thirty-odd men were not cmissarics “sent by his mother to plead for
his releasc”, but Sikh prisoners sent by thc mother to prove her
sincerity in fighting Banda, in the hopc that this would modcrate the
Emperor’s wrath against her son and so sccure his rclease.

w
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Banda Bahadur and his

Followers
From Khafi Khan, Muntakhabu 'l Lubab

Translated by Majida Bano

The most-used Persian source for Banda
Bahadur’s rebellion so far has been Khafi Khan’s famous
history of India, the Muntakhabu’l Lubab, completed in
1731. The work has been printed, having been edited by
Kabiruddin Ahmad and Ghulam Qadir, Bib. Ind., Calcutta,
1860-74, 2 vols. It was also translated practically in
extenso (for the period 1659-1731) by John Dowson in
H.M. Elliot and J. Dowson, The History of India as told
by its own Historians, VII, pp.211-533. In the printed
edition of the Persian text the account of the Sikhs is spread
in Vol.II of Khafi Khan’s history over pp.651-61, 669-
675, 761-67, corresponding to Dowson’s translation,
pp.413-420, 423-25, and 456-59.

There is no doubt that Khafi Khan furnishes a
fairly detailed account; but since we have even more
detailed and earlier accounts like those of the ‘Ibratnamas
of Mirza Muhammad and Saiyid Muhammad Qasim and
the very accurate and chronologically rigorous narrative
in Hadi Kamwar Khan’s Tazkiratu's Salatin Chaghata,
from all of which full accounts of the Sikhs have been
extracted and translated above, a full translation of Khafi
Khin’s account now appears redundant. Still, despite his
loose chronology and not a few inaccuracies, Khafi Khan
does add to our information. But since Dowson’s
translation running to over a dozen pages is available in
fairly accessible reprints, it has seemed best to restrict the
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translation here to just two passages.

Passage I (printed text, pp.671-2) is taken from
Khafi Khan’s account of Bahadur Shah’s assault on
Banda’s forces at Lohgarh (near Sadhaura). This passage,
important for Khafi Khan’s appreciation of how the Sikhs
fought (he is apparently the only Persian writer who
records Fateh Darshan as the war-cry of Banda’s
followers), is badly represented in Dowson’s translation,
p.424, being abridged to barely four or five lines. A full
rendering, therefore, seemed called for.

Passage 1I (printed text, pp.765-67) is Khafi
Khan’s account of Banda and his fellow captives’ entry
into Delhi and their execution there in 1716. Here
Dowson’s translation (pp.457-9) is fairly full and accurate.
Khafi Khan qualifies himself as an eye-witness, and, for
this reason, it has been thought that a fresh, independent
version of this oft-quoted account of that memorable event,
with its unflinching martyrs, may fittingly find a place in
this volume.

TRANSLATION

I

Pp.671-2

[Mughal siege of Lohgarh, under Bahadur Shah]

That wretched chief of that sect [Banda Bahadur],
accompanied by his error-tending, doomed followers, whom
wealth-seeking as well as deep faith had bound to that eternally
misled one, incited and encouraged [his followers] to fight and
resist with such fables and inducements as that whoever is killed
in this battle will without delay in the very form, whether beardless
or bearded, in which he dies® would return and attain further
progress in the stages of worldly' life. Those persons” who
regarded the statement of their spiritual leader and chief (pir o
peshwa) in the matter of transmigration of souls (which is
condemned by all scripture-believing God-praying faiths) as
absolutely proved, lent their ears in agreement. Coming out of the
fort with all alacrity, enthusiasm and inclination, they raised the
cry of “Fat’h Darshan”, [and] “Sachcha Badshah,”™ at the time of
battle, and like insects threw themselves madly and bravely upon
the fire of artillery and the edge of the sword and the tips of arrows
and spears. They launched rank-shaking assaults on the imperial
entrenchments, and every day many were killed. Some Muslims
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also earned the eternal merit of martyrdom. Although from the
lower castes of Hindus, countless people like ants and locusts had
gathered round him [Banda] and lost no time in getting killed or
coming into battle for his sake, yet, they did not harm such Hindus
of high status as Khatris of the Punjab, who were colluding in the
plans and designs of that rebel® [Banda] or the Jats, famous for
their bravery, who were supporting and joining the army of that
doomed one. All remaining Hindus, along with the Muslims, they
regarded as deserving to be killed. To observers of military
conflicts it is apparent that in most armies, among two or three
thousand horsemen, if there are one or two. hundred horsemen,
who are brave and loyal to the salt to the extent of sacrificing
their lives, this becomes a cause for the honour and victory of that
army. In contrast was this wretched sect, in which despite most of
them being foot-soldiers, there was hardly anyone among them,
either horse or foot, who did not consider being killed like sheep
in the path of his spiritual leader (murshid) as his own greatest
wish and aspiration. This reason and their greed for wealth,
precious goods and jewels, which came into their hands through
plunder, became a fresh factor for the success and triumph of those
beggarly, doomed men.” Ordinary people of little faith attributed
it to magic and sorcery practised by that sect.

II

Pp.765-67

After the [successful] endeavour of ‘Abdu’s Samad
Khan [in capturing Banda Bahadur] had been reported to the
Emperor and commended by him, an imperial order was sent
requiring that rebel to be despatched [to the court] along with the
heads of those killed as well as the captives. ‘Abdu-s Samad Khan
[Governor of Lahore] sent off nearly two thousand straw-filled
heads and one thousand persons chained in irons under the escort
of his son Zakariya Khin and Qamruddin Khan. In the middle of
the Muharram of that year [about 9 January 1716]® when the
captives and heads of that infamous sect arrived near the capital
[Delhi], the Emperor ordered I‘timadu’ddaula Muhammad Amin
Khan, the [Imperial] Bakhshi, to go out of the city and bring to
the city that rebel® [Banda] and his companions, with wooden
frames as their headgear and blackened faces, him [Banda] to be
mounted on an elephant, others on camels, and the heads carried
on spears, so that this might serve as a warning to spectators against
oppressing people. After he entered the city and passed under the
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Emperor’s view, the Emperor ordered the chief of that crew of
rebels [Banda] with his son and two or three trusted companions
of his to be confined in the Fort. As for the others, he ordered that
every day two hundred or three hundred persons of that evil sect
be executed in front of the chabutra [platform] of the Kotwalt
[office of head of city police] and on the roads of the bazar. From
amongst the Khatris, [some] who regarded themselves in secret
as the followers and disciples of that rebel,” approached
Muhammad Amin Khan and other intermediaries of nobles with
offers of large sums of money in return for that wicked man’s life
being spared, but this was not listened to. After the execution of
all his followers was over, the Emperor ordered that, first, by his
own hand his son should be killed with the same lack of mercy as
that man® had shown in killing the children of others; thereafter,
limb after limb of his should be cut. This punishment, a suitable
recompense for the misdeeds of that evildoer, should also be meted
out to his companions. Indeed, who did something, for which he
did not receive? Who sowed anything that he did not harvest!
Couplet:

Do not be unaware of the consequences of your deeds.

From [sowing] wheat, comes wheat; from barley, comes

barley.

What can one write of the [firm] belief that sect” had in
that ill-fated man®? Many instances are reported, which reason
hesitates to accept. But what this writer himself saw is now being
recorded: During the executions of that group, the mother of one
of them, who was a youth in fresh bloom, obtained some means
and a patron, and made a complaint to the Emperor and Saiyid
‘Abdullah Khan {the Wazir], pleading with humility and
importunity that her son was actually one of the victims and
prisoners of that heretic, having been made captive by them after
his own property had been plundered: without any fault of his, he
had now been made a prisoner as being one of that group, and,
though innocent, was due to be executed. [The Emperor,]
Muhammad Farrukh Siyar took pity on that deceiving woman,
and appointed a mace-bearer from the Court to secure her son’s
release. That artful woman reached her son with the order of his
release when the executioner was standing over the head of that
rebel with a blood-spilling sword. She gave [the executioner] the
order of his release. Her son, however, cried out [to the
executioner]: “My mother lies. I am, heart and soul, a life-
sacrificing believer and devotee of my Guide (murshid) [Guriu].
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Send me soon to join my companions [already killed].”

They say, I‘timaduddaula Muhammad Amin Khan, at
the time of their meeting, asked that doomed rebel” now due to be
killed, that is, the chief of that sect [Banda]: “Your present
demeanour exhibits signs of wisdom and a sense of justice. How
were you led to such ways that you did not consider the
consequences of your deeds, and for a few (lit. four) days of this
ill-destined life, committed such cruelties and odious deeds upon
Hindus and Muslims?” He replied; “In all religions and
communities, whenever disobedience and defiance [of God], in
excess of all limits, begins to be displayed by man, the embodiment
of rebellion, the True Avenger then appoints someone as cruel as
I to impose penalty on man for his sins, so that he may become
the means for affecting retribution on that community for its
misdeeds. Couplet:

When He wants to make the world desolate;

He entrusts the country to the hands of a cruel man.

Afterwards for the punishment of his [the retributor’s]
own misdeeds, He bestows victory over him to a man of authority
like you, so that he too obtains punishment for his deeds in this
world, as we and you are now witnessing.”

Notes

' In the text, dinavi (religious): but I take it from the context that the
author intended dunyavr: in Persian writing the two words arc hard
to distinguish.

Fateh Darshan was a cry said to have been adoptcd by Banda, and
was rejected by Sikhs later on, since it signified “Victory to the Scct”,
as if Sikhism was only a darshana or scct of Hinduism. Sachcha
Badshah was a much carlicr designation for God or the Guru, meaning
the Truc or Spiritual King.

3 This datc is wrong by about two months; the cvent took place in

March 1716.

-
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Banda Bahadur and his Followers
From Muhammad Shafi¢ “Warid”, Mir at-i
Waridat

Translated by Irfan Habib

Muhammad Shafi* Warid completed his work
on 18 April 1734. As contained in British Library MS Add.
6579, the Mir'at-i Waridat is a straightforward history of
the Mughal dynasty.

In view of the fact that details of Banda
Bahadur’s invasion have already been furnished from
earlier sources in this volume, the translation from Warid’s
work is restricted to a few extracts on the social character
of Banda Bahadur’s rebellion. These passages occur in
Wirid’s chapter on the reign of Bahadur Shah (1707-12),
on folios 117a-118b of the Br. Lib. MS Add.6579.

TRANSLATION

Br. Lib., Add. 6579, ff.117a-118b

[Assassination of Gurti Gobind Singh at the hands of
an Afghdn at Nander —] Owing to the occurrence of this sudden
event, the leaders of his community (khulafa’-i millat-ash)
consulted among themselves, and, after making satisfactory
preparations, sent off to Hindustan a conjurer who had great
identity of appearance with that man® [Gurii Gobind], on a
mischievous [lit. fruitless, ignorant] errand. They sent letters to
the zamindars of the territories of the Punjab and Hindustan, who
belonged to his circle of believers, that Gurli Gobind, while in the
army of the Emperor, had died” at the hands of an Afghan, but,
according to his will, in a short while, he will, through the
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transmigration of his soul, wear the robe of honour of sovereignty;
reappearing afresh as a living person. In this situation it is meet
that every one should raise the banner of independence [from
Mughal rule] and, recognizing obedience to him as the source of
worldly wealth and the means of eternal salvation, not allow delay
or reflection to occur in contributing money, goods and property.
After the perusal of these letters every person in his village began
to wait most anxiously for the coming of that cruel deceiver. Then,
all of a sudden, he declared his presence in the township of
Kharkhoda, four farsakhs [=kurohs] from the capital [Delhi]. Its
zamindar, who a few a years earlier than this had gone to visit
Gurt Gobind and had knowledge of his appearance and manners,
dedicated himself wholeheartedly to the obedience of that conjurer,
who had made himself similar in appearance to him. He carried
the news of his coming to the Sikhs in all directions. “Sikh” is the
title by which the believers and followers of that line [lit. family]
are known since the time of Nanak.

[After the defeat and death of Wazir Khan and the sack
of Sahrind (Sirhind):] When Sahrind became the seat of that evil
sect, they sent forces to the surrounding tracts and destroyed the
families of those who had not bent their heads in obedience to
them from older times. Whether Muslims or Hindus, everyone who
was not enrolled among his followers was put to the sword by
those cruel men.* Since the cruelty of that man® [Banda] has been
mentioned by this truthful pen, it is meet that some lines be written
about his habits and manners... After the slaying of Wazir Khan,
he laid down that of Hindus and Muslims, whoever became
enrolled among his Sikhs, should be of one body and take their
meal together so that the distinction in honour between the lowly
and the well-born was entirely removed and all achieved mutual
unison, acting together. A sweeper of spittle sat with a raja of
great status, and they felt no hostility to each other. He [Banda
Bahadur] thus initiated numerous innovations and strange practices
and put them into effect....

When the power of that chief, of that cruel and
inequitous army reached its acme, with the Sikhs gathering around
him from all parts of Hindiistan, Dakhin, Bengal, Kabul, Kashmir
and other places — for no village or city is without this topsy-
turvy sect, — he in a very short time completed the building of a
stone fort of great strength at the foot of the Siwalik Hills near
Shahdaura [Sadhaura], of which he had laid the foundations. He
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made that fort his seat, and sent his officials to administer every
city and village far and near.

Strange it was how through God-decreed fate, the
courage and bravery of the inhabitants of those places had departed.
If a lowly sweeper or cobbler (chamar), more impure than whom
there is no caste (gawm) in Hindustan, went to attend on that rebel,”
he would be appointed to govern his own town and would return
with an order (sanad) of office of government in his hand. The
moment he stepped into the territory, or town, or village, all the
gentry and notables went out to receive him, and after his alighting
at his house, stood with folded hands before him. Since that man
of low nature would have information about the real condition of
all houses, what unprecedented impositions did they not inflict on
the better-placed persons of that place and what cruelty did they
not invent! No Hindu or Muslim could have the power to see, or
hear of, such cruelty. He [the official sent by Banda] would demand
whatever precious goods were in anyone’s house and deposit it in
the ill-destined treasury of the Gurii.* No person could oppose his
orders. Such is the power of Almighty that in the twinkling of an
eye He.can put such a lowly person in authority over a whole
world of the high-born in such a manner that so many thousand of
persons who had displayed bravery in so many manly contests,
became helpless and lost even the courage to speak in front of
that single man.
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Guru Gobind Singh and his Family
after his Death, to 1759-60

From Chaturman, Chahar Gulshan

Translated by Irfan Habib

Rai Chaturman Saksena completed in 1759-60
a work entitled Chahar Guilshan, which is fairly well
known among historians for the geographical information
it provides. Less well known is the information given in
its fourth part or gulshan about religious sects. The Sikhs
or ‘Nanak Panthis’ have the last section of this portion
devoted to them. The author dates his work by a
chronogram in the preface to A.H. 1173/A.D. 1759-60,
and the account of the Sikhs is also brought down to that
year. While there are obvious inaccuracies in Chaturman’s
account of the Guris before Guri Gobind Singh, some of
which are queried in the translation below, his account is
important for the light it sheds on the history of Gurd
Gobind Singh’s family subsequent to his death, especially
the spiritual claims of his adopted son Ajit Singh and the
Gur@’s two widows, whose history it carries down to 1759-
60. The avoidance of any reference to Banda Bahadur may
be noted. The traditional Sikh version of the history of
Mata Sundari, Ajit Singh and Hathi Singh would be found
in Macauliffe, Sikh Religion, V, pp.254-57. Where a
comparison has indicated any important points of
difference between Chaturman’s narrative and the Sikh
accounts of this phase, these have been noticed in the foot-
notes.

In this text the word Guru is sometimes written
as Gori as well, but we have uniformly read Gura.
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The entire account is translated below mainly
from the Habibganj MS 32/157, ff. 157a-159b, which has
been compared with Jawahar Museum MS Jim-fa-81,
ff.84a-86a: both the MSS are in the Maulana Azad Library,
Aligarh. Some stray notices of the Sikhs in the earlier
portion of the Chahar Gulshan, Habibganj MS, ff40b, 53b,
141a, are given in Addendum.

TRANSLATION

[From Gulshan IV:section on Hindu Sects] ff.157a-159b

Nianak Panthis: The name' of [the founder of the line
of] their leaders (khulafa’) is Nanak. He was a person of great
goodness. His followers hold him to have been opposed to the
Veda. The separate faith probably either derives from the path he
established or is the innovation of his spiritual successors. In any
case, it is necessary to give an account of the sect of Nanak in this
short work. They [his followers] are in such large numbers that in
every country and city they are to be counted in thousands. At
some places, which is especially connected with them, lakhs of
them assemble. Guru Nanak was a Vaishnav, worshipping Ram
(bishnau Ram-asandr). He was seized by a divine impulse, and
God absorbed him in Himself. His disciples have a way of life
and clothing different from others.

Gurli Nanak had his home at 12 kurohs from Lahore,
where till today his descendants live. He himself was born in 888
AH [A.D.1483-4][in the reign of] Sultan Bahlol in the village of
Talwandi Rai Bhona in pargana Rahun[?], in the suba of the
Punjab. His father Kali was a modi [steward] in the establishment
of King Babur[!]. An account of his [Nanak’s] perfections is
beyond the compass of speech or writing. At ten years he attained
powers of illumination and miracle. After travelling through many
countries, he came to the township of Batdla. There he lived on
the bank of river Ravi, and gave guidance to large numbers of
people, by his speech and preaching. A musician called Mardana
accompanied him. He [Nanak] captivated men’s hearts by setting
to rhyme verses in praise of His qualities, which are full of truths
and contain intricate matters and subtleties. He took to giving
[spiritual] instruction at the age of twenty and died in A.H. 1096
[sic! 956 AH= AD 1549-50?] during the time when Sher Shah’s
son, Salim Shah ruled over Delhi. His late Majesty Emperor Babur
also met him. He gave spiritual guidance for fifty years and lived
for seventy-three years.
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Gurt Angad was the second mahal. Belonging to the
Sarin [Tarhan(?), subcaste of the] Khatri caste, he was one of the
close companions of Gurti Nanak, who gave him the title of Guru
Angad. He nominated him his successor before his own death.
Although Gurii Nanak had two sons, yet since they did not possess
spiritual attainments, the status of successor and occupant of the
spiritual seat was conferred on Guri Angad. He ascended the seat
in the reign of Humayun in A.H.1096 [sic!]. He died during
Akbar’s reign, after conferring benefits on his desciples for thirteen
years.

Guru Amardas: He was a Bhalla Khatri. Guri Angad
had no son. He put Amardas on his seat. He lived in Emperor
Akbar’s time and died in A.H. 994 [A.D. 1586]. His reign as
spiritual guide lasted for twenty-four years.

Gurt Nara’inddas [Ramdas] became his successor. He
was of the Sodhi Khatri caste and the son-in-law of Gurli Amardas.
He ascended to the spiritual seat in AH 994 in the reign of Emperor
Akbar and died in AH 999 [AD 1590-91] in the reign of Emperor
Jahangir [sic!]. The period of his reign as successor was seven
years.

Gurl Arjan occupied the spiritual seat after his father.
Both his period of reign and death took place in Jahangir’s reign,
[the death] in A.H. 1024 [A.D. 1615 — sic!]. The period of his
spiritual reign: twenty-five years.

Guri [Hargobind], Guru Arjan’s good son lent lustre
to the spiritual seat during the reign of Emperor Jahangir and partly
during the reign of Shahjahan, In the latter reign he passed away.
His spiritual reign lasted thirty-eight years.

Gurii Har Rai. His father bore the name of Gurditta,
being the son of Guru Hargobind, and dying in his father’s lifetime.
He succeeded to his grandfather’s seat and died in the reign of
‘Alamgir Aurangzeb in A.H. 1087 [A.D. 1676-77]. His spiritual
reign lasted seventeen years.

Gurt [Har Kishan] occupied the spiritual seat in the
said year. He died after a year, and is also known as Bala Gurd.

Guru Tegh Bahadur ascended the seat of spiritual
succession in 1089 [AD 1678-79] in the reign of ‘Alamgir. In the
same reign, he was killed in Shahjahanabad [Delhi]. His period of
spiritual reign was eleven years.

Gurti Gobind, the son of Tegh Bahadur, ascended the
spiritual seat in the reign of * Alamgir and died in 1122 A.H. [A.D.
1710-11] during the reign of Bahadur Shah. He guided his disciples
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for twenty-one years. An Afghan, whose father had been killed
by Tegh Bahadur, came to him and became his companion. He
played chess (chaupar) with him. One day Gurii Gobind told him.
“A true son is one who takes revenge for his father.” He [the
Afghan] went on playing at that time. Again he [the Gurii] spoke
some words to provoke his sense of self-respect. The Afghan was
left with no option, and thrusting a dagger (jhamdhar) into the
Guru Gobind’s stomach, killed him.?

Till Gurti Gobind, these ten persons were of the choice
[successively continuing] of Guri Nanak, and are regarded as
eminently authoritative.

Gurli Ajit Singh sat on the spiritual seat in A.H.1123
[A.D. 1711-12] towards the end of Bahadur Shah’s reign. Since
of the two sons of Gurli Gobind, one was killed near Sahrind,
where he had fought a battle with Wazir Khan, the faujdar of that
place, and the other was killed in [the sizba of ?] Ajmer, no sons
survived him. The father’s disciples, out of an anxiety not to let
the family chain of succession break, recognized Ajit Singh to be
his son, and took permission from the Imperial Court for his
succession, and enthroned him on the spiritual seat.

When from childhood he reached the age of youth, some
vain persons said he should have a separate establishment, and
Mata Sundari, who was the wife of Gurii Gobind, should expel
him. Thus they created the basis for mutual quarrel. In the reign
of the martyred emperor, Farrukh Siyar [1713-19], Mata Sundari
established a separate spiritual seat. Some Sikhs, deserting Ajit
Singh, joined this seat.

Finally, by a dictate of fate, in the second [regnal] year
of His Late Majesty Muhammad Shah, he [Ajit Singh] was unjustly
killed on the false accusation that he had killed one of the Muslim
dervishes.? Nearly two or three thousand [Muslim] mendicants and
other persons collected together to raise a disturbance and went to
Qamruddin Khan I‘timdduddaula, the Principal Vizier, making a
noise and outcry in complaint [against Ajit Singh]. The said Vizier,
fearful of tumult, sent his troops. He [Ajit Singh] was taken
prisoner and brought alive to him. He lost his life upon being put
under the feet of an elephant. This event took place in A.H. 1134
[A.D. 1721-22]. His period on the spiritual seat lasted fourteen
years.

Hathi Singh, son of Ajit Singh, was then a very small
child. His well-wishers, out of fear and anxiety that someone might
harm him, took him to Mathura. Till today, which is A.H.1173
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[A.D.1759-60], he still lives there, and many are attached to him,
while some Nanakshahis have turned away from him.

Mata Sundari: She was a wife of Gurii Gobind. They
say she also served him [or, kept him company]. From the time
she quarrelled with Ajit Singh, she established a separate spiritual
seat, and people were drawn towards her. When she died, people
turned to Sahib Devi. .

Sahib Devi, known as Kunwara Dola [‘Virgin Bride’].
They say, she is the daughter of one of the hill R3jas. He had sent
his daughter for [marriage to] Guri Gobind. Gurii Gobind djed
before her arrival.* Thereafter she did not agree to marry anyone
and lived in Delhi. After Mat3d Sundari’s death she succeeded to
her spiritual seat. After one year, she too died.’

These two were in Delhi. Now all the Sikhs have no
place of pilgrimage [lit. place of prayer] except for [that of] Hathi
Singh, the son of Ajit Singh. He lives in Mathura with a goodly
following, with a hundred or two hundred persons.

Addendum

Miscellaneous Notices

f.40b

[Province of Delhi]

Nanak Mata. A place near Sambhal, where the followers
of Guru Nianak assemble in large numbers on fixed days.

[Province of Lahore]

f.53b

Chak Guru Nanak. In the neighbourhood of Ashtpuri,
Gurl Gobind [?Arjan], the fifth successor and occupant of the
seat of Guru Ninak, laid out a pleasant garden and tank there.
Large numbers of people collect there on Baisakhi day, and, having
spent two nights there, go two or three kurohs away to Ram Tirath,
which is an ancient place of worship.

[Routes]

f.141a

[Places on the Delhi-Bareilly route, listed in order as
one proceeds from Delhi] ..... Hapur; Kali Ni river, the bridge

over which has been built by Dargahi, a fagir [mendicant] of Gurt
Nanak;® Baksar; Ath Sani, adjacent to which is Choiya Nala, on
which too Dargghi has built a bridge; Garh Muktesar; Ganga
river....
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Notes

Asami: it may be recalled that the Guriis who succeeded Nanak, in
their verses also called themsclves Nénak.

According to a Sikh tradition (Macauliffc, Sikh Religion, V, p.241),
the killer was a grandson of Pa’inda Khdn, who had been killed by
Gurli Hargobind.

According to the traditional Sikh version, as recorded in Macauliffe,
Sikh Religion, V, p.255, there was some truth in the accusation.
The Sikh tradition is that Sahib Dcvi was a daughter of a Sikh of
Rohtas, and was marricd by the Gurt after he had given up family
lifc (Macauliffe, Sikh Religion, V, pp.143-4).

According to Sikh tradition (Macauliffc, V, 254) Sahib Dcvi *dicd
of gricf very soon afier her husband™, and thus long predeccased Mata
Sundari, who died in 1747 (ibid., pp.256-7).

This remark is omitted in Habibganj MS by a slip of the scribe; scc,
howevcer, Jawdhar Mus. MS, f.72a.
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Re-emergence of Sikh Power in
the Punjab, 1748-65

From Tahmas Khan. Qissa-i Tahmas-i
Miskin or Tahmas Nama

Translated by Irfan Habib

In April 1782 T.ahmas Khan completed his
memoirs which he had begun in 1780. His had been a
colourful career. Born in eastern Turkey, c. 1740, of
parents whose names and race he no longer remembered,
he was captured by Nadir Shah’s Uzbek soldiery when he
was only five years’ old. His relatively pleasant life for
two years in an Uzbek captain’s household was shattered
by the events following upon Nadir Shah’s murderin 1747,
Passed from hand to hand, he was ultimately presented as
a Turkish boy-slave to the Turani noble Mu‘inu’l Mulk,
who had arrived in Lahore in 1748 as the Mughal Governor
of the Panjab. He received the name Timir from his new
master, which was changed to Tahmas Khan during the
government of the Afghan prince Timur Shah at Lahore,
1757-59. Tahmas remained in the establishment of
Mu‘inu’l Mulk’s widow, Mughlani Begam (usually styled
Begam Sahib by Tahmas in his memoirs) after Mu‘inu’l
Mulk’s death (1753), receiving from her much favour,
including manumission and offices of trust, but also
much ill-treatment from suspicion or caprice. He left her
in 1761, when, as he says, his very life was in danger at
her hands. Since Mughlani Begam’s political ambitions
revolved around the Panjab, and she stayed mainly at
Lahore, withdrawing only in 1758-9 to Jammu, Tahmas
memoirs give us first-hand glimpses of the re-emergence

169



SIKH HISTORY FROM PERSIAN SOURCES

of Sikh power in the 1750°s. After leaving Jammu, Tahmas
took service with the Afghan commander Zain Khan at
Sirhind, and was present at the battle near Malner Kotla
(mod.Maler Kotla), 1762, where Ahmad Shah Durrani
caused much slaughter among the Sikhs. But Tahmas was
quick to predict a revival of Sikh power, a prediction that,
as he records with some self-satisfaction, soon came true.
The rest of his political career was spent in Delhi and its
neighbourhood. There is a short passage on Ahmad Shah’s
invasion of 1765, but thereafter the author’s references to
Sikhs become fewer and mainly relate to the Doab and
Haryana.

Tahmis does not give dates for any of the
events he describes, except for the dates of births of two
of his sons (where there are slips in regard to the years)
and of the death of Najaf Khan (correctly given). He makes
up for this, however, by rigorously following the true
sequence of events, so that his narrative can be set in a
tight chronological framework by reference to dates of
events as given in other sources. For these, I have used
Jadunath Sarkar, Fall of the Mughal Empire, 4 Vols.,
Orient Longman reprints, Hyderabad, 1991 &c., and
Ganda Singh, Ahmad Shah Durrani, Bombay, 1959.

In translating extracts from Tahmas’s memoirs
I have primarily used the two Aligarh MSS, which are
fragmentary, but between them offer a complete text of
the work. Of these, Habibganj F32/119.is probably the
author’s own copy, since it has an autograph of his on the
front page, explaining his names and titles. Subhanullah
F.920/44 contains the latter portion omitted in the first
MS. The matter in the middle is found in both MSS. |
have compared the text of the MSS with the text edited by
Muhammad Aslam. Lahore, 1986, which is mainly based
on the British Museum (now British Library) MS Oriental
1918. (Thanks are owed to Professor Muzaffar Alam, who
kindly let me use his copy of this edition). The variants,
wherever significant, are noted in the translation below.
So far as possible, I have tried to retain in the translation
the conversational tone of the original.

I have not checked my renderings with P.S.
Madhava Rao’s professedly abridged translation,
Tahmasnama, Bombay, 1967.
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TRANSLATION

[A. Expeditions Against The Sikhs During The

Governorship of Mu’inu’l Mulk, 1748-53]

Ed., pp.80-82

Habibganj MS, f55a-56b

Account of the making of Jaza'irs [Long Muskets] in
Nawab Mu‘inu’l Mulk Bahadur’s Establishment.

... In a little amount of time, nine hundred jaza'ir-
shooting horsemen, together with jaza'’irs usable in battle, were
got ready, and [the Nawab, Mu‘inu’l Mulk] sent them off to
chastise the Sikhs. They rode fast twenty kurohs at a time,' in
pursuit of those perdition-bound ones, and they extinguished the
fire of their mischief and contention, wherever they encountered
it, by the blood-thirsty flame-throwing sharp “water” [of the
sword] of that country, and sent them to hell. He [Mu‘inu’l Mulk]
gave to anyone who brought the cut-off heads of Sikhs, Rupees
ten for each such head; to him who brought a [captured] horse, he
gave that very horse; and if the mount of any horseman happened
to be lost in battle, he was granted a horse from the stable of His
Highness’ own establishment.

Ed., pp.94-95

Habibganj MS, ff.64b-65a

Account of Nawab Mu‘inu’l Mulk’s Establishing

Administration in the Province of Lahore

.... His Highness the Nawab, after having in every way
established a firm administration in the city of Lahore, came out
to restore order in the country of the Panjab, which had undergone
a small revolution on account of the tumult caused by Ahmad Shah
Durrani [1751-52].

Owing to the occurrence of these events the Nawab’s
soldiery, on account either of confusion or of loss of heart, had
scattered, and had fled to Sirhind or even Shahjahanabad [Delhi].
Now, they came back daily to attend on him, bashful and
ashamed.... A

Afterwards, the Nawab, aiming to control the country
and manage the affairs of that district, took his camp in the
direction of Batdla. The news arrived that a large number of Sikhs
had raised disturbance in that territory, plundering the population
and obstructing the passage of travellers. Accordingly, he sent
Saiyid Jamiluddin Khan and the Bakhsht Ghazi Beg Khan, with
some other captains, to chastise and expel that misguided sect.
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The said Khan made an attack on a body of the Sikhs, and pressed
that sect” so hard that, unable to oppose the victorious army, they
took to their heels. Nine hundred of the Sikh infantry, going into
the fort of Ram Rauni, which is adjacent to Chak Gurt [Amritsar],
were besieged there. Finally, the Sikhs wielding swords came out;
from every side Saiyid Jamiluddin Khan and his troops,
dismounting, took to battle with hand arms (kotah yaraq), and cut
down the Sikhs like fodder by their sharp swords and sent them to
hell. Thereafter, in a few days, the Nawab too marched upon that
Chak,? and it remained the site of encampment of the victorious
army for many days.

Ed., pp.97-98

Habibganj MS, ff.67b-68a

Account of the Rebellion of Manstr ‘Ali Khan Safdar

Jang Against the King of India and the Battle with

Ghaziuddin Khan, acting on Behalf of the King

[September 1753]

[When these events were taking place:] After some days
he [Nawab Mu‘inu’l Mulk] came out of Lahore, and, proceeding
to a distance of seven kurohs, set up his camp (dera) near the
village of Tilakptr,® which is situated on the bank of the Lahore
river [the Ravi], and stayed there for a long time. When news of
any tumult raised by the Sikhs came from any quarter, he sent
Khoja [Khwaja] Mirza, along with Mughal troops, to chastise and
extirpate the Sikhs. Khoja Mirza with his own contingent traversed
distances of twenty, even thirty kurohs, to places where he had
information of the Sikhs, and encountered and attacked them. Such
persons as cut off the heads of some Sikhs, or took their horses, or
captured [the Sikhs] themselves and brought them alive, received
rewards. A Mughal, who lost his horse in the fray, received in lieu
of it a better horse from the [Nawab’s] establishment (sarkar).
Sikhs who arrived alive as captives, were put under the nail-press
(mekh-chii),* and sent to hell. From time to time Adina Beg Khan
sent from the district of [Jalandhar] Doab, forty or fifty Sikh
prisoners, and they too were executed by crushing them under the
nail-press.

[B. The Sikhs and a Coup-Plotter, 1757]

Ed., Pp.107-110

Habibganj MS, ff.72b, 76a-b

Account of the Governorship in the name of Muhammad
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Amin Khan, [minor] son of the late Nawab Mu‘inu’l
Mulk.
Account of the grant of Faujdarr of Patti to Qasim Khan

[The increase of influence of the eunuchs in the
government carried on by Mu‘inu’l Mulk’s widow, Mughlani
Begam or Begam Sahib, alienated the author and led him and to
join the ambitious captain, Qasim Khan, who had been appointed
Jaujdar (commandant) of Patti by the Begam.] Helpless, owing to
my lack of access in the [Begam’s] court, we agreed to join him.
He, that very time, made an application seeking the grant of
permission to leave [the Begam’s quarters] and, marching off from
there, encamped at the garden of Lakhpat Rai, two kurohs distant.
The next day, 1 too, girding my loins, firm in resolution, rode to
that garden, in order to join him in both good and evil days....
Thus early in the morning by agreement, [Qasim Khan and his
men] marched off ahead. By chance, there was a skirmish with the
Sikhs that very day. People were insistent that first we should
overcome the Sikhs® so that with God’s aid we should fulfil the
requirement of bravery, and put these ill-mannered ones to the
sword and destroy them to the very seed and root. But Qasim Khin
did not agree to this, and at evening time he returned to his tents;
and the Sikhs came in pursuit, fighting, close to the encampment,
and then, turning around, went back. When that night was over,
they [Qasim Khan and his men] turned away from the road to Patti
and went to a Mughal village, twelve kurohs away, called
Damumudun and struck camp there. The headmen and people of
that place who came to attend upon him, — he made all of them
captive and kept them confined. He seized the fort and the village
and had them surrounded, saying they are in league with the Sikhs.
In short for one month, his camp remained there, and none,
including women and children, who had been made prisoners, could
obtain release.

Every day the Sikhs made assaults twice and each time
after a fight went off. After some days, Qasim Khan appointed a
brother of his, called ‘Alam Beg Khan, to lead a raiding party
(chapawal) of one thousand horse and foot, against the chief village
of the Sikhs where they had collected. Immediately, upon his arrival
there, the Sikhs collected together and opposed him in battle. After
some attacking and killing, the engagement became hot. ‘Alam
Beg Khan did not find enough strength in him to stay firm, and
lost the resolve to fight; so he turned back. Those three hundred
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Badakhshi infantry [who had initially formed the core of his
retainers] gave proof of their bravery and self-sacrifice and became
martyrs. When this news reached the army, Qdsim Khan mounted
horse, and I also accompanied him. With two horsemen, [ went up
to two kurohs,® and joined the raiding force, which had gone ahead
earlier. I saw people in flight coming towards me. My brothers,
Muhammad *Aqil,* etc., who had gone with the raiding party, —
at last, I found them safe and sound. I went further ahead. What,
then do I see? That three Sikh horsemen are coming after that
[fleeing] army; behind them is the Sikh leader (nayak) of that
group.” I put my horse to gallop: I found [bodies of] several people
who, having been martyred, had fallen. But Muhammad *Agqil, by
extreme persuasion, pulled me back, and I safely reached the army
[camp] that day.

The next day, in the answers and questions stemming
from the counsel that I gave to Qasim Khan, harsh words were
exchanged between us. He did not listen. After my conversation
with Qasim Khan, in which I spoke to him both of good and ill, |
mounted and rode on to Lahore. After some days, without attaining
his aim, and with much [lit. a thousand] humiliation and loss, he
marched out from there, and arriving at a distance of five kurohs
from Lahore, encamped on the bank of the river [Ravi]. I went to
see him. He said, “I have made twenty thousand Sikhs my allies
and friends, through my good treatment of them. Soon I will bring
Lahore under my possession. Indeed, recruiting a large army I will
also capture Shahjahanabad [Delhi] and become King”... After five
days, he marched off from there and encamped on the edge of the
city near [the tomb of] Shah Balawal. I again went to see him.
There was no state left in him. He had given away thousands of
rupees while giving guns, bows, equipment and material gratis to
the Sikhs; but nothing came of it. And people of his own army
besieged him, demanding their pay, and spoke harshly to him....

[C. Sikhs and the First Afghan Administration, 1757-58]

Ed., Pp.179-81

Subhanullah MS, f.26a-27a

Account of the Wazir Jahan Khan'’s battle with the Sikhs

at Chak Gura [Amritsar] [1757].®

The writer of events so recorded that one day it reached
the Wazir Jahan Khan’s ear from reports of informants that an
army of Sikhs, containing a large multitude, had assembled for
bathing® at Chak Guru and is raising disturbance and rebellion.
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The [Afghan] King’s forces together with Haji ‘Ata Khan and
others, were engaged in bringing under control and administering
another area and were attending to them [the Sikhs] [there]. The
said wazir sent a letter to sardar Haji ‘Ata Khan, informing him
of the circumstances of this disturbance, further writing to him as
follows: “On such-and-such day, you should, with the whole army,
making forced marches, reach the said chak [rect. chak];'° and
from this side, I would mount and reach there the same day. God
willing, after we join, that misguided sect would be sent to hell”.
In the city of Lahore it was proclaimed, according to the custom
of the Wilayat [Afghanistan], that anyone who has got a horse,
whether a servant [of government] or not, should come and,
preparing himself for battle, accompany the expedition. Thus to
Begam Sahib [Mu‘inu’l Mulk’s widow] also he [Jahan Khan] sent
word that the same day [lit. every day] she should send her
contingent along with Tahmas Khan [the author]. Begam Sahib
immediately summoned all [her] horsemen, who assembling
totalled twenty-five horse, and asked them to accompany this
humble self (Miskin);!' Qasim Khan too was in it. In short, we
went and joined the Wazir’s army. All in all, this army must have
numbered nearly two thousand horse. From there he [Jahan Khan]
proceeded to Sarai Khan Khanan, which was at a distance of six
kurohs from Lahore; it was then evening. The next day, riding out
from that place, he marched to a-place which was two kurohs from
the said Chak. He stood there astonished, wondering why H3ji
‘Ata Khan, despite the binding instructions, had not yet arrived
there. The Sikhs receiving the alarm, sallied forth from all the
four directions and joined battle. From both sides there was no
let-up in the fire of war. The Sikhs, gathering in mass, surrounded
the government army (lashkar-i sarkar) and kept the engagement
hot from all sides, to such an extent that many of the army getting
frightened, chose the path of flight. The Wazir, from bravery and
courage, moved forward, and at that time only this humble self
(Miskin), with two horsemen, remained with him. By chance, the
Sikhs did not make way for the fleeing troops. The latter had no
option but to turn back ashamed and repentant,'? and rejoin their
army. Jahan Khan, then and there, drew his sword from the
scabbard and inflicted injury on some of the persons who had taken
to flight from his army, demanding, “Why did you take to flight?”
In any case, all collecting together again, took to fighting once
more. Still, the position became very difficult and none remained
[on the field]. But at that time from this humble self (Miskin) such
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effort and courage was displayed that if I write about it, none will
believe it. Ultimately, in that situation, Haj7 ‘Ata’ Khan arrived,
along with the royal army; and putting to merciless sword, or
targetting with lightning-like muskets, the ill-mannered Sikhs, who
pretended to some sense of pride and bravery, he inflicted a defeat
on them. Those doomed ones, not being able to withstand the
attack, took to flight. The victorious army closely pursued them
to Chak Guru. The Wazir stood at a spot there. Five Sikhs on foot
were seen standing at the gate of the Chak. The [Afghan] troops
made a sally and killed them. Mir Ni‘mat Khan, one of the notables
of Lahore, attained martyrdom at that place. The camp of the
victorious army was established there. The Wazir lavished
thousands of words of praise and encouragement upon this humble
self (Miskin). Thereafter, when the Wazir, in order to gain control
of the country and establish his administration, marched off from
there, I remained with him for three days. Then, I was given leave
to return to Lahore.

Ed., pp.181-84

Subhanullah MS. ff.26a-28b

Account of the Maladministration of [Ahmad Shah

Durrani’s son,] Timtr Shah [1757-58]

... During those days two Afghan horsemen, while
coming from Sirhind were by chance murdered in the vicinity of a
fort called Sodh Ramdas.'* When this news reached the wazir Jahan
Khan, he immediately, according to the custom of the Wilayat
[Afghanistan], set some horsemen as sazawals [officers
commissioned to enforce particular orders] upon the chaudhuri
[of the place]. This chaudhurt was in those territories not only a
leading.man (sardar) of some note but also-enjoyed repute and
credit as a spiritual guide of the Sikhs,'¥ and dealt in matters of
lakhs [of rupees]; yet the sazawals, proceeding according to the
practice of the Wilayat, inflicted such cruelty and harshness on
that helpless victim that he feared for his life and, abandoning
that place, retired to some [secret] spot, hiding himself from the
sazawals."’ The sazawals returned from that place, disappointed
and empty-handed. From that moment the shape of
administration,'® which in that country had been [so far] in good
order, was disrupted, and from every side tumult and rebellion
began to be raised by the Sikhs. Wherever the [Afghan] army went,
it came back defeated, till things came to such a pass that the
environs of the city of Lahore were affected. Every night in bodies
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of a thousand, the Sikhs attacked the city and sacked the quarters
outside the city-wall. No one came out of the city to disperse or
stop them. Indeed, the order was issued that on the passage of the
first watch (pas) of the night, the gates of the city should be
closed.'” In sum, matters led to a great loss of repute [of the
government], and the administration of the country was thrown
into disorder.

[D. Sikh Insurrection near Sialkot, 1760]

Ed., pp.230, 235-41

Subhanullzh MS., ff.53a, 54a-57a

Account of my Appointment as Administrator (Hakim)

in the Jagrr of Sialkot [on Behalf of Mughlani Begam)]

[1760]

I took control over that jagir in the last phase of the
Rabi* se¢ason at a time when two or three months remained before
the onset of the rains. But they had harvested and removed the
wheat crop. Every village in that district was so prone to violence
and refractoriness that they would fight against bodies of ten
thousand Sikhs. I had employed in all one hundred and fifty
horsemen, and collected revenue due to my good treatment [of
them]. Giving a reduction of twenty thousand'® Rupees from the
Jjama ‘ [assessed revenue], I started my work...

From Shahjahanabad [Delhi] the news arrived that a
Maratha [commander], Bhau by name, had come to Shahjahanabad
[July 1760] with three or four lakh horse and foot to oppose Ahmad
Shah Durrani in battle. Begam Sahib left the Shah’s army and
arrived [back] at Jammu..."

During this time, that commandant of the Four Mahals
[Sialkot, Aurangabad, Gujrat and Parsrur], [Rustam Khan Bangash,
appointed by Ahmad Shah Abdali], came out of the city [Sialkot]
with one hundred and fifty horse and foot, in all, to fight with the
Sikhs. Hearing the news, I too mounted after mid-day?® and racing
my horse for two kurohs, joined him and asked him: “Where are
you riding to with such haste?”?' He replied, “In a village, which
is nine? kurohs distant by road from here, fifty Sikhs are engaged
in a fight, and the zamindars have informed me of it. For this
reason, I am going there in order to chastise them.” To cut the
story short, I went along with him. We had gone for six kurohs
[when we found] that nearly four thousand Sikhs had laid siege to
that village. The time they saw our army from a distance they
turned away from the village and rushed upon us from all sides.
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All of us went into a ruined fort which stood in that vicinity; and
the battle began. From late afternoon to midnight, they encircled
the village and pressed us hard. O Miskin, stop this narrative here
and begin another one tomorrow.

Account of our capture at the hands of the Sikhs

Whatever was seen is now related. That night was passed
in a thousand worries and much exertion. As the dawn broke and
the sun illumined the world, I saw that from all the four sides the
Sikhs and zamindars, troop after troop, were rushing onwards and
making the battle hard upon our army. They were also saying with
a loud voice: “Give us Rustam Khan, commandant of the Four
Mahals!” Though for three or four gharis [one ghari = 24 minutes],
from this side too musket-fire was discharged, our lead [and]
gunpowder began to run out. We [at last] became helpless.
Encouraged, the Sikhs advanced to the foot of the said garhi [small
fort]. In this situation, there was nothing for us to do but to throw
down from the top of that fort, mud-balls, stones, sling-stones,?
clay-pots and wood, whatever came to hand, and so till mid-day
we prevented them from becoming bolder and coming up to us. In
the end, the Sikhs climbed up the towers and began to break down
the walls. When this happened, Rustam Khan and I, with six other
persons, tucked up our skirts and, raising our swords, came out of
the gate. By accident, my foot slipped near the gate and I fell down.
The Sikhs made a sally then and there and seized me. Advancing
some steps further, they also seized Rustam Khan. One of my
brothers,?* 11ah Wardi Beg, who was accompanying us, was
martyred. By that time all the Sikhs and zamindars who had
assembled there, numbered nearly twenty thousand. Taking us from
there they took us to the village where they had begun the fighting
and alighted there. When the night came they demanded one lakh
of Rupees from me. Till midnight, the questions and answers, the
contention and disputation, continued, till the amount was settled
at six hundred. “Tomorrow”, [their leader said,] “we will take you
to that village. From there you should write to Jammu, so that they
[your employers] may agree to [pay] that amount. I will set you at
liberty from that place and have you taken safe and sound to
Jammu.” So, early in the morning, they sent me with two or three
Sikhs to their village, and nearly a hundred Sikhs also went in that
direction. For two or three kurohs they took me mounted on horse;
thereafter they made me walk on foot; thus I walked eight kurohs
on foot. For this reason, my feet ached and I felt unable to walk
further. But marks of the city of Pasriir could [now] be seen, two
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or three kurohs away. At that time one of those Sikhs, mounted on
a horse, called the name of his Guri, praying: “O Guru, whoever
at the [right] time? pronounces your name, need never despair or
be disappointed in any work”. From hearing this, I was brought to
tears, and I recalled God to myself, and said:-“O my patron saint,
Ghaus-i Samadani [the Eternal Helper, ‘Abdu’l Qadir Jilani],
beloved of God, I am one of the humblest of your disciples. Do
help me now and give me release from the hands of the Sikhs”. 1
was engaged in these prayers, when suddenly a fort, standing upon
the route, came to view. The zamindar of that place, with forty-
five musketeers (bargandaz), came out, put those Sikhs to rout,
and whatever, plundered material and effects they were taking
with them, all of it he seized. He also released us and brought us
into the fort. As the time of the evening prayer that Sikh who had
captured us and was having us conveyed,? sent [to the zamindar]
from there [his headquarters] the following messages: “You have
released and taken away that Mughal from our custody. The chief
of the Sikhs had fixed a ransom of Rupees six thousand on him.
Now, it would be your responsibility [to pay it].” On hearing this
message, the zamindar brought us into the fort and kept us in a
tower. And that Rustam Khan, who had been captured and a lakh
of rupees fixed as ransom on him, he was [asked] to go to the fort
of Sialkot, to pay it.

Within two or three days forty thousand Sikhs,
collecting together, marched on Sialkot. Since the fort of that place
was very strong and on top of a high mound, the Diwan of Rustam
Khan got ready to give battle. The battle went on for three days.
He [the Diwan] wrote a letter to Khwiaja Mirza Khan, who had
also got some mahals near Sialkot which he had got on ijara (farm)
from Buland Khan Sadozi [Ahmad Shah’s governor at Lahore]
and was engaged in his own business. But on receipt of the Diwan’s
letter — to the effect that “if you come to my aid and assistance
this time, I will pay you two thousand rupees daily till the
resolution [of this affair], and your Highness will gain in repute
as well” — upon reading the Diwan s letter, despite the fact that
Sialkot was fifteen kurohs away, he immediately started off,
marching five kurohs in the direction of Sialkot. Upon hearing
this news, the Sikhs put the city to plunder and sack, and retiring
five kurohs away, hid themselves in the cloak of contrition.?’ In
two marches, the said Nawab arrived beneath [the fort of] Sialkot,
and the. Sikhs, retiring a further five kurohs, and having failed,
dispersed themselves in the plains. To that zamindar, who had got
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me released, and then brought me, they sent a message [about the
money?]. In short, the said zamindar took from me a written
agreement to pay two hundred rupees; but he was not aware of
my circumstances. He thought I too was a trooper. Thus we
remained ten days in that fort and became very desperate and
helpless. 1 prayed, “Saiyid ‘Abid,? by the grace of God, do get
me released.” Around mid-day, when in this meditation, I went to
sleep. I dreamt that an old man, white-haired in a green cloak,
wakes me up with his wooden stick,” [saying,] “Get up, give
something and go away from here.” That very moment, [ woke
up. That zamindar came to me to say, “Pay the two hundred rupees
of the demand-money, and I will take you to Sialkot”. So in one
night I got the sum, and the next night he took me to Sialkot. Two
days later I went to see Begam Sahib [at Jammu] ... [The author
was there dismissed and imprisoned for his pains]. [Later,]
mounted, Begam Sahib was brought [by his rival and successor]
to Sialkot... Those days, the Commandant (Hakim), Rustam Khan,
administrator of the Four Mahals, gave twenty-two thousand
Rupees to the Sikhs through the Raja of Jammu and obtained his
release. He had come to the City [of Sialkot] and spoke much to
Begam Sahib [in my praise]....

[E. Sikh Power in the Punjab, 1761-62]

Account of the Author’s Journey to Sirhind in Search

of Service

[After the author’s flight from Begam S$ahib, who had
imprisoned him near Jammu, he undertook a journey with some
horsemen to Sirhind] .... In short, that day at Shahpir, the next
under [lit. facing] the hills of Nurpiir, the next in the mountains of
Jualamukhi, which is a place of pilgrimage of the Hindus, then, to
Nadaun, that is, through mountain after mountain and cave after
cave, traversing hill-tops and in some places going on foot, with
much distress and confusion, the reason being?® that all over the
[plain] country the Sikhs were roaming and going around. Before
this time, Nawab Mirzd Khan, with one thousand horse and foot,
attained martyrdom at the hands of forty thousand Sikhs whom he
had fought with. Also, Khwaja ‘Abd Khan,?' who was the Governor
of Lahore, came out some journey-stages to chastise Charhat
Singh.3 He laid siege to his village; and the besieged became very
helpless and desperate. By chance throughout the army of Nawab
Khwija ‘Abd Khan there were groups of Sikhs who were in his
employ. Another ten thousand®® Sikhs had been summoned from

180



Rise of Sikh Power

the [Jalandhar] Doab. One night, they conspired with the Sikhs of
the [Nawab’s] army, so that early next morning all the Sikhs of
the army and the village, uniting and joining together, defeated:,
and dispersed Nawab ‘Abd Khan’s army. That ‘Abd Khan,
accompanied by some men, fled to Lahore. Besides this, Sa‘adat
Khan and Sadiq Khan, Afridi Afghans, who were appointed [by
Ahmad Shah] as commandants of the [Jalandhar] Doab: them too
the Sikhs defeated, throwing them out, like flies out of milk. In
short, from the Attock River [Indus] to the river of Sirhind the
Sikhs have acquired dominance and possession. From this cause,
people travelled by the mountain routes. In sixteen days we reached
Sirhind.

Ed., pp.254-57

Subhanullzh MS, ff.64a-65b

Account of Ahmad Shah Durrani’s Arrival and

Campaign against the Sikhs [February 1762]

... Ahmad Shah Durrani reached Lahore and some battles
occurred with the Sikhs. But refraining from a confrontation with
the Shah’s army, the Sikhs tended to disperse. But nearly one and
a half lakh Sikhs, horse and foot, came towards Sirhind in the Roji
[?] country, and began to raise disturbance there. Sardar Zain Khan
[commandant of Sirhind and the author’s current employer], with
ten to fifteen thousand horse and foot, had encamped at Malner
[Maler] Kotla. The Sikhs too had arrived at a place seven kurohs
distant from it, and had set up camp there. One night, the Shah’s
horsemen arrived and gave the news that “Ahmad Shah Durrani
has crossed both the rivers [Beas and Sutlej] of the [Jalandhar]
Doab and would fall upon the Sikhs tomorrow. You too should
early morning tomorrow get mounted and attack the Sikhs.” In
accordance with this order, Sardar Zain Khan'early in the morning
went fast after the Sikhs. Since they too had got the news, they
also marched up. He [Zain Khan] posted Qasim Khan ahead for
the battle. When all of us [in Qasim Khan’s contingent] reached in
front of the Sikhs, they took to flight. We pursued them, striking
at them, for half a kurohs, till those Sikh horsemen, turning back
from the direction of Durrani, came towards us. Not able to
withstand them, Qasim Khan ran away. Although I told him not to
do so, he did not agree. Taking all his men with him, he fled towards
Malner Kotla, where he had set up camp. I alone went towards
Chat.* In this while, the fleeing Sikhs too disappeared from sight.
I reached and joined Murtaza Khan Bharech, who was a servant
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of Zain Khan, and was standing separately with five hundred horse
and foot, collected together on a mound. That moment, the King’s
army arrived and encircled Murtaza Khan, thinking that these are
a body of the Sikhs. By chance, among these people, | was wearing
the kulah (conical cap): leaving [Zain Khan’s] army [ joined the
King’s people. I explained all the circumstances. It happened that
Ahmad Shah Durrani was satisfied with my explanation. Reaching
that place, his spies too conveyed to him the real position.** So he
summoned him [Murtaza Khan] to his presence. Since he was
acquainted with him before, he conferred upon him a shawl
(doshala), and told him, “The Wazir Shah Wali Khan, along with
Zain Khian, are moving forward, fighting with a large number of
Sikhs. You should also proceed swiftly to participate with them
[in the fighting]”. Since the said Khan, moved slowly and leisurely
according to the custom of Hindustan, [ went past him and, making
my horse gallop, traversed ten kurohs of the way. I then saw that
the Wazir, Shah Wali Khan, and Zain Khan are moving together,
with four thousand horsemen accompanying them, and four
thousand other horsemen, mostly distant-arrow shooters (yak-tir
andaz), taking along Sikhs as captives on their march. At that time
Zain Khan asked me, “Where is Qidsim Khan?” 1 replied: “He had
rushed in with a drawn sword, along with his own men, upon those
Sikh foot-soldiers.?* | have no knowledge of what happened
thereafter.” The Sikh foot-soldiers, coming out [of the battle] were
trying to flee, sometimes by running, sometimes by tarrying,
reciting the kalima [short Muslim formula of faith] or seeking
quarter. The Shah’s army came from behind killing and moving
close-ranked (? chaspan). In short, that day they reached the fort
of Barnala, [in possession] of Ala Jat. During this time, it is
probable that about twenty-five thousand Sikhs were slain...

I return to an account of the Shah. Through Najib Khan’s
intercession, Ala Jat presented himself before the Shah. He
presented an offering (nazarana), and obtained his release. Ahmad
Shah Durrani now turned his reins towards Lahore...

[F. Resurgence of Sikh Power, 1762-65]

Ed., pp.258-60

Subhanullah MS, ff.65b-66b

Account of my Journey to Bring my Family from

Jammu, and the Birth of my son Sa‘adat Khan*? [1762]

... Now, by the grace of God the Benevolent, the routes
in all the four directions became open and the obstructions set by
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robbers and the risks posed by thieves were removed: Ahmad Shah
Durrdni established himself at the city of Lahore. I told Darab Beg
and Faizullah Beg:% “Let one of you go and within twenty-five
days bring people of [our] family from Jammu. Otherwise, so my
reason®® tells me, within a month all these routes will be closed
once again, and disorders will arise in that country.” They replied:
“This task can be done only within two months by us.” Ultimately,
since they did not agree to it, I myself out of anger, started [from
Sirhind].... Within four days I reached the city of Lahore. There |
learnt that the inmates of the zenana, departing from Jammu have
arrived at Sialkot... [The author reached Sialkot late one day and
early next morning started back with his family]....

In short, in four days [from Sialkot] I reached the city
of Lahore. After a stay of three days there, I started from there and
travelled two [daily] stages from Lahore. [There were two dangers:]
First, the terror of the Sikhs increased day by day. Second, [from]
the army of the Shah which was devastating and depopulating
Lahore by plundering and sacking it from all sides. But through
the grace of God, Who ever guards His slaves, we came out safe
from those dangers. On the third day, I reached the [Jalandhar]
Doab. There, for once, a little of the face of peace was seen...

Within some days we arrived at Sirhind. In twenty-four
days, this problem [of bringing my family] was solved. Through
God’s will, Ahmad Shah Durrani during those very days left for
Qandahar [summer, 1762], and in the entire country in his
possession maladministration and disorder arose. People now gave
credit to my prediction that after twenty-five days disturbance and
disorder would again break out.... In any case, within one month
of our arrival at Sirhind, I had the good fortune of having a son
born, whom I gave the name of Sa‘adat Yar Khan.*

[Sikh Attack on Zain Khan and the Trans-Yamuna

Doab, 1763-64]

Ed., pp.274

Subhanullah MS, ff.72b-73a

.... Also in those days [when Straj Mal, the Jat ruler,
had been killed in battle with Najib Khan, December 1763], news
arrived that the Sikhs gathering together had martyred Zain Khan
[the Afghan commandant] in battle in Sirhind and had plundered
his army. They also sacked the city of Sirhind and made it entirely
desolate. At that time Qasim Khan and Murtaza Khan Bharech,
becoming aggrieved, had left Zain Khan’s army some days before
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the battle with the Sikhs, and, with their effects and baggage, had
passed Kunjpura. The Sikhs, after ravaging the city of Sirhind,
crossed [the Yamuna] at the Biriya ghat, and marched towards
Saharanpiir, Shamli and Khandla, with the aim of extortion
(ikhraj). However, from fear of the coming of [Najib Khan’s]
Rohila armies, the Sikhs abandoned that territory and went back
to their own seats... From that year onwards, every year the Sikhs
crossed the Yamuna to plunder the territory of Najib Khan, and
from this side too the Nawab [Najib Khan] marched out with his
troops to chastise them, and time and again battles were fought.

Ed., pp.279-80

Subhanuliah MS, ff.74b-75b

Account of my going to the presence of Nawab Zabita

Khan [1765] ‘

Now, I shall relate the turn of fortune that occurred when
three years after the incidents related in the previous chapter,
Abhmad Shah Durrani marched from Kabul to chastise the Sikhs
and arrived near Thanesar. The Yamuna river is fourteen kurohs
distant by road from there, and Nawab Najib Khan had encamped
in the rear of that river. Ahmad Shah sent men to summon him to
his presence, and taking him with him returned towards Sirhind.
Making a military campaign against the Sikhs as their main object,
he {the Shah] busied himself in endeavouring to chastise and root
out the Sikhs.” The army of the vanguard proceeded two day’s or
three days’ marches ahead. The Sikhs, not being able to resist the
Shah’s army, fled like crows and kites out of terror of the intrepid
falcons [i.e., the Shah’s troops]. The Shah’s army had reached up
to the Doab; the Sikhs fleeing from there and crossing the Yamuna
river, then fordable, sacked the city of Meerut, which was in the
possession of Nawab Najib Khan. The Shah, frustrated by their
wily [lit. ‘fax-like’] tactics, stayed where he was, and from there
sent off ten thousand brave and veteran horsemen under Sardar
Jahandar Khan along with nawab Zabita Khan to chastise the Sikhs.
The said sardar reached the town of Shamli by forced marches.
The Sikhs came to confront them, but, unable to give baitle, fled
away. That day perhaps nearly nine thousand men from amongs
the Sikhs had their heads cut off. At that time Zabita Khan had
assigned me scouting duties. When after the victory over the Sikhs
and their despersal, Nawab Zabita Khan and Sardar Jahan Khan
were sitting together, I too went there and offered salutations. The
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Sardar spoke of what of my soldierly activity and endeavours he
had himself witnessed in the war with the Sikhs in the time of
Timur Shah [as viceroy of the Punjab], and praised me excessively.
Whereupon Nawab Zabita Khan, hearing this from the lips of
Sardar Jahan Khdn, was much pleased, and his favourable
inclination towards me increased a hundred times. About that time
Ahmad Shah Durrani, retired from Lahore and went back to Kabul.
I took leave for a few days and returned home...

Notes

In the Habibganj MS and in the ed. bist hasht, or twenty-cight; but
hasht is often written for bist and vice versa; bist, bist (‘twenty,
twenty’, i.c. twenty cach time) scems a better rcading.

Not jang as in the ed. and in MS.

The editor says Malikpur is thc correct name of this locality.

1 do not find mekh-chi in Steingass, and ‘nail press’, mekh mcaning
nail, is a conjectural meaning given to it.

At this point a gap in the Habibganj MS, on account of onc lcaf being
lost, ends and the text is resumed.

‘Muhammad Quli’ in the cdited text.

I have followed the MS and not the edited text here.

In 1757 Ahmad Shah Durrdni’s son, Timir Shih, was appointcd by
him to govern the province of Lahore, with Jahan Khan as his Wazir,
or chief minister.

Ghusl. But ‘amal (rcvenue collection) in Subha@nullzh (Aligarh) MS.
Chak also in the ed.

A difference of opinion cxists (cf. Ganda Singh, Ahmad Shah Durrant,
p.419) as to whether the author had adopted the pen-name of Miskin,
or whether the word is used in its litcral meaning, showing humility
in references to oneself (cf. banda, fidwi, used in the same way). But
the text shows that the author makes a doublc usc of the word, both as
pen-name and as standing for the first person. The matter is scttled by
his own note on the front page of the Habibganj MS, where he says
that after receiving his other names and titles, he adopted the pen-
name (takhallus) of Miskin, while dictating (guftan) thc book, for
God does not accord His approval to anyonc who is not humblc
(miskin).

So in the e¢d. Subhanullah MS: ‘defeated’ for ‘repentant’.

So in Subha@nulldh MS. The cd. reads ‘Bodh’ for Sodh; Ganda Singh .
has Kot Buddha Ramdas (4hmad Shah Durrant, p.193).

I reconstruct the text in the Subhanullah MS to rcad: ba-murshidi-i
Sikhan.... The cd. reads: murshid-i Sikhan...

Another incident of this time described in other sourccs is that of the
Afghan attack on Kartarpur, whose custodian was Sodhi Vadbhag
Singh (Teja Singh and Ganda Singh, 4 Short History of the Sikhs, 1
(1469-1765), Bombay, 1950, p.154). It is possiblc that this incident
is the same as the onc being described here. In that casc the chaudhurt,
who was also a murshid of the Sikhs, could well be the Sodhi pricst,
a descendant of Dhir Mal, grandson of Gurli Hargobind, whose

185



3
24

28
26
27

p

29

30
n
n
3
34
33
36

37

3

39
40

SIKH HISTORY FROM PERSIAN SOURCES

successors (thc Sodhis) have claimed to be “owners” of Kartarpur
and have been custodians of the original manuscript of the Granth
compiled by Guril Arjan (W.H. McLcod, The Evolution of the Sikh
Community, Dclhi, 1975, p.62).

Ed. reads aman (peace) for a'in (administration, rcgulation) in the
Subhanulidh MS.

Mugaffal in the ed. doubtless tepresents the intended scnsc. But
Subhanullzh MS has maghir, Br. Mus. MS (as noted by cd.), ma ‘miir.
So in Subhanulidh MS. The ed. reads ‘eight thousand’.

Subh@nulldh MS. reads Jamhii for Jammi throughout.

1 take dahar/zuhar to be a spelling mistake for zuhar. Ed. has der
(delay), which does not suit the context.

I read ‘inan rez for ‘inan sabr in the cd.

Sih (three) in the ed., & Subh@nullzh MS, but in view of distances
subscquently given, the word is to be recad nuh, nine. Sih and nuh arc
often confounded in writing.

So in Subh@nulldh MS, omitted in the ed.

By ‘brothers’, here, he means fellow-slaves or servants of Mughlani
Begam.

So in Subhanulldh MS: bagah. Ed. rcads pagah, morning.

Some words arc omitted here in the Subh@nullah MS.

Thus Subh@nulldh MS, which rcads nidamat. Ed. reads: mudawamat,
perscverance.

Sayyid ‘Abid was a siff of the silsila of Shaikh *Abdu’l Qadir Jilani
(Ghausu’l A*zam) and admittcd Tahmas as his murid or disciple in
1758-59 (cd., pp.178-9).

Both in the Subh@nullah MS and in the edition, thc words appear
slightly corrupt here.

I follow Subhanullah MS here. The cd. reads gasht for ba-sabab.

So Subh@nulldh MS. The cd. has ‘Ubaid Khan throughout.

So in the ed. Subh@nulldh MS: Charat Sind.

So in Subh@nullah MS. Ed: one thousand.

So Subhidnulldh MS. Ed.: Chhat.

So Subhanullah MS. Ed.: ‘thousand truths’ ()

So in the ed.: piyadah. Subhdanullah MS: addaha, plural of Hindi
adda, base, post.

So in Subhanullah MS. The ed. has no reference to the son’s birth in
the heading.

Darab Beg was a “brother” of the author (being an officer of Mughlani
Begam); Faizulldh Beg was a “son” of his by adoption. Both had come
with him from Jammu to Sirhind and had left their familics behind at
Jammu.

So in the ¢d. Subhdnulldh MS: ‘pen’.

The Subhanullidh MS on margin gives the date of birth as 17 Ziga‘d
1171 (also in words), i.e. 23 July 1758, which is impossible. Probably,
the day and month are right, while the ycar is wrong: 17 Ziqa‘d 1175
would correspond to 9 June 1762, and this would suit the course of
cvents very well.
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Re-emergence of Sikh Power in the
Punjab

News Reports from Delhi, 1759-65

Translated by Irfan Habib

The noted historian and archivist of
Maharashtra, G.H. Khare obtained from different sources
what are news-reports from Delhi that were sent either to
the Peshwi or to some other notable of the Maratha
Confederacy. He published their texts in a volume entitled
Persian Sources of Indian History, Vol.V, Part I, Poona,
1961, pp.1-121. In this collection the earlier reports deal
with events at Delhi only and belong to the 3rd regnal
year of ‘Alamgir II (A.D. 1757). Another series of reports
begins with 8 Jumada II, R.Y. 2 ‘Alamgir IT (10 March
1756) (from p.15 onwards in Khare’s volume). These
appear to have been sent at regular intervals (once or twice
monthly), but only some have made it to Khare’s
collection. The last report is dated 17 Ramazan 1178 (10
March 1765). It is possible that the last few reports in
Khare’s collection (pp.112-21) were not sent to a Maratha
notable, but to the Nizam, since they were preserved in
the Central Records Office, Hyderabad. Their style is,
however, the same as that of the earlier reports.

These reports are not only contemporary, but
seem fairly creditworthy, though they tend naturally to
cover only political events. For Sikh history — in respect
of which they do not appear to have been much used —
they are especially important, since they cover a crucial
period of the emergence of Sikh power in the Punjab and
the contest with Ahmad Shah Abdali, 1659-65. These not
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~ only help us to date certain events better, but also add
other significant information not known to us from any
other source. The major defeat inflicted by the Sikhs on
Ahmad Shah Abdali himself in February 1764, in a battle
on the left bank of the Chenab river, which forced him to
retire in haste into Afghanistan, does not seem otherwise
to be known. It is not mentioned in Ganda Singh’s detailed
work, Ahmad Shah Durrani, the Father of Modern
Afghanistan, Bombay, 1959. This is, of course, due to the
fact that these reports had not been published when he
wrote his book.

A translation is offered below of the major
passages in these reports relevant to Sikh history.
Unfortunately, the large gaps in the reports do not enable
one to read a connected story here, though some times a
letter covers the ground of a previous report by
summarizing its contents in the initial portion.

‘Gorti’ in these reports has been transliterated
as ‘Gurt’ throughout in this translation.

TRANSLATION

Date lost: Post-26 Jumada I, R.Y. 2 [28 March, 1756]

P.26

As for Adina Beg Khan, faujdar of the [Jalandhar)
Doab, {the plan] between [him and] Raja Nagarmal is that should
the Nawab [‘Imadu’l Mulk, the Wazir, then at Sirhind] cross the
river Sutlej and march towards Lahore, while the Khan [Adina
Beg] is well aware of the affairs at Lahore, they would wait for
the Nawib to cross the said [Sutlej] river, when the seditious sect
of Sikhs, etc., who have good relations with the Khan, would make
attacks and raids on the [Nawab’s] army to make it impossible for
him to reach Lahore.

3 Rajab, R.Y. 5 [2 March 1759]

Pp.39-40

The real situation of suba Lahore is this that the sect of
Sikhs of the Guriu [are] the authors of much tumult there, since
they do not abstain from pillaging and plundering, so much so
that out of fear from that sect the gates of the city wall [of Lahore]
are kept closed, and, as a result, grain, etc., cannot reach the city.
The country around is also absolutely ruined. For this reason, grain
prices are very high: sometimes five seers are to be had for a rupee,
sometimes the rate is seven seers.' The few inhabitants who remain
there are in a condition of starvation.

188



Sikh Power in the Panjab

.... Mir Hasan ‘Ali Khan, successor of the late Adina
Beg Khan, ... has sent a deputy of his to Lahore, and promised
that no one should inflict cruelty and oppression on its inhabitants.
Negotiations are also being pursued with the chiefs of the Sikhs
to ensure that they rejoin service, as previously, and abandon the
practice of plunder. It is to be seen whether they can abstain from
their custom or not.

Undated: Prob.1 Rabi‘I 1174 R.Y. [11 October 1760]

P.57

The situation in the area of suba Lahore is as follows:
In the said city, the sect of Sikhs has established their control, and
have proclaimed the authority of Bhau Sahib [the Maratha
commander]. They have organized the karahi Guru Sahib
[distribution of sacred sweetmeat made of flour], and have held a
prayer (ardas)? for Bhau Sahib, that is, a prayer to* the Gurul Sahib
for His Excellency’s victory and triumph. They raised their hands
towards the sky, praying that the tyrant [Ahmad Shah] Abdali
should soon get the punishment for his misdeeds and shortly meet
his death. The said sect has brought under its control the territories
of that siuba as well as the area of the [Jdlandhar] Doab, etc., so
that having established their tax collection over the country, they
share it with the Shah. This is being submitted for report to His
Excellency [the Peshwa?].

Ala Singh Jat stays in his own principality [Patiala].
He has summoned a body of Sikhs and written to Bhau Sahib to
say: “His Excellency may please come here himself. I will soon
join him with the troops of the Sikhs. Backed by His Excellency’s
(Sri Jiu’s) prestige, I will not leave the Abdalis alive.” The body
of the Sikhs in the environs of Lahore, etc., probably numbers
forty or fifty thousand horse.

Undated: Post-Shawwal 1174 [May June 1761]

Pp.59-60

The news has been received that Shah Abdali, marching
from Gujarat Shah Daula® has crossed the Chendb and is on his
way to Wilayat [Afghanistan], for he has now only to cross the
Attock river [Indus] .... It is heard that he has appointed
Muhammad [Sar-]Buland Khan... as Provincial Governor of
Lahore. Since the tumult of the Sikh sect in that suba is very
considerable, it does not seem that administration can now be
restored. Indeed, the Abdali oppressors’ pillage and plunder of
the country has reduced it to dust and ruin. Let Almighty God
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soon so punish the cruel for their deeds that no name or sign should
survive of them!

The situation in the [Jalandhar] Doab is that Sa‘adat
Khan Afridi, appointed faujdar of the Doab by Abdali, resides at
Jalandhar, the headquarters. The Sikhs, out of fear of the Abdali
army, had hidden and concealed themselves in the hills and valleys.
Now that the news has spread that the Shah has gone beyond
Lahore, troop after troop of them, coming down from the hills,
have laid siege to the said faujdar and are busy collecting tax of
the rabi harvest from these territories. The said Khan has no power
to fight or contend with them. Report made for submission to His
Excellency.

2 Ramazan 1176 [17 March 1763]

P.67

The position of Zain Khan, faujdar, chakla of Sirhind,
is that the said Khan was at Ambala, on this [eastern] side of the
chakla; now he has marched and entered Sirhind. The news is that
a force of Sikhs is making a raid upon him; any way, a body of
them having assembled has reached the district of Rupar. Within
some days, after the return of the Sikh chiefs {and their joining
this force], their control will extend to Karnal. At present, there is
no body of men who can obstruct or check them. Whatever will
happen next will be reported.

30 Ramazan 1176 [14 April 1763]

Pp.73-76

Previous to this, a report has already been sent of the
happenings at the Capital Shahjahanabad [Delhi]; of Shih Abdali’s
crossing over the Attock river [Indus] on 27 Sha‘ban 1176 [13
March 1763] and his marching thence and reaching the town of
Peshawar; ... of the humiliation suffered {by Shah Abdaili] at the
hands of the body of Sikh chiefs; of their taking possession of the
mahals of Sialkot and Gujarat Shah Daula, etc., up to the Jhelum
river; of the messages [to the Shah] from Zain Khan, faujdar of
chakla Sirhind and Raja Ghamanda Singh, faujdar of [Jalandhar]
Doab, who has retired to his home in the hills, leaving his officials
behind, out of the fear from and dominance of the Sikhs, [the
message being] in respect of the payment of the promised tax-
money, which they have been paying according to agreement to
the Shah when residing in their ta ‘allugas;® of the arrival of Jassa
Singh, Thoka Singh,5 and other chiefs of that sect at the Amritsar
tank in Chak Guri for the purpose of the bath (ashnan) in the
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month of Baisakhi [April-May], that is Sankrant Megh; after their
mutual deliberation and consultation, their division and distribution
of the country among themselves and departure for districts and
tracts around; of the presence of Kabuli Mal, the Shah’s diwan
and Khwija ‘Ubaid Khan within [the capital of] siba Lahore, and
their negotiations with the Sikhs..... A report of these matters was
sent to His Excellency’s headquarters on 14 Ramazan 1076 [30
March 1763] by a paid messenger, and it is hoped that it has been
seen.

Thereafter, the news of Shah Abdali is that he is
encamped in the town of Peshdwar and plans to go to Kabul and
Qandabhar .... [His difficulties described].

The situation of the Sikh chiefs is that they are
encamped at the site of the tank at Chak Gurii; and tribe (khail)
after tribe of theirs, in large numbers have gathered there, so that
the moment they are free from [the ceremonies of] ashnan of
Baisakhi, the raid into the territories around Saharanptr and other
districts is to be undertaken. No one dares or has the power to
oppose that sect. The Calamity of Abdali (afat-i Abdalr) has gone;
but now the Calamity of the Sikhs (afat-i Sikhan) has arisen.

The said [Sikh] chiefs have written to Their Excellencies
Shuja‘uddaula and Najibuddaula to say: “We, servants of the
[Mughal] court, by its desire, have expelled Shah Abdili from
suba Lahore, so that he has left, crossing the Attock river [Indus].
As aresult, we have incurred large expenditure in gathering troops.
The amount that Riza Quli Khan had before leaving, fixed, for
being sent to the Shah, may be paid to us so that we may pay it to
the army chiefs. In case of delay, the [conduct of the] Sikh forces
would not be in our hands; and they would make a raid on the
capital [Delhi]. We should not be held to blame for this.” From
this the inhabitants of these territories are again in a state of
turmoil.

As to Zain Khan, faujdar of chakla Sirhind, he marched
from Sirhind towards the Kottahs [Settlements] of ‘Isa Khan in
Lakhi Jungle. Apparently, Ala Singh told him: “These Sikh chiefs
are not within my control; whatever you wish to do, you may do.”
The said Khan, therefore, returned to Ambala, two journey-stages
this side of chakla Sirhind, engaging himself in tax-collection to
provide for his troops. Zain Khan has nearly five thousand
horsemen and nearly five thousand infantry. But the Khan has
spasms of fever on hearing the name of the Sikhs. Before the event
[the Sikh attack] even takes place, he has removed himself from
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Sirhind. When the Sikh raid on Sirhind takes place, the Khan’s
plan is to flee to the capital [Delhi].

28 Zi'lhijja 1176 [9 July 1763]

Pp.86-88

Since the last letter, the news of Shah Abdali is that he
has been staying for some time in siba Kabul... Just as the rumour
of Shah Abdali’s coming spread in the capital [Delhi] for less than
a few days and then ran cold, so too in Peshawar and Kabul the
rumour of the Sikh troops’ being about to reach those places
spreads among the select as well as the common people of those
places. For this reason Shah Abdali has sent forth his bakhshtr and
commander, Jahan Khan, with a small force and let it out that he
[Jahan Khan] has been appointed Governor of Lahore to quell the
Sikhs, and is on his way. So Jahan Khan has begun his march
from Kabul... The need to recover [the lost territory in] Iran weighs
on the Shah’s heart, and the need to deal with the Sikhs gnaws at
his soul. Whatever is fated to happen will take place after the rainy
season.

As for the Sikhs, these days Jassa Singh and others have
marched out of their places in the [Jalandhar] Doab and have gone
for Gurmata, or consultation and deliberation, at the place of Chak
Guru at Amritsar.” Gujar Singh, Lehna Singh, etc., were encamped
in the Manjha tract, and Charat Singh, etc., on the other side of
River Jhelum. The news is that all chiefs will come to the said
place [Chak Gurii] to hold mutual consultation, and whatever is
decided after mutual consultation will be acted upon.

Charan Gangurli, an envoy of Nawab Shuja‘uddaula
fof Awadh] left the capital Shahjahanabad [Delhi] and reached
the camp of Jassa Singh in the [Jalandhar] Doab, presenting him
with robes of honour, the Emperor’s [Shah ‘Alam’s] orders, and
letters of Nawab Shuja‘uddaula. He replied: “We are going for
consultation to the place of Chak Gurti. We will tell of the imperial
orders to all the [Sikh] chiefs, and act according to the elevated
orders.”

...[Zain Khan, faujdar of chakla Sirhind binds himself
to pay Rs 3 lakhs annually to Jassa Singh, through the mediation
of Ala Singh Jat.] A force of Ala Singh has joined Zain Khan,
being posted with him for tax collection and assessment. As a
result, the said Khan is occupying himself with the administration
of those mahals and has represented to the Shah [Abdali] that a
settlement has been made with the Sikh chiefs owing to the
exigencies of the situation, saying: “The moment the [Shah’s]
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armies cross over to this side of the Attock river [Indus], I will
present myself to cope with this sect.”

20 Muharram 1177 [2 August 1763]

Pp.88-90

Before this report, the news had been conveyed of the
proceedings of the Court; of the events at the capital
Shahjahandbad [Delhi]; of Shah Abdali’s march from the province
of Kabul to Qandahar; of his summoning back Jahan Khan; of the
latter’s march from Jalalabad to Kabul, by the Shih’s order; of
the arrival of the chiefs of the sect of Sikhs, viz., Jassa Singh,
Thokd Singh, Gujar Singh, Lehna Singh, etc., to the place Chak
Gurti for mutual deliberation and consultation; of the [spread of
the] control of the said chiefs in the [Jalandhar] Doab, Sialkot,
etc., up to this side of the Attock River [Indus].... by the report of
28 Zi’lhijja 1176 [9 July 1763],® which was sent by paid
messengers, and must have been seen by His Excellency.

The situation with regard to the Sikh chiefs is as follows:
Charat Singh, reacting to news of the impending coming of Jahan
Khian, marched out of Sialkot and reached the vicinity of
Rohtasgarh. The chiefs who had assembled at Chak Gurt for
deliberation and consultation, receiving this news, left the place
to assist Charat Singh, [all] joining together. The said chiefs’ forces
have marched up to Rawalpindi on this side of the Attock river
[Indus], so that they have spread about and encamped in that entire
district. The Sikhs’ control is also established over the [Sindhsagar]
Doab; and in the za‘alluga of the zamindart of the late Sultdan
Mugqarrab Khan Ghakkar too their authority has been imposed.
Their plan is that in case Shah Abdali arrives at Peshawar to march
on Lahore, they would betake themselves to the Attock River to
give him battle.

3 Rabi*II 1177 [11 October 1763]

Pp.96-97

The facts about Jahan Khan are that, having by force
and torture extorted the sum of Rupees three lakhs from the
inhabitants of the city of Peshawar, and having distributed a small
amount of it among his troops, he has marched to the bank of the
Attock river [Indus]. Since the Sikh army, which had spread around
and encamped in that territory, has moved from there for the
ashnan [bath] of Dussehra as well as Katiki which takes place at
the tank situated in Chak Gurd, and assembled on the river Jhelum
for its shamboh (?7), so Jahan Khidn, accompanied by the son of
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the deceased Abdu’s Samad Khan, Afzal Khian and other
colleagues of his, crossed over to this side of the Attock river and
encamped at Hasan Abdal, 15 kurohs on this side of the said river.
His force does not exceed seven or eight thousand horse.

Long life to Your Excellency: Jahan Khin cannot march
forward from Hasan Abdal to the Jhelum river to meet the Sikhs.
He is waiting for the Shah’s arrival. Without the support of the
Shah, it does not appear possible for him to march on Lahore or
fight the Sikhs....

As for the Sikhs, Charat Singh and other chiefs with a
force of three or four thousand horse and foot are encamped on
the river Jhelum. Although, the intention of all the chiefs was that
for the ashnan of the month of Katiki [October-November], they
should go to the tank of Chak Gurf, yet on receiving the news of
Jahan Khan’s crossing the Attock river and encamping at Hasan
Abdal, they stationed themselves at the said river [Jhelum] and
are preparing for a battle with the said Khan.

Jassa Singh, staying at the headquarters of the fawjdart
of [Jalandhar] Doab, is busy with tax-collection in that district.
One force has raised disturbance in the neighbourhood of the sizba
[-capital] Lahore and does not allow grain to enter the city. As a
result, grain is selling at eight seers [per rupee] in the city. It is
cheap outside the city; but the people of the city are dying [of
starvation].

At this time a very large crowd assembled for the
festival of the Katiki month at the place of Chak Gurd, and people
are still coming. For this reason, after the construction of houses,
previously begun, preparations have started for building other
houses. The conical-hat (kulah) wearing Durranis [Afghans?] are
working there as wage-labourers.

Zain Khan, faujdar of chakla Sirhind, has stationed
himself within the chakla, and is there busy in administering and
tax-collecting, with the collaboration and support of Ala Singh
Jat. Gharmu [Gharmii?] Jat, by name, belonging to the Sikh sect,
has sacked and plundered some villages of Shahdhora [Sadhaura]
and plans to sack the mahal of Biriya as well.

News has been received that Ala Singh Jat and also
Zain Khan have sent letters to Jahan Khan, the Bakhshi of the
Shah, that “if he [the Sh@h] was to come to Lahore, we would in
that case secure the removal of the Sikhs’ thanas in the [Jalandhar]
Doab.” As a result of this, ill-feeling has developed between the
Sikhs and Ala Singh.
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29 Sha ‘ban 1177 [3 March 1764]

Pp.101-3

Previous to this, the news of the proceedings of the
Imperial Court; of the happenings at the capital city [Delhi], ... of
the crossing over to this side of the Attock river [Indus] by Shah
Abdali on 9 Rajab 1177 [13 January 1764]; of the gathering of the
Sikh chiefs, Charat Singh, Thoka Singh [Jassa Singh Thokd], etc.,
with large forces and artillery at Sidlkot and other mahals of
Gujarat Shah Daula, Parasriir, Sodhra, etc.; the crossing over to
this side of the Sutlej river by Jassa Singh and others of that sect,
and their laying siege to Sirhind; of the fight put up for some days
by the deputy of Zain Khan, faujdar of that chakla appointed by
the Shah; of the sacking and plundering of this town thereafter; of
Zain Khan’s march from Ambala to meet the Sikhs, after the receipt
of this news; of his reaching within six kurohs of the town of
Sirhind; of the attack upon him by Jassa Singh Kalal, etc., the
occurrence of a heavy battle, the plunder and destruction of Zain
Khan, with ten thousand horsemen of his being killed; of the siege
of Sirhind by the Sikhs, after the plunder and killing of Zain Khan;
of their sacking and capturing it and seizing the money and goods
of the said Khan, amounting to nearly fourteen or fifteen lakhs of
rupees; ... and other facts, has been conveyed to you by the report
sent by paid messengers; and the report must have been put up
before Your Excellency.

The facts about Shah Abdili are as follows: After
crossing the Attock river, he has stayed for some time at Hasan
Abdal, fifteen kurohs on this side of the river. He then moved,
along with Shah Wali Khan, Shah Pasand Khan, Jahan Khin, etc.,
his commanders, to Rawalpindi. In the meanwhile the Sikhs
marched from Gujarat Shah Daul8, this side of the river Jhelum,
to Chak Guru, which is the place of pilgrimage of that sect, and is
eleven kurohs from Lahore. They met at that place and after
consulting each other decided that since in the neighbourhood of
Lahore there are strong forts in all places, and the country is also
theirs, and grain and fodder is abundant, they should let the Shah
come in and not encounter him until after he crosses the Chenab
river, when he should be met and fought with.

After the retreat of the Sikhs and their retiring to Chak
Gurt, Shah Abdali reached the fort of Rohtasgarh and left his
men there. Then he crossed over to this side of river Jhelum and
~ has encamped at Gujarat Shah Daula and Parasriir. The Shah’s
forces have spread out and encamped on that side of the Chenab
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river. The Sikh chiefs, setting their forces in two or three divisions,
have moved from Chak Guri and reached the said [Chenab] river.
Their plan seems to be that just when the Shah crosses over to this
side of the river, they should give him battle. Thus between them
at the moment the said river intervenes. The Shah has nearly forty
thousand horse under him, and the Sikhs have more than one lakh
horse and foot, with many well-mounted horsemen.’

2 Shawwal 1177 [4 April 1764]

Pp.103-6

Before this report, news has been conveyed of the
proceedings of the Imperial Court; of the happenings at the capital
city of Shahjahanabad [Delhi]; of the arrival of Shah Abdali upon
the Chenab river after crossing the Jhelum river; of the crossing
over to this side of the Chenab river at a ford, first by his vanguard
(chapavalt) troops, then by his own troops; of the ensuing battle
with the Sikh chiefs, Charat Singh, Hari Singh, Thoka Singh [Jassa
Singh Thokd], etc.; of the defeat and overthrow suffered by the
Shah’s troops, after much slaughter and fighting and large numbers
from both sides getting killed and wounded; of the drowning of
many through missing the ford; of the Shah’s putting his own horse
into the river, and the doubt whether he drowned or reached safety;
of the pursuit by the said army [Sikhs] and the sacking of the
[Shah’s] camp; ... of Jassa Singh, the head of the tribe (sar-i khail)
of the Sikhs in the town of Sirhind, along with his companions,
after the sacking of the mahals of Sahili and Jhanja (?) inside
Antar-Bed [Ganga-Yamuna Dodb], [and] after crossing over to
this [western] side of the Yamuna river, reaching Ambila and
collecting tax on account of Karah Guru'® from Dalil Khan,
zamindar of Kunjpiira, etc., and the sacking of many vilages of
that district, .... by the report dated last day of Sha‘ban 1177 [3
March 1764]," sent by paid messengers to the headquarters, which
must have been seen by Your Excellency.

As for the facts regarding Shah Abdali, after the great
battle and the defeat suffered by him there at the hands of the
Sikhs, the Shah reached the river Jhelum, and his troops fled hither
and thither in disorder. However much the Shah took off his turban
and exhorted his army commanders to show firmness and stand
up to the enemy, no one listened to him, and troop after troop
crossed the river Jhelum, and fled pellmell, like an army without
defence or transport. Travelling thirty kurohs in one day-and-night,
out of the terror of the Sikhs, they reached Hasan Abdal. There
only did they give a breathing time to themselves. All fled, one by
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one. In this kind of flight, the bazar of the camp and Shah[‘s
baggage] was put to sack. One man’s turban went to someone
else. The [Shah’s] army dispersing on this side of the Attock river
[Indus] crossed over to the other side of the river on 22 Sha‘ban
the same year [25 February 1764]... From the agents of the
sahukars of Multan, it is learnt that the Shah has made a long
journey, that is, he was killed; but his supporters say that disruption
took place among his commanders’ troops, but the Shah left the
field alive.

The situation with regard to Charat Singh, Hari Singh,
Karori Mal, Thoka Singh, Lohara Singh and other Sikh chiefs,
who are, as a tribe, so numerous, is that they had come to the
place Chak Guri for the holi. After the time of holka they have
marched to the Jhelum river, and established their posts (thanas)
at various places. It is reported that they plan to march to Pothuiwal
on this side of the Attock river, in order to establish their
administration there, and to obtain a large sum from the zamindars
of that district. They have sent letters with horsemen to Ghulam
Shah Latti, zamindar of suba Multan, Muhammad [Sar-]Buland
Khan, uncle of the Shah, Governor of Kashmir, and all zamindars,
to send their representatives and pay the money they paid to Shah
Abdili; otherwise, in the case of delay, the army would be sent
[against them.]

The situation in the suba [-capital] Lahore is that Hari
Singh’s men went to take control of the city. Charat Singh’s men
also went there. As a result a fight took place between them and
two hundred persons from both sides were killed or wounded.
Finally, peace was arranged. Men of the post (thana) of Charat
Singh entered the city. It transpires that Charat Singh’s letter has
been received by Kabuli Mal, restoring him to his position [as
diwan]. Since they [the Sikh chiefs] had demanded Rupees two
lakhs from Kabuli Mal, he has summoned all inhabitants and
demanded large sums from them. The sahukars and wealthy
persons have been beaten with sticks, as the Abdalis used to do. A
great calamity has fallen on people there, big or small, money
being demanded from everyone.

28 Zr’lhijja 1177 [28 June 1764]

Pp.106-9

Before this, a report containing news of the proceedings
of the Imperial Court, of the events in the capital city
Shahjahandbad [Delhi]; of Shah Abdali’s return to suba Kabul,
and his despatch of his vizier Shah Wali Khan to Qandahar to
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gather troops to cope with the Sikhs; of Charat Singh marching,
with his colleagues, from the mahal of Sialkot to the Attock river
[Indus]; of the camping of Jassa Singh Kalal'? and other Sikhs in
the [Jalandhar] Doab and their differences and fighting among
themselves, ... had been sent, dated 19 Ziga‘d 1177 [20 May 1764]
by paid messengers to the headquarters. It is hoped it has been
perused by Your Excellency.

Since the Gakkhar zamindars of this side of the Attock
river had in company with the son of the late [‘Abdu’s] Samad
Khan, assembled nearly eight or nine thousand horse to fight with
the Sikhs and marched towards Jhelum river, Charat Singh with
his troops, hearing the news, crossed over to the other side of the
same river. A great battle took place between the two sides; and
after many had been killed on both sides, the said Gakkhars were
unable to carry on the battle and fled to their own home (-district).
Charat Singh pursued them, and whatever came to his hand, horses,
etc., from them, he put to sack. Going as far as Margan Bakta (?),
he returned to Gujarat Shah Daula. Having settled other mahals,
he is now camping in that district.

Hari Singh Bhangi'® has appointed Wali Muhammad
Khan as Deputy Governor of suba Multan. Since there had been
much damage and disrepair suffered by the fort and city wall, the
said Khan has carried out good repairs and is busy settling affairs
there.

Kabuli Mal, the Shah’s Diwan in siba Lahore, who, by
support ot Hari Singh Bhangi, chief of the Sikhs, has been
appointed to manage affairs there, pays the tax-money of the said
city to the said Harl Singh. Since the grain prices are very high,
he has fixed the rate of barley at 11 seers [per rupee] and of wheat,
8 seers. The Raja of Jammu sends money to the Sikh chiefs
according to what has been settled.

28 Zt'lhijja 1177 [28 June 1764]"

Pp.110-11

The facts about Jassa Singh Kalal and others are as
follows: Hari Singh Bhangi, Nihal Singh, etc., have come from
the vicinity of Chak Goru, in accordance with a letter of summons
from Jassa Singh Kalal. Having arrived in the [Jalandhar] Doab,
they met each other sincerely and cordially. Accordingly, on 12
Zi’lhijja the same year [12 June 1764], all these persons, viz.,
Hari Singh Bhangi, Nihal Singh, Kardar Singh ...(?), Daliwaliyan
and Gtjar Singh, with a force of nearly thirty thousand horse and
foot, crossed over to this side of the Sutlej at-the Rupar ghat, and
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entered the chakla of Sirhind. Their forces are engaged in the
sacking and plunder of villages in the mahals of Ambila and
Shahabad-with-Kunjpira. They are also settling matters and intend
to invade Antar Ved [Ganga-Yamuna Doab].

Ala Singh Jat, who established his residence in the
village of Patiala, and had strengthened his forts in preparation to
fight the Sikhs, and has not paid to anyone the tax on his own
ta ‘alluga, under which he has brought the tract including Thanesar,
etc., up to Karnal, saw the large size of the Sikh army, and marched
from his seat to meet the said chiefs, whom he joined. He has
accepted on behalf of Najibuddaula to pay Rupees eighty thousand
in cash towards Karah Guriu. Besides this he has suggested they
should [not?] raid Najibuddaula’s territory; they can take his [Ald
Singh’s] sign (nishan) for the payment of the tax settled on him.
The Sikh chiefs replied: “You give your sign (nishan) for your
own payment. We will settle with Najibuddaula ourselves. What
have you got to do with his case, that you come in between?”

30 Jumada I 1178 [25 November 1764)]

Pp.112-14

Previous to this a report giving the news of the Court,
of happenings at the capital Shahjahanabad [Delhi]; of the
departure of Shah Abdali from Qandahar on 1 Rabi* I1 1178 [28
September 1764] [for Kabul]....; of the conclusion of the ashnan
at the tank of Amritsar at Chak Gurt and the departure of the
Sikhs from there; of the chiefs Charat Singh, Hari Singh, Sukha
Singh, Nihal Singh, Gujar Singh, etc., with suitable troops,
gathered in groups, numbering sixty thousand horse, proceeding
to Gujarat Shah Daula and to the other [western] side of the Jhelum
river; of Jassa Singh, Thoka Singh, Khwushhal Singh, Kardar
Singh, etc., coming to the [Jalandhar] Doab, ... and other matters,
dated 13 Jumada-1 1178 [8 November 1764], was sent by paid
messengers and may have been seen by Your Excellency.

Jahan Khan [Ahmad Shah Abdali’s commander] is
encamped in sizba Kabul and is engaged in gathering troops and
waiting for the Shah to come. It cannot be imagined how without
a large army the Shah can come to Hindustan to deal with the
Sikhs. They are treated with much awe by the Afghans (kulah-
poshan), ‘conical-hat wearers’).

As to the Sikhs, the Sikh chiefs, Charat Singh and others
have crossed over to that side of the Chenab river and are marching
to Multan and towards the Attock river [Indus]. Jassa Singh and
others have marched out of the [Jalandhar] Doab, crossing over to
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this side of the Sutlej on 13 Jumada I the same year [8 November
1764] and reached Ambala, two stages this [eastern] side of
Sirhind, on the sixteenth of the same month [11 November]. They
besieged Sardi A‘zamabad Taldori. Its thanadar Dalil Khan, the
zamindar of Kunjpiira, engaged them in an artillery (topkhana)
battle, in which Kardar Singh was killed by a musket-shot.
Thereafter negotiations were entered into with the said Khan. A
force of nearly six thousand crossed over to the other [eastern]
side of the Yamuna river at Buiriya ghat, where it was fordable.
They have sacked a number of villages, reducing them to dust.
The vakils [representatives] of Jawdhar Singh [the Jat ruler of
Bharatpur] are accompanying them and are bringing the said army
[of the Sikhs] to give him aid.'’ Another [Sikh] force has gone
towards the mahal of Jind. The news is that they would soon join
Jawahar Singh. As a result of these events, the people of the town
of Panipat have fled into the fort, and the inhabitants of Saili[?],
etc., have gone to stay in fortified villages and Jalalabad. At
present, great calamities have befallen the country this [western]
side of the Yamuna river. Let us see what happens next.

17 Ramazan 1178 [8 March 1765]

Pp.115-17

Prior to this the news of the Imperial Court; of the events
in the capital city Shahjahanabad [Delhi]; of the arrival of Shah
Abdali at the place Jhandd Ramdas and Dera Nanakshah Fagqir,
towards the Jammit Hills; of his march from there to the place
Jalalabad; of the obligation imposed on the Raja of Jammi to send
vakils [to the Shah]; of the high prices of grains and other articles
in the Shah’s army; of the guerilla-style (gazzagana) raid by a
Sikh force on the [camp of] residence of the Shah; .... of the
departure of Jassa Singh and others of the Sikh forces from the
_outposts (?) towards Sirhind and their taking of Rupees thirteen
lakhs, due as balance, from Jawahar Singh..., has been given in
the report dated 25 Sha‘ban the same year [17 February 1765],
sent by paid messengers. His Excellency may have seen this report.

Thereafter: The position of Shah Abdali is as follows.
He marched from Sultanpir to reach Jalandhar in the [Jalandhar]
Doab. He has imposed a forced levy of Rupees eighty thousand
on the Afghans of that place. From the time of his arrival in the
[Jalandhar] Doab, grain prices [within his camp?] have fallen.
Upon the petition of the zamindars of that district, who appeared
before him, it was pledged [by the Shah] that no one should engage
in plunder and sacking. But whose orders do the Shah’s troops
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obey? Thereafter he crossed over to this [eastern] side of the Sutlej
on 12 Ramazan the same year [5 March 1765] now and is encamped
at Chhattanptr, which is on this [eastern] side of Sirhind, face to
face with Kotaha [?]. The Shah’s men, who had been stationed in
some places in the [Jalandhar] Doab and elsewhere, have deserted
their posts out of the fear of the Sikhs, and have joined the Shah’s
army. Nothing has been achieved [by the Shah] in respect of
quelling the Sikhs.

Kashmiri Mal, by name, vakil of Ala Singh Jat, who
has his seat at village Patidla, is present in the Shah’s camp for
negotiations. Officials (sazawals) had been sent from the Shah’s
court to bring him [Ala Singh], but he stays in his fort and, out of
fear of the Shah, has not come to present himself; he has sent
Rupees forty thousand as a banquet present (ziyafat-ngzrana) to
the Shah. It is rumoured that a settlement has been made for the
payment of Rupees three lakhs [per annum?], and a nephew of the
said [Ala Singh] has arrived at the Shah’s camp.

As for the Sikhs, the chiefs Charat Singh, Hari Singh,
etc., have spread over and established themselves in the territory
of — and also the [Jalandhar] Doab, and do not allow any posts
(thanas) of the Shah to be established. The result is that the Shah,
accompanied by his whole army and commanders, moves from
place to place, and does not disperse his army, so that to date no
punishment has been inflicted on the Sikhs, and there appears to
be no prospect of it in future as well. The Shah has no other object
than pillage and plunder. Once money is given to him, it is probable
that he would retire to Lahore. Otherwise, the rumour goes, he
will go to the district of Saharanptr, crossing over to that [eastern]
side of the Yamuna, imposing his authority on all persons and
exacting much money.

The news has been received of Jassa Singh Kalal and
others, who from the vicinity of the capital city [Delhi] had gone
towards Sirhind, reaching Ambala. When the news of the Shah’s
crossing over to this side of the Sutlej reached them, he [Jassa
Singh] in order to avoid a confrontation with the Shah, moved to
Samana, and then, marching from there, went to Makhtuwal where
he is encamped. The truth is that the Sikh troops do not engage
the Shah’s army in close battle (jang-i saf). The Shah too is unable
to chastise them. They have not abandoned their enmity [lit.
thought] of the Shah, nor will they abandon it; so there is no
possibility of a settlement.
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Jass@ Singh and other Sikh chiefs sent a message to

Ala Singh Jat asking him not'® to make a settlement with the Shah,
[saying:] “If it comes to siege, we are ready to give assistance.”
He replied, saying: “1 am a zamindar. 1 first make a settlement;
thereafter, I am helpless. You [on the other hand] can confront
the Shah on equal terms.”

Notes

If by ‘scer’ (ser) the ser-i Shahjahani is meant, its weight should
have been 0.84 kg.

Not amardas, as printed.

Read ba-janab for nijat.

The old town of Gujarat was now so designated after the name of its
famous 17th-century saint Shdah Dauld, to distinguish it from the
province of Gujarat. ’

Ghamanda Singh or Ghamand Chand, thc ruler of Kangra (1751-74)
was given the charge of the Jalandhar Doab by Ahmad Shah Abdali
in 1758; he employcd a large force of “Rohillas and Afghans” (J.
Hutchison and J.Ph. Vogel, History of the Panjab Hill States, Lahore,
1933, 1, pp.175-6). .

Jassa Singh Thokd (carpenter), also called Jassa Singh Ramgarhia,
to be distinguished from his contemporary, Jassd Singh Kalal
(Ahluwilia). (J.S.G.).

Gurmata (written here, gormata), ‘The Gurii's counscel or instruction’,
and thus not the act of consultation, but the decision taken at such
consultation of the principal lcaders of the Sikhs at Amritsar. The
present reference is valuable in showing that by 1763 the consultation
leading to gurmata (standing for what earlicr would have been the
Guru s own decrecs or orders) had been well established, and all major
Sikh chiefs had to dcfer to this custom. For gurmata, scc W.H.
McLecod, The Evolution of the Sikh Community: Five Essays, Delhi,
1975, pp.48-50, 106.

L.c. the previous report from which extracts are already given; but
some facts, e.g., Jah@in Khan’s recall from Jal#ldbad, or the names of
the various Sikh chiefs as having actually asscmbled at Chak Guri,
arc not mentioncd there.

Khwush-aspa: meaning horsemen, who cither have horses of good
breeds, or posscss of remounts.

Karah mcans “a kind of sweetmcats made of flour, sugar and ghce
[i.e. halwa], very extensively used and gencrally distributed in the
Sikh temples to worshippers™ (Maya Singh). Karah Gurii must then
bear the scnse of money taken ostensibly for cxpenditure on sacred
food distributed in thc name of the Gurir. *

The report of 3 March 1764 printed in Khare, pp-101-3, and in part
translated above, docs not, however, contain the news of Ahmad Shah
Abdali’s defcat, but stops at the stage where the Sikh forces waited
for him on the left bank of thc Chenab just on the cve of the battle.
Kalal is the designation borne by a caste, originally of low status, of
distillers and scllers of spiritous liquors in the Panjab. Sikh Kalals
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have tended to adopt the name Ahluwalia, from Ahlu, Jassa Singh’s
anccstral village, and to disown thc original castc-profession
(D.Ibbetson, Panjab Castes, Lahore, 1916, p.325).

‘Bhikan’ in the printed text as suffix to Hari Singh must be an error
for ‘Bhangi’: in shikasta in which the reports must have been written,
the two forms would be indistinguishablc (J.S.G.)

Obviously, a supplementary rcport, since the datc is the same as that
of the previous report.

Jawahar Singh’s troops were then cooperating with the Marathas and
raiding Najibuddaula’s territory ncar Delhi on the castern sidc of the
Yamuna.

The negative seems to have been inadvertantly omitted in the printed
text, which rcads numayand for na-numayand.
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Sikh Resistance to Ahmad Shah
Abdali’s Invasion of the Punjab,
1764-65

From Qazi Nir Muhammad. Jangnama

Translated by Iqtidar Alam Khan

Qazi Nur Muhammad’s Jang-nama compiled
in 1765 is an account of Ahmad Shah Abdali’s raid into
the Punjab in 1764-65. It is a versified history of a military
campaign during which Abdali had to mainly face the Sikh
misals of the Panjab. This is, perhaps, the only surviving
account of Abdali’s invasions from the Afghan point of
view that furnishes a detailed notice of the resistance
offerred to him by the Sikhs. Despite Qazi Niur
Muhammad’s extreme hostility towards the Sikhs, his
narrative corroborates the picture of the heroic fight put
up by them just as is given in Sikh traditions. For example,
Nir Muhammad corroborates the story of thirty Sikhs
willingly scrificing their lives in defence of Darbar Sahib
by challenging a thirty-thousand strong Afghan cavalry
outside the gate of the shrine.

In the following translation couplets shedding
light on the religious, political and military ethos of the
Sikhs and on the leading Sikh chiefs of the time are
selected from the Jangnama and translated into English.
The text used for the purpose is the one edited by Ganda
Singh, Amritsar, 1939. The translation presented here has
been carefully compared with the summary in English
(containing “literal translation and paraphrase of the
important historical portions”) furnished by Ganda Singh
in his edition.
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In many places, Qazi Niir Muhammad has
referred to the Sikh warriors with derogatory expressior{s,
sag (dog) or sagan (dogs). Often he uses these expressions
as deliberate words of abuse. But, in many other places,
as Jadunath Sarkar suggests, these expressions are “the
result of a miserable pun the force of which is lost on one
who cannot read Persian.” (Foreword to Ganda Singh’s
ed. of Jangnama). While writing the words “Sikh” or
“Sikhan” or “Singh” or “Singhan”, even in a neutral sense
the author or scribe resorts to a pernicious manipulation
of the script to make these read “sag” or “sagan”. This
variation of nuance is not always taken into account by
Ganda Singh which sometimes results in problematic
statements, eg., “Do not call the dogs [Sikhs] ‘dogs’,
because they are lions” (Ganda Singh’s transl., p.55). We
have therefore ignored the pejorative variation and simply
read "Sikhs’, though, indeed, as Professor Grewal
suggests, the reading ‘Singh(s)’ is also as probable.

In the following translation, the “sections”
indicated in the sub-headings are those of the text from
where the couplets translated are extracted and the
numbers within square brackets indicate the pages of the
printed text, on which the passage immediately following
occurs.

TRANSLATION

[p.36] Section VI: [Decision of the Baluch chief Nasir
Khan to join Ahmad Shah Abdali’s campaign in the Punjab.]

[p.37] One day, the just Khan (Nasir Khan of Qalat), as
was the practice of his predecessors, was consulting the books on
figh [Muslim law] and hadis [Sayings of the Prophet] in the
assembly of the learned, and there was going on a discussion
regarding the Quranic injunctions on the merits of hajj-i ‘umra,
that is, the sacred pilgrimage to Mecca other than Ahajj proper [All
of a sudden] a Marri' gatekeeper came in and announced the arrival
of the news from Dera [Ghazi Khan] [p.38] that the Sikhs have
overrun the Lahore-Multan tract down to Dera and have
demolished mosques there... He [the Khan] asked the religious
scholars to give a pronouncement [farwa] in the matter... [p.40]
They unanimously favoured a war with the enemies but [advised]
that first, the permission of the Shah, the protector of,the world
[Ahmad Shah Abdaili], be obtained. [Accordingly], a letter ( ‘arza)
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to this effect was drafted, ... and was sent through an express
messenger. Even before this, the Shah had himself written a letter
to the Khan [saying]: “The infidels have subjugated the Muslims
(lit., ‘men of the faith’) and have plundered Multan. They have
destroyed mosques and carried away Muslims as prisoners. This
intelligence has reached me from Multan and Dera [Ghazi Khan].
If you proceed to hajj, these misguided people would bring about
a general destruction. You should come from that side and I from
this so that we [together] may destroy them root and branch by
burning down their habitations. This crusade against an idol-
worshiping enemy is surely more important than hajj.” He [the
Shah] gave a letter in his own hand to this messenger. which this
messenger gave to the Khan, requesting him to read it. A munshr
was immediately called to read it. This [second] letter said: “Sikhs
[who are] Hindus deviating from their faith [din], have come to
dominate Multan and Lahore. [They] have overthrown the religious
practices [of the Muslims]and have raided the outskirts of Lahore.
Not only Lahore, these insolent infidels have struck at Multan
also. You are our son, and a brother in religion. Come, so that we
may uproot this community of non-believers and capture their
women and children.” That very moment, he {the Khan] called an
assembly so that the contingents of the army may gather in a short
time.

[p.97] Section: XV: The Shah's going to Gurii Chak
[Amritsar] and his destroying that place.

[p.98] In short, as these Sikhs withdrew from the battle,
they did not stop on the way till they reached Gurii Chak. It is the
place of pilgrimage (ziyaratgah) of the infidels. There are located
in that place the shrines of those luckless ones...

I [may] narrate how this hideous sect came into being.
In India, there was an infidel who® misguided the unfortunate ones..
To Muslims, he said he was a Muslim, and to the Hindus, a Hindu.
[p.99] He taught the infidels some evil ways and customs and
allowed them to worship idols with full faith...

When the renowned Shah came to know that the
doomed” Sikhs had gone towards Gurii Chak, which is the place
of pilgrimage of the infidels, he (said): “I will unhesitatingly go
to that place and massacre the wily Sikhs and also destroy the
Chak.” Before this occasion also, the Shah of Islam, acting with
faith and devotion, had destroyed and razed it [the Chak] to the
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ground. The Sikhs, had repaired it, though not as it was earlier.
The Shah now wished to again destroy that Chak as well as its
worshippers, so that it may again be reduced to dust as before.

{p.100]After marching for three [days] and nights, the
Shah arrived at the Chak on the fourth might. The Sikhs, getting
the news of tigers coming to attack the dog-hearted ones, had
withdrawn from there. When the Shah arrived at the Chak, he did
not find any one of those infidels there. But a few men had stayed
back within the internal enclosure so that they might spill their
own blood and sacrifice their lives for the Gurli.” As they saw the
Shah and the entire army of Islam,? all, of them came out of the
enclosure. Those Sikhs were thirty in number: they did not at all
show any fear of being killed nor the dread of death. As they
engaged the holy warriors (ghazis) and as they spilt their blood
all the Sikhs” were killed.” The Muslims ran to the right and left
in search of them, but did not find anyone of the rebellious Sikhs.
The Shah, therefore, had no choice but to return [to Lahore],
accompanied by triumph and victory.

[p-10t]Section: XXVI: The return of the King to Lahore,
and Discussion on the future plan of Action.

On his return to Lahore, the Shah invited all the Khans
of the Afghans. He also sent for the Khan of the Age [the chief of
Qalat, Nasir Khan]. All the notables assembled together before
the Shah. Addressing the chiefs, the Shah said: “What plan shall
we adopt for the accursed Sikhs? Wherever we go full of wrath,
the Sikhs withdraw from there and are not to be found. Wherever
we attack, they move away from there. These Sikhs do not stick
to one place. What is the best plan in your opinion?”... Everyone
said whatever he had in his mind. The Shah heard the views (of
the chiefs) one by one. When it was the turn of [Nasir] Khan, the
Shah looked in his direction and said: “At last, you should say
something [as to how] those accursed Sikhs are [to be] trapped”.
He [Nasir Khan] replied, “It is advisable to march from here in
pursuit of the Sikhs. If any one of the infidels.comes to oppose us,
that Sikh" shall be destroyed. Otherwise, we shall halt at Sirhind
and wait for the news from Najib[uddaula] and Delhi [to ascertain]
as to how were they inclined, [for] reconciliation [with the Shah]
or mischief. When you arrive at Sirhind and the news travels to
Delhi, the accursed ones would be frightened and take to flight in
all directions. Najib would come out of the siege® and arrive at
your door most eagerly, as a nightingale comes to the rose. Then
you would have the option to decide the best course, whether to
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advance or withdaw.” When the Baluch Khan had so spoken, the
Shah and the wise Durrani chiefs approved of this plan.

[p.156])Section XLI1: On the Bravery of the Sikhs in a
Religious War and their Bravery in General.

Do not call the Sikhs ‘dogs’. They are [in fact] lions: in
the battle-field [they] are courageous like bold lions. How could a
warrior who joins the battle roaring like a lion, be [compared with]
a dog? If you wish to be proficient in learning their [manner of]
fighting it is such that one and all praise them for it. O swordsman,
if you wish to learn the art of war, learn it from them, as they face
the enemy like heroes and [also] get out of the scene of action
safely. You know, their title is ‘Singh’. It is not just to call them
‘dogs’. O young man, if you do not know the Hindi language, [I
tell you] ‘Singh’ means ‘lion’. Truly, they are like lions in battle,
[but] surpass Hatim [in generosity] in social gatherings. As they
pick up their Indian sword, they overrun the entire country from
Hind [North India} to the country of Sind. No one, however strong
he may be, can stand up to them in battle. By putting their hands
to the use of spear, they bring about the defeat of the enemy’s
army. They raise the heads of their spears to the sky and [even] if
[there is] Caucasus [in their way] they would pierce through it.
When they adjust the bowstrings of their Turkish [chachi] bows
and fit into them the enemy-killing arrows and as the strings of
the bows are pulled up to their ears, the enemy’s body strikes its
head against the mile-tower [an allusion to be to the practice of
building towers of the severed heads after a battle]. [p.157] When
their battle-axes strike the suits of armour, these turn into knots
on the enemies’ bodies. The body of each one of them is like a
piece of rock, grander in appearance than [those of] fifty men of
the enemy [put together]. If Bahram Gaur would kill a wild ass,
there would be alarm [also] among the lions. As Bahram is a [mere]
wild ass to them [i.e. Sikhs}, he bows his head before them. During
the battle, if these weapons [viz., spear, bow and arrow and battle-
axe] are exhausted, they take out the muskets and enter the field,
galloping [jaulan-kunan]® and raising battle cries like roaring
tigers. Often, they expose their chests by removing the [protective
covers], many of them allow [their] blood to flow [and mix] with
blood spilled on the earth. You say that this musket is present
since old, being the invention of the Sikhs and not that of the
Sage Lugman.’ Although, there are so many muskets to be had,
[yet] no one is more proficient than them in this art. To the right
and to the left, and also in the front and towards the back, they
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fire a hundred muskets in this manner. If you do not believe in
what I say, you may enquire from the brave swordsmen who would
tell you more than this and would express appreciation of their
[Sikhs’] manner of combat. This statement is confirmed [by the
fact] that thirty of them engaged thirty thousand {troops] during
the battle.5 If their armies take to flight, do not take it as an actual
defeat because this is only a battle tactic of theirs. Beware, beware
of them again, because, this tactic of theirs is aimed at scattering
the enemy in the excitement of pursuit (khashm-i kin)... Then they
turn back to face their pursuers and set fire to even water. Did you
not see, how, during the [recent] battle, they [first] deceptively
took to flight from before the Khan [i.e. Nasir Khan, the Qalat
chief], [p.158] and how they turned back on him surrounding him
on all sides. The renowned Khan, then, came down from his horse
and shooting arrows and muskets broke out of their circle. O young
warrior, you yourself judge them in war! [How] did one of their
contingents rush to and attack Multan, plundering the town. Much
of the property of the Sarks (?) the Sikhs have carried away. My
heart is not inclined to narrate [as to] what has been done by those
Sikhs. Since the coming of Adam, no one remembers any one of
the creatures [of God] bringing such devastation to Multan. But
whatever God wills, every one of us has to submit to.

Leaving aside their [mode of] war, hear you of another
aspect that distinguishes them among warriors. At no time do they
kill one who is not a man (namard). Nor would they obstruct the
passage of a fugitive. They do not plunder the wealth and
ornaments of a woman, be she a well-to-do lady or a maid-servant.
There is no adultery among the Sikhs, nor are these people” given
to thieving. Whether a woman is young or old, they tell her,
“Budhiyd, go and occupy a corner.” The word “Budhiya” in Hindi
language means “old woman.” No thief is to be found among these
Sikhs, nor is a house-breaker [present] among them. They do not
approve of adulterers and house-breakers, [but] otherwise their
conduct is not commendable. If you are not conversant with their
religion, I [should] tell your honour that the Sikhs are the disciples
of a Gurii, and that fortunate Guide had lived at Chak. [p.159].
The ways and practices of these [people] are derived from Nanak
who showed to the Sikhs a separate path. His [last] successor was
Gobind Singh, from whom they received the title ‘Singh’. They
are not from amongst the Hindus. These miscreants have a distinct
religion of their own. Since you have obtained some knowledge
of the conduct of the Sikhs, now hear of their country: they have
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divided up Panjab among themselves, giving it to every man, old
or young.

[p.157]Section XLII: An Account of the Limits and
Country of the Sikhs

Jhanda holds Chiniot as if in his jagir; that black-faced
man” rules there as a potentate (amir). Chatthajat’ as well as the
whole country of Jhang is the jagir of Hari Singh the Lame. Vairbal
[Bhairtival?] is in the jagir of Karam Singh; Narol [Narowal?] is
under Jai Singh, of bad demeanour; Kalanaur is under Jassa Kalal
[‘the arrack-maker’]; and the [Jalandhar] Doab is also [partly]
under that unmannerly one. The Bist-Jalandar [Beth Jalandhar
Doab] is [also] under Jassa Najjar [Carpenter], for both the Jassas
have become allies. They also lord over (lit. eat of) all the district
of Batala; their drum and banner [of lordship] is held in unison.
Gujjar Singh and Lehna [Singh] lord over (lit. eat of) Waniye-ke,
and collect all of its revenues. Augarh Singh [and] Sdnwal hold in
their jagir the place, Pindi-i Saiyidan. [p.161] Chamyari is also in
his jagir; both the Sikhs are potentates (amir) there. There is a
city on the banks of a river, which Suba [Singh] holds, and Sawa
[Sobha?] is Stiba’s close ally. The city’s name is Adina Nagar,;
and their [the chiefs’] names shine like day. Aimanabad [and] upto
the river [Ravi] is also under the control of these two evil,
inauspicious Sikhs. Chartii [Charat Singh] holds Rohtas in his
Jjagir; that city is under his direction. When Natha has seized
Dipalpiir, which city can comfort the heart? Along with him [his]
brother Jassa holds the jagir; and Karam Singh [too] is a co-sharer
with him. Many others too from amongst the renowned Sikhs hold
the other territories in their jagir.® From Sirhind, Lahore and the
country of Multdn up to the Derajit, those Sikhs® have divided
the country among themselves. They have not learnt to have fear
of any one. On Muslims, whether they are near or far, it is proper
and obligatory that they should all unite in a body to attack those
men,” and overthrow the foundations of the power of the Sikhs.
God! Give our Shah victory, for the sake of the Prophet who is the
benefactor of man, that he [the Shah] may remove their very
foundations from this world, and reduce the repute of those
accursed Sikhs!

Notes

' Marri is an important Baltich tribc of the Kalat (Qalat) arca (D.
Ibbetson Panjab Castes, Lahore, 1916, p.47). The British sub-district
of ‘Marri Country’ lay to the south-cast of Quectta, in the Sulaiman
Range. The printed text has Miri, which is an obvious misrcading.
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Niir Muhammad specifies the strength of Abdili’s army on this
occasion as thirty thousand horse: sce our translation of text, p.157,
below.

Najibuddaula was then besieged by the Jat Rdja Jawahir Singh of
Bharatpur (Ganda Singh, tr. p.36. f.n. 1)

The expression jaulan-kunan (‘galioping’) suggests that the Sikh
musketcers were mounted and probably trained to fire while riding.
Luqman is distinct from the Greek thinker Socrates, with whom Ganda
Singh identifies this mythical figure.

The real import was missed by Ganda Singh as he read shud hastand
for what must be s7 hastand both to bear sense and to rhyme. This
couplet clearly refers to the heroism of the thirty Sikh warriors who
faced thirty thousand Afgh@n horsemen and died defending Har
Mandar Sahib.

This must rcfer to the Jat caste of Chatthas or Chattas, “apparently
confined to [the district of] Gujranwala, in which district they hold
81 villages” (Ibbetson, Panjab Castes, p.118). Chatthajat must then
be the tract inhabited by them in Gujranwala District.

Ganda Singh, Jangnama (English introd.), p.59n., suggests that in
onec or two cases Nir Muhammad is not accuratc in assigning
particular territories to individual chiefs. But the situation in the
Panjab was fluid, and we must remember that what Niir Muhammad
says applies to the year 1764-65 only.
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An Account of the Sikhs, 1808
From Ghulam “Ali Khan, Ymadu’s Sa‘adat

Translated by Irfan Habib

Saiyid Ghulam ‘Ali Khan Naqavi completed in
1808 a history of the 18th-century principality of Awadh,
to which he gave the title 'Imadu’s Sa‘adat. This work
also contains narratives of political transactions in
eighteenth-century Northern India. A short account of the
Sikhs, a translation of which follows, is included among
these.

The work was written for the British Resident
John Bailie, whom the author, a much travelled man, had
met in 1807. The text used here is that of the Nawal Kishor
edition, [Lucknow], 1897, pp.70-71.

TRANSLATION

Pp.70-71

Short Account of the Genesis of the Sect of Sikhs in

Hindustan

In the reign of Firdaus Makani Zahiru’ddin Muhammad
Babur Padshah Ghazi there was a mendicant called Nanak, of the
Khatri caste, such as are called BEDI.' When the said mendicant
had cut himself away from the world and all that it contains and
remained immersed in worship for a long period, for the reason
that in the Divine Court, the labours of none are allowed to go
waste, he attained the status of full spiritual knowledge in the Hindu
way ( ‘irfan-i Hinduwana). Thus from his composition, it appears
that he had close knowledge of God. All his sayings are those of
philosophers. So long as he lived, he never turned to the world.

His disciples have been of two kinds. Some cut their
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hair; others let the hair grow all over. In their-sect a barber is hard
to find. They cut their nails by themselves. Most of his followers
are found with this appearance. Out of one thousand, or rather ten
thousand persons, one can find only one or two persons who cut
their hair. In the language of his followers, those who keep the
beard are known as Khalsa, and those who are beardless are known
as Khulasa [smaller]. In his lifetime his disciples had exceeded a
hundred thousand, and all held to one belief: If their pir [=Guru]
told them to cut off their own heads, they would do so immediately
upon getting a hint of the order. It is said that one day, the son of
a successor of his saw a parrot in the hands of a person and became
insistent about having it. The owner of the parrot refused to give
it. Since those times were near those of Nanak, and they did not
hold it permissible to use force against anyone, and most of his
disciples wanted to win over the hearts of God’s servants [i.e.
people], the son’s followers bent their heads to the feet of the
parrot’s owner, saying: “Either please give this parrot to us since
our master’s son is crying for it, or, if you so desire, we will
immediately cut off our own heads and place them at your feet.”
Seeing this condition of theirs, he gave the parrot to them. Apart
from this, on some occasions, Nanak’s successors have issued such
an order to them, by way of testing them and then greatly regretted
having done so, when they had the sight of their heads on their
blood-stained bodies.

In short, from Nanak to Gurii Gobind, there have been
ten occupants of the seat (masnad), who one after another have
sat in the place of Nanak and exercised authority over the disciples.
Among these ten persons, one Bhagat Bhagwan, by name, was a
Muslim; his father was a carpenter.2 BHAGAT BHAGWAN is a
branch of knowledge among the Hindus.? It is popularly held
among the Sikhs that the stars of Nanak and King Babur were
similar, so that Babur, by divine order conquered countries, while
Shah Nanak too brought the realm of the spirit in his grasp. Babur
too has had no more than ten established successors, that is, from
him to Muhammad Shah — whose authority was supreme from
Orissa to Qarabagh, between Kabul and Qandahar, prior to Nadir
Shah — ten kings can be counted. And from Nénak to Guri Gobind
too, ten perfect spiritual masters are counted. Their saying is: “DAS
BABE DE, DAS BABAR DE” [‘Ten of the Babi; ten of Babar’].4
By “Baba” in this sect is meant the perfect spiritual master.

In the period of Gurii Gobind, one Suthra by name, a
Khatri-born Panjabi Hindu youth, was his disciple. The caste of
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Suthra-shahis cut coloured wooden sticks, and singing in bazars
and lanes and chanting rhythmical verses in the Punjabi and
Shahjahanabadi [Delhi] languages, earn their livelihood. Until they
get a copper coin or a seer of flour or whatever they demand, they
do not move from the front of the shop or house of a person,
although swords may be showered upon their heads. Every time
they strike the two sticks against each other, they call out with
each breath, “Dandi Nanak Shah” [stick of Nanak Shah]. These
are his [Suthra’s] followers; rather his creation.’

Completely moving away from their path of God-
worship, the Sikhs began to devote all their courage to the conquest
of the country, the pillage of the cities and districts (parganas)
and high-way robbery. Although in the time of Tegh Bahadur they
had taken to these ways, there was not then this much of tumult.
Finally, now [1808 AD] the whole country of the Panjab up to the
Attock River [Indus], and this side up to Multan, and from the
banks of the Sutlej to Karnal, outside the Panjab, which [i.e.
Karnal] is forty-seven kurohs distant from Shahjahanabad [Delhi],
all of it, is in the possession of this sect. Their leaders of high
dignity are mostly from the lower classes, such as carpenters, shoe-
makers and Jats. They are an enemy to the hookah-smooker, but
they take pot after pot of hemp (bang = bhang).

The halwa [sweetened flour] offered to Shah Nanak they
call Gurida karah, that is, ‘the vessel® of the Spiritual Master
(murshid)’. They speak of the container here, by way of metaphor,
for what it contains, that is halwa. Whenever they raid anyone’s
territory, they demand halwa for the offering to the Master
(murshid). This means that they make their demand thus: “If you
wish that your territory remains safe from the tumult of the troops
of Shah Nanak’s army, give us so many lakhs of rupees for the
cooking of halwa to be offered to Baba Nanak. Otherwise there
would be enormous disturbance.”

The salutation in this sect is by utterance of the words
Wahi Guri di fateh.

If they tie up someone in a city and demand money
from him, and the other party professes poverty, they come down
by stages from a lakh of rupees till a compromise is effected. If a
person from amongst them is imjured in battle with the enemy,
and they have to march from there, they gather straw, set it alight
and cremate him, despite there being hopes of his getting better:
However much he cries out, it is not listened to.

These days there are about two lakhs of horsemen from
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amongst them in the Punjab and other parts. In addition to the
army, which they call DAL, the number of Sikhs in the Punjab
has reached millions (lit. ‘thousands of thousands’), since yogurt-
sellers, confectioners, fodder-venders, grain-sellers, barbers,
washermen, all [fully] keep their hair and, saying Wahi Guru di
fateh, interdine with each other. They are not confined to the
Punjab only. In the whole of Hindustdn from Shahjahanabad
[Delhi] to Calcutta, Haidarabad and Chennapatan [Chennai],
groups after groups are found to belong to this sect; but most of
them are market people (bazarian), and only a few are well-born.

The Punjab is the name of the country which lies
between five streams (nahr) which they also call rivers (darya).’
Their names are: Sutlej; then, Beds; then, Ravi, which flows by
Lahore; then, Chenab, which the wool merchants cross by
ropeways, sitting in drums; next Jhelum, which also flows by the
city of Kashmir [Srinagar] and which river the Kashmiris call
BIHAT. End of the Account of the Sikhs.

It is to be mentioned here that after the death of Mu‘inu’l
Mulk Rustam-i Hind®* and the removal of provincial governors [of
Lahore], which passed under the control of Adina Beg Khan, for
some days Prince Timiir Shah, with the chief commander Jahan
Khan, held court at Lahore as deputy for his father, the emperor
Ahmad Shah Abdali. To appearances, the Sikhs were subservient
to him, but at heart harboured much hostility to him. If two chiefs
of theirs made expressions of sincere loyalty and received favours,
two other chiefs kept the market of disturbance warm. It should
not be hidden that after the Durranis [Abdalis] no army can match
the Sikh soldiery. In this sect are such strong, tall youths with
tiger-like bodies that if a kick of theirs hits a Central Asian
(wilayatr)® Qipchaq horse, it would assuredly die then and there.
Their musket can pick a man at the distance of nine hundred steps.
Each of them can ride a horse for over two hundred kurohs of the
way [in one march]. It is obvious that if they were not like this,
how could they have got the better of the army of the Wilayat
[Afghanistan]? After all, the Durrani army too was made to
recognize the sharpness of the Sikh sword.

Notes

! Spelling carefully indicatcd by the author through giving namces of
consonants as well as long and short vowcls. All words whosc spelling
is thus spccificd arc capitalized in this translation.

* There was, of coursc, no gurii of Muslim origin in the linc of the
Sikh Gurtus who were all Khatris, Bhagat Bhagwin was the founder
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of an Udasi order (J.S.G.).

It is to be assumed that by “Bhagat Bhagwan” thc author means bhakti
here.

Sce the statement in Guri Gobind Singh’s own composition, Vichitar
Natak:

The housc of Baba [Nanak] and of Babar

Both derive their authority from God Himsclf.

Recognize the former as supreme in religion,

And the latter supreme in secular affairs.

(As translated in Teja Singh and Ganda Singh, 4 Short History of the
Sikhs, 1 (1469-1765), Bombay, 1950, p.65. Cf. M.A. Macauliffe, Sikh
Religion, Oxford, 1909, V, p.305).

According to a modemn account (D. Ibbetson, Panjab Castes, Lahore,
1916, p.228), the Suthra Shahis wcre founded by Sucha, a Brahman,
before the time of Gurli Gobind Singh. These were disowned by the
Sikhs in gencral and recorded themsclves in the censuscs as Hindus.
Rcad karsan for kazghan in the printcd text.

Darya in Persian stands for a very large river, since the word usually
mcans sca or occan,

Son of Muhammad Shah’s wazir Qamruddin Khan (d.1748) and
Governor of Lahore, 1748 to 1753, when he died.

Wilayat in Indo-Persian usage comprchended Afghanistan, Central
Asia and Iran.
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The Sikh Community, 1825

From James Skinner, Tashrihu 'l Agwam

Translated by Shireen Moosvi

This rather late account of the Sikh community
is taken from the Tashrihu'l Agqwam, Br. Lib. Add. 2755,
ff.1599-160b, that according to its author, James Skinner,
was completed on 25 August 1825 at the Hansi cantonment
(now in Haryana).

James Skinner (1778-1841) was the son of a
Scottish officer of the East India Company and a Rajpiit
mother. He had served under the Sindhia’s generals de
Boigne and Perron (1796-1803) and later under the English
commander Lord Lake, and was given the rank of
Lieutenant-Colonel in the British Royal Army.

He claims to have drawn his material for this
account of the origin and occupation of various castes and
tribes, from “Sanskrit” sources, which, he says in his
preface, he got translated into Persian. But it is clear that
he has mainly relied on local information, and this can be
seen from his account of the Sikhs translated below.

TRANSLATION

Account of the Sikh Community as obtained from

trustworthy persons of that Community

The Sikhs are the community of the followers and

disciples of Gurii Gobind Singh of the family of Baba Nanak. They
glorify and praise God in the manner of their [Spiritual] Master.
The essence of the worship of this sect consists of the reading of
the verses of their Master which they recite with song and music,
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raising a heart-captivating chant, thereby pleasing themselves and
their listeners. The basis of the religion and ways of the Sikhs are
such that Gurt Gobind Singh, the tenth occupant of the seat of the
line (silsila) of Baba Nanak, along with his spiritual position,
attained also the position of 2 Raja, and had the sermon (khutba)'
and coins contain his name [as sovereign]; and today too the coin
and khutba are current in his name in the Punjab. Seeking to obtain
the banishment of Muslims, he worshipped at the shrine of Naina
Devi, situated in the Northern Mountains, for one year. And during
this period he did not cut the hair of his head, arm-pits and pubes,
so that after the completion of the stipulated period, the goddess
(Devij1) became kind to him and told him, “l have banished your
enemies”.? After obtaining his wish, he departed from there and
came back to his own place, with the same appearance and
condition. As for the worship that his disciples rendered, he taught
and instructed them to follow the same practice and not to cut the
hair of their heads, arm-pits and pubes. He gave the name Sikh to
that religion.

The custom of the said Sikhs is that they do not believe
in anyone except their own Master, and they worship the sayings
of their Master, which they call Babi, regarding it as the cause of
bliss and happiness in this and the other world. Any one from any
caste (gaum), whether Brahman or sweeper, may join their faith
and order, and they allow no distinction among them in eating
and drinking. They do not recognize any difference between one
another [among themselves], and eat and drink from a single bowl.
All who adopt the beliefs of this sect (silsila) are called Sikhs.
They completely avoid the razor and the smoking-pipe. Unlike
the Hindus, they do not purify the ground with water and mud for
cooking their meal. Barring beef, they consume wine, meat of wild
pig, and other animals and birds, not abstaining from anything.
They consider halali meat [of animals slaughtered in the Muslim
manner] as distasteful and forbidden, and eat the jhatka meat, that
is the meat of any animal slaughtered by the sword. They do not?
tie on their heads red turbans from the dye of safflower. Most of
them put on blue turbans. The wearing of kachchha [short
breeches] is very common in this community. They are divided
into two named groups. The first, comprising those who put on
blue attire which Gurti Gobind Singh used to wear at the time of
battle, are designated Akali Sikhs (Sikh Akalia); the second, simply
called Sikhs, do not follow any restriction on the colour of their
dress. All follow the profession of soldiery and are brave, being
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without peer in the art of musketry and mobile warfare (chakkar-
bazi). The Akali sect is particularly courageous and warlike. But
they are not well-versed in fighting with the sword, and hardly
ever perform well in close fighting (saf-jang, ‘battle of the line’),
which requires fighting with sword and spear, and which is called
‘cold iron’.* They harbour a bitter enmity and hostility against the
Muslim community, and consider killing them an act of great merit.
Earlier, the Sikhs followed the way of life of mendicants, but from
the times of Gurli Gobind Singh they have become men of state
and government.

Notes

' Khutba is the scrmon dclivered at the Muslim Friday congregational
prayer in which the namc of thc rcigning sovercign uscd to be
mentioned. Such mention was deemed to signify a general acceptance
of the ruler on the part of his subjects.

* For the Sikh tradition about Gurii Gobind Singh’s organising a
ceremony at the shrine of Naind Devi, scc Tcja Singh and Ganda
Singh, 4 Short History of the Sikhs, Bombay, 1950, pp.67-68: The
Devi could not appcar, and the Gurli then unshcathed his sword and
said of it, “This is the goddcss of power!”

* The text has the ncgative, na mi-bandand.

4 Ahan-i sard. This cxpression is also used figurativcly for the human
hcart. The mcaning scems to be that closc. fighting requires a stout
heart.
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