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employed by these women to seduce him,
They sang lascivious songs but the Master was
not moved.

Eventually the Raja came himself and
after ghowing the usual respects, he enquired
of the Master who he was, whether he followed
the practices of the Yogis, Sanyasins or monks
of some other order. The Master sang his
song, while Mardana played the tune, thus :

What is thy Name, O Lord, and what Thy
cagte ?

When Thou callest me Within, I ask Thes
in perfeot communion,

In Thy pure Name is the exercise of my

oga ;

In Love for Thy ever-True Porsonality
lieth the cessation of life and death,

Bath in Thy Divine Knowlodge is my
Brahmanism, and worship of Thy Divine
Attributes my communalism,

Thou art One, One Thy Name, Thy Spirit
alone pervadeth the universe.

I am the Trader at Thy Shopalone, O,
the Capitalist Master of all.

1 weigh Thy Immeasureable Name in the
soales of my material tongue.

Thou, my True Master, hath ended the
doubts regarding here and hereafter, my
soul liveth now in certainty : This he
alone understandeth who liveth in com-
munion with Thee alone,

Who liveth in the Word, removeth doubt,
and, day and night, remaineth ever in
Thy Service.
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In the sublimest of human senses lieth the
soul, and within it liveth my TUn-
approachable Guru.

Under His Instruotion, whether at home
or abroad, hath Nanak become an Udasi.®

*Rag Mara, M. 1.
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The Song, and particularly its ending,
wagured the Raja that the Master he had been
waiting for all these years had come and he
laid his Self prostrate at his feet and wept.
The Master consoled him and gave him further
instruction. A Dharmsal was constructed,
where Raja Shiv Nabh himself became the Rev.
Brother. It is said that the composition,
Pran Sangli, of which only {ragments are now
extant, wassung there. It was recorded by Saida,
but was ha,ndes over to Raja Shiv Nabh, with
mstructions that if some Sikh came from the
Punjab, he should be allowed to take a copy.
The composition, so far as it can be had, des-
eribes the method of spiritual development
of the human soul. It is, however, not
included in the Granth Sahib. From historical
point of view, this visit requires farther
investigation.

It is necessary to mention here that Bhai
Santokh Singh, author of the Nanak Parkash,
records this visit to Ceylon prior even to the
First Udasi, which was to the east. It was
a hurried tour, he says, which was undertaken
becanse the yearnings of Raja Shiv Nabh,
after he had been instructed by Mansukh, had
become so intense that he spent days and
nights in spiritual reveries and forsook all
affairs of State. Bhai Santokh Singh, however,
has referred to no authority for it, and, in the
older available records, this visit is recorded
a8 part of the second Udasi,
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It was on his return from this Udasi that
the Master passed through Lahore, and was
invited to the Shradh feast by Duni Chand, a
wealthy Khatri of the town, whose house in
Chohatta Mufti Bakar, near Wazir Khan’s
Mosque, inside the Delhi Gate, is since the site
of a Gurdwara. The Master accepted the
invitation and reached the place after the
Shradh ceremonies were concluded and the
Brahmans had been duly feasted. Duni Chand
received the Master with due respect and when
he offered to serve the food to him, the Master
enquired of him what the feast was all about.
Duni Chand said that the {east had been given
by him in the memory of, and to satisfy the
soul of, his deceased father, * Has thy father
then been fed and satiated,” the Master asked?
Duni Chand said that the Pundits and Brahmans
bad blessed the feast as having done so. The
Maater looked above into space and smiled.
“ Listen, Duni Chand: The priests and
Brahmans have been fed ; but thy father hath
received nothing. Thy father has had no food
gince three days, He is hungry as a wolf,
and is not satisfied yet.” He then directed
Duni Chand to proceed five kos towards the
north where he shall find a hungrly wolf
lying prostrate, and shall then also see
his father, who will tell him all. Duni Chand
went out immediately, and, at about the place
indicated, he found a wolf lying nesr some
bushes, and the etherial body of his father,
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wholly disengaged from that of the woll, at first
arising in the form of mist, formed itsel{ and
stood out visibly to Duni Chand. The latter
held communion with him there for some time
and learnt that his father had received no
satisfaction whatsoever. He then learnt that
his father’s spirit had been wandering all these
years in hunger, which had not been satisfied
when he was In human body on this earth, and
that, by the Grace of the Master, who was then
sitting at his house, he had heen disengaged from
those bonds in which he had been sufferin
ain. The spirit then blessed Duni Chand an
irected him to go and rteceive ivstruction
from the Masgter and live up to those instructions,
and melted away in space. Duni Chand
returned home and desecribed to the Master
what he had seen and learnt. The Master
ave Duni Chand a needle and said,  Duni
hand, keep it with thee, and I shall get: it back
from thee hereafter.”” Duni Chand and his
wife, however, said that it could not go with
them after death ; how could they return it
there. Well, Duni Chand, what use are thy
millions to thee then. Thou hast seen thy
father’s plight now, and ought to take a lesson.
The Master then instructed Duni Chand in
the Name and how to live in the world and
in what manner to use his wealth. It is said
that fifteen pauris of the Asa-Di-Var were
sung to him by the Master by way of instruction.
The entire life of Duni Chand was now switched
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on to the Spiritnal development of his soul.
He gave away most of what he had in charity
and meeting the wants of others, built one
dharamsal at his house and another where he
had met the etherial body of his father. Both
are still in existense. .

TheMaster, thereupon, went round and even-
tually selected a spot on the right Bank of the
Ravi river, opposite to Pakhoke Randhawa,
where his wife and sons were living with his
father-in-law, about sixty miles to the north
of Lahore, and settled down there. One Karori
Khatri of Lahore adopted the Faith and
offered to construct a Chak on the spot,
which, when done, was called Kartarpur, s.e.,
the Colony of God the Creator. This became
the first holy place of the Sikhs of the Master,
and it was here that the practice of Divine
music every morning was established. The
Master stayed here for about two years hefore
getting out on hig Third Udasi which was into
the Himmalayan mountains. During this
period the Master was informed that his
wife and sons were not quite comfortable at
the house of his father-in-law, Mul Chand,
who considered them an unnecessary encum-
brance, and, at the request of his wife, the
Master permitted them to settle down in the
holy colony of Kartarpur.






IX.
Tae Tairp Ubasi

The Third Trip was commenced in about
the year 1514, and was taken into the Himma-
layan mountains. It is dificult to say which
route the Master adopted when he went up, but
it is certain that he visited Mansarowar Lake,
where he had discourses with the Yogis, who
held considerable power in those regions,
having practically undermined the Budhistic
practices there beyond recoguition. From
there the Master climbed up the higher moun-
tains and passed into Tibbet and 1s also be-
lieved to have visited China before taking his
return journey home, across the Kailash moun-
tains and through Ladakh, Kashmere, Riast
and Jammu. The journey occupied between
two and three years.

It seems of interest to mention here that
when a Punjab University Trip to the
Mansarowar Lake was taken a few years
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ago, the party included Professor Kashmira
Singh, then of the Khalsa College at Amritear.
On the authority of Professor Kashmira Sinih,
Bhai Vir Singh ji, Bditor of Santokh Singh’s
Nanak Parkash, Las recorded, in a footnote at
Page 691 of the Second Volume, that in the Four
Cave Temples on the Mansarowar Lake the
images of Guru Nanak are also worshipped among
others, It is these temples which are the
main objects of pilgrimage by the Tibbetan
Budhists on one side and Indian Sadhus on
the other. Another Sikh, Bhat¢ Didar Singh,
has also been travelling in these higher moun-
tains, and supports the view that many
indications of an unmistakable character are
found everywhere in these hills showing the
lasting influence which the Magter’s visit left
on the worship and practices of the various
Hill tribes. There is a class of people living
in Tibbet and other Himmalayan countries,
who have substituted or added the Mantra,
Om, Ahum Bhadra Guru Parm Stdhr Ham, for
or to the usual Budhist Mantra, Om, Mant
Padmi Haom, and it is these men in whose
temples the image of Guru Nanak is given a
prominent place. When questioned, these
people explain that the Bhadra Quru or the
Great Master, whom they worship, had appeared
in the Punjab, bad turned the Mecca, had
sweetened the restha (soap-nut) fruit, had
defeated the Yogis, had appeared in Ten Forms,
and had founded the Great Tirath at Amritsar.
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These people have been often seen making
pilgrimage at Rowal Sar, in Mandi State, and
at Amritsax, by the process of Dandwat. Sax-
dar Tirath Singh Gharjakhia, a Tahsildar in the
Kashmere State Service, who has for many
years been in Ladakh and Leh, supports this
information and states that he also met several
Chinese pilgrims, bound for Amritsar, who told
him that Guru Nanak visited their country and
established a temple at Nanking and that
since then numerous Chinese have worshipped
him. The matter, however, requires further
investigation.*

At Mattan, in Kashmere, the Master had
a short discourse with Pundit Brahm Das,
whose Library was said to be two camel-loads.
To the Pundit, the Moster explained the
futility of all study, if it failed to bring con-
tentment within, By such extensive studies,
as the Pundit had engaged in, he had stored

* Sinece the above was written, the present wxiter had an
opportunity to visit the Kullu Valley, and mef a Lahonli Budhist
at Manali, in Ootober 1928, The gentleman stated his age to be
68, and he was constantly counting his rosary, with the accom-

jment of some silent reoitations. It was with some
ifficulty that the writer was able to get a reply from him as to
which Mantra he reoited with his rosary. He said that he recited
both of the Maniras which have been mentionedin the above
toxt. Questioned as to whab he underatood by them he said that
one was the Manira of the Wahiguru and the other of the
Shivji. Further questioned what he understood the Wahiguru to
be, he remarked somewhat surprisingly thet his questioner did
not know it when the Wahigurn’s Temple was st Amritsar and wag
80 well known. He said he bad been regularly making his
' pilgrimege at that temple every year, except for the last six, when
oould not go on account of old age.
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his brain with the thauihts of numerous authors,
bus, in that crowd of knowledge, he had lost

his soul.

Read and Read Cart-loads ;
Read and read contents of numerous shelves;

Read and read boat-loads ;
Read and read confents of all cellars ;

Read and read for years and years ;
Read and read through months and months ;

Read and read throughout life ;
Read and read every breath of thy life ;

Vsin, vain all is, born in ego,
Except for One Word, which alone shall
avail thee, saith Nanak.*

—

*Acs di Var, 8hiok M. 1.
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Thou needest to unlearn what thou hast
learnt, O Pundit; ceage from over-great
desire for knowledge, for ¢ the more thou
learnest of the book lore, the more distracted
thou becomest.* It is the colossal ignorance of
thy extensive knowledge which prevents thee
from knowing the Truth. Thou must be reborn
as o babe, before thou canst regain thy soul,
lost in the wilderness of books.” Pundit Brahm
Das, whose egotistic knowledge bad at first
led him to object to the Master wearing skin
clothes, while he was apparently engaged as a
teacher of Religion, saw the scales falling off
his spiritual eyes and prayed for the knowledge
of the One Word which he had lacked. Nay,
go to thy preceptor, waiting for thee in the
ruing beyond, said the Master ; and the Pundit
wended his way in the direction indicated. e
came upon some big ruins* and found a beautiful
and magnificently attired damsel, laden with
silks and jewels, standing amongst them. She
beckoned him to come near, and when the
Pundit approached her, she struck him on the
head witﬁ her shoes and bade him turn back
from where he had come. Throughout all his
studies and engagements, the Pundit had been

¥ Var Ase, M. 1, Sh. 9, (2).

fafy fofy ufewr 33 afonr

# Reference probably is to the magnificent ruins of Martand
situate at & distance of about 3 miles from Matian,
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really the worshipper of matter, wealth, decora-
tions and external appearances, and these now
gave him the answer that he had made himself
a loathsome beast of burden. On his return
the Master found him cleansed of his ego, and
told him thus :

There is but One path, and but one door ;

And Guru is the only step leading unto thy
soul :

Beautiful is the Lord of Nanak :
In the True Name all happiness is .*

The Pundit saw the Celestial vision, and
was installed on the Mangi to share the bliss he
had obtained with others.t

#*Var Mallbar, Shiok M. 1.
9 yrgg 9 v, @ vl fam ws |
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} The reranants of & Platform in the centrs of the lower tank
of the Twin Springs at Mattan indicates the spot where the Master
had ust, while some ruins of the pillars of the cavseway leading
up to the platform from the left pide of the %prmg are also visible,
In 1808, when the present writer first visited Kashmere, he saw
ona of the saven Gurdwaras, which had been built on throe mides
of the twin Springs, still standing and ho read » sermon from the
Granth Sahib to the assetablod audience in that Gurdwara. That
Gurdwara, however, hag also gone in ruins, and a new one scems
to have recently been comatruoted, not on that site bub along the
south.western corner of the lower Spring, It is diffioult to sy
who s responsible for thig act of vandalism,
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The Fourth journey was taken by the
Master towards the West. It commenced in
1518 or 1519, and occupied three or four years.
During this journey, the Master passed
through Sindh for the second time, and took
boat at Dwarka in Kathiawad, for Mececa.
During this voyage and f{urther journeys
through Muhammadan countries, the Master
is stated to have worn the usual blue garments
of a Hauji, carried o prayer carpet and a book
under his arm, and was, like other Mussalman
pilgrims, provided with a water jug (kuza)
and an Assa (staff). After visiting Mecoa
and Medina, the Master travelled northwards
through Jerusalem, Damascus and Alleppo,
and turning to the south-east, stayed for some
time at Baghdad. Syed Muhammad Latif,
in his History of the Punjab, states that « it
“ appears that he visited Stamboul, a story being
“related of his interview with the Sultan of
¢ Turkey, who was noted for his cupidity and
“his extreme oppression of his subjects.
¢ Nanok’s admonitions had a great effect on
*the Sultan, who is said to have bestowed his
“horded treagures on the Fagirsand the needy,
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¢ and to have discontinued his tyranny over his
“people.” Syed Muhammad Latif’s remark
seems to be based on a composition entitled
Nasihatnama, which is said to have been
addressed by the Master to a King, Karoon by
name, but the authenticity of this composition
cannot be established. Karoon, or, to
be more precise in western terminology,
Croesus,was not the name or title of the Ruler
of any country during the Master’s period.
Bhai Mani Singh, who wrote his Janamsakhi
of the Master early in the eighteenth century,
and Bhat Gyan Singh, who wrote his History
of the Sikh Gurus in the end of the nineteenth
century, ol the Christian era, have said that
the name of the King to whom Nasihatnama
was addressed, was Sultan Hamid Karoon,
and while Bhat Mani Singh says he was Sultan
of Turkey, Bhat Gyan Singh describes him ag
Sultan of Egypt and adds that the Sikh soldiers,
who took part in the Soudan Expedition
against Mahdi, in 1886, actually saw & platform
towards the south of the town of Kaikai, which
was stated to be the place where the Master
had met the Sultan, and that the Sikh soldiers
held a congregation and sacrament there.
‘While not denying the possibility of the Master
having visited Stamboul, Egypt or Soudan,
and, without questioning the statement made
by Bhai Gyan Singh regarding the congregation
held by the Bikh soldiers at the Platform,
‘which was said to be thesite sanctified by the



NaAstmATNAMA, 147

Master’s feet, it is impossible to accept the
statement regarding his meeting a King, Sultan
Hamid Karoon by name, either in Turkey or
Egypt or elsewhere. During the period of the
Master’s western Trip, Sultan Salim I (1512
to 1520) and his son, Suleiman (1520 to 1566),
guccessively ruled in Turkey, while Baghdad
was part of the Persian Empire of Shah Ishmael
Safwi, the founder of the Safwi Dynasty of
Persia (1499, to 1524), who had conquered the
Province of Baghdad in the years 1503 to 1507.
Nor had Hgypt an independent King after
1516-17, when it was conqueted and annexed
to the Turkish Empire by Sultan Salim I, The
names of the last few independent rulers of

Bgypt, which then included Soudan, were as
follows :

Bn-Nagir Abu Sa’adat Mnhammad, 1495—
1499.

Kansooh Khamsa Meeyah, 1499 (11 days
only).

Edli-Dhabir Abu-u-Nasr Kansooh, 1499-
1500 (5 months).

El-Ashraf Kansooh Janbalat, 1500 (6
months).
El-Malik El-Adil Toomsn Bey, 1500 to
1501.

Kansooh Fl-Ghouree-El-Malik Hl-Ashraf,
1501-1516.

The last of these was killed in battle by
the Turks in 1517, since when the country was
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ruled, or rather misruled, as the historians
say, by the Turks, through a Pasha or Governor
called Sheikh-ul-Bald, and twenty-three Beys
or Military Sub-Governors. With the con-
quest of Egypt, Arabia which till then was
subject to the Egyptian rule also passed to the
Turks, and the Shereef of Mecca handed
over the keys of the City and proffered his
allegiance to Sultan Salim I, in the year 1517,
Medina, which once wused to be the seat
of the Caliphs, was since then held by the
Turks  with a firm hand », as the historiang
have particularly remarked ; and this fact also
seems to dispose of the suggestion in the
Janamsakhs, going in the name of Bala, that
Hamid Karoon was the name of the ruler of
Medina, when the Master visited it and addressed
him the composition named Nasihatnama.
This compogition ig not contained in the Granth
Sahib, and the language and style of it fully
betray its spurious nature. Tt is impossible
to believe that the Master could have used the
vulgar language, as the word hardmi (meaning
bastard) undoubtedly is, which finds place in
it, when addressing a man of even a humbler
position than that of a Sultan.

‘When the Master reached Mecca, dressed
a8 a Haji, he lied down with his feet towards
the Ka'aba. The Maulvis and pilgrims saw
thiy and were much disturbed. They began
to swear at him, and one of them, Jiwan by
pame, struck him a kick and remarked, “ Who
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the Kafir art thou that is sleeping with his feet
at the house of God 2> * Pray be not furious,”
replied the Master, “ I have come from afar.
“7T was tired and weary, and have but thrown
¢« myself here. KiNDLY TURN MY FEET TO
« weerE THE House or Gop 1s Nor.” One
Rukn-ud-Din immediately took hold of the
Master’s feet to turn them away, and an
electric current passed through his body. His
heart began to beat rapidly, and he turned the
feet of the Master in different directions. But,
Lo! The Kg'aba also went round and round.
Rationalists have explained this into an
allegorical way of stating that, in the discussion
which followed, those that were present on the
oconsion began to realize that the House of
God, who is All-Pervading, was on all sides
and not only in the Kao’aba. The Islamie
traditions, however, support the possibility
of the Ka’aba moving from its place.

This led to further enquiries by the various
people about the Master’s antecedents, and
when they learnt that he had come from
Hindustan, some of them questioned him
whether he was a Hindu or Mussalman. The
Master replied that he was neither, but that
his body was made of five elements and a,
Mysterious Power was playing within him.
 'Well, which of the two, Hindu or Mussalman
was better,” cleverly asked another.  Both
of them,” said the Master, ““shall ory without
““good deeds, and shall obtain no satisfaction
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“ hereafter. Kussumbha dyes fade away and
* shall not remain fast when washed. Hindus
“and Muhammdans revile each other. Where
“ig the room for Ram, as God is named b
“ Hindus, or Rahim, as He is called by the
* Moslems, to stay amongst them ? The world
““1is thus following the ways of Satan.”’*

Several Indian Muhammadan Faqirs
happened to be on a pilgrimage to the Ka’aba
in those days, and amongst them were Makhdum
Rulkmn-ud-Din, Jallal the Second of Uch, Sheikh
Ibrahim, Farid the Second of Pakpattan, and
Sheikh Dastgir. Makbdum Rukn-ud-Din led
the principal discourse with the Master, though
Sheikh Ibrahim, referred to in the Janamsakhis
a8 Pir Patalliat also put several questions. The
Discourse is preserved still as Mecca-di-gosht,
but, a8 it is not incorporated in the Granth Sahib,
it cannot be said how much of it is genuine, and
what must be treated as interpolations.

* Vars of Bhal Gurdas Ji, 1 /28)
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Makhdum Rukn-ud-Din asked the Master what
would happen to those who, though indulgent in
8ing, listened not to what the sacred books said
and rendered no prayers to the Almighty Father.
The Master replied thus :

Listen, O man to the words of Truth,
which Nanak saith :

God will call npon thee for an explanation,
when the record of thy deeds is examined.

Rebels shall be put np for retribution, if
the account shewed a debit balanoce ;

The arch-angel Israel shall be deputed for
punishment ;

No way out shall then be found ; for
narrow is the path throngh which one
has to pass:

Falsehood shall then end, saith Nanak,
and Truth alone shall then prevail.*

* Shlok M, 1,
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It is said that before leaving Mecca, the
Master left one of his sandals in the Ka’aba,
as a souvenir, but that it was brought back
to India by Makhdum Rukn-ud-Din, and is
still preserved as a sacred relic at the Shrine
of Uch, in the territories of the present Nawab
of Bahawalpur.

At Baghdad, the Master stayed at the
graveyard outside the town, and Mardana as
usual was with him. Early in the morning
belore dawn, Mardana, as usual, played upon
the Rabab, and the Master sang his song about
the infiniteness of God and His Creation
wherein occurred the expression, * There are
numerous patals, carths, and innumecrable
akashs, skies,” when some Muhammadan who
was listening to it and understood its purport
"went and reported the blasphemy of the
utterance, inasmuch as the Koran had men-
tioned seven earths and seven skies only, to
the Sajjadanashin of the shrine of Peer
Dastgir Abdul Kadir Jilani. The Dastgir Pir
directed the offender to be stoned to death,
and numerous people of the town immediately
armed themselves with stones and rushed out.
In the meanwhile the Master’s morning prayers
had concluded, and at the end the ster
shouted out his greetings of Sai Kartar, in a
voice full of Divine Electricity, which immedi-
ately disarmed the people. On this, one of
. the Peers, Bahlol by name, came forward and
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had a discourse with the Master on the subject
.of the Morning Song. The Peer was accompani-
ed by his son, and such was the effect of the
Master’s answers, which it may be mentioned
were never argumentative, that first the son
and then the father confessed their conversion
and admitted the truth of the maxim that
Almighty God’s creation was not confined to
seven earths and seven skies, but was composed
«of millions and millions of planets and universes.
The Master stayed in Baghdad for four months
and held many conversations with the Peers
and other holy men of the place. Before his
departure from there he was presented with
& robe as a token of respect and submission,
on which some verses in Arabic characters were
inseribed. This Chola or Robe is still presexved
at Dera Baba Nanak. Bhai Santogh Singh
mentions a similar robe, with inscriptions on
it in five different oharacters, having descended
on the Master from the Heavens in Abbysinia.

Swami Anandacharya, now said to be
eftled in Norway, in his work, entitled “ Snow
Birds,” records that, during his travels, he
found an inscription, dated the year 912
Jiegri, in the outskirts of Baghdad, in the
Arabic langnage, which, translated, read thus :

Herr spaxs THE HINDU Guru NANAx
vo Faxir BAHLOL ; AND, FOR THESE
SIXTY WINTERS, SINCE THE QURU LEFT
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IRAN, THE SOUL OF BAHILOL HAS RESTED:
ON THE MASTER’S WORD, LIEE A BDE:
POISED ON A DAWN-LIT HONEY-RORE*

% Following is she conéponiﬁon of Sri Ananda Acharya, in:
the work mentioned above, Canto X0, page 182.

«“ON READING AN ARABIC INSCRIPTION IN A
SHRINE OUTSIDE THE TOWN OF BAGHDAD.
DATED 912 HEJRA.

¢ Upon this simple slab of granite didst thou sit, discoursing
of fratemsal love and holy light, O Guru Nanak, Prince-
among India’s holy sons !

“ What song from the source of the Seven Waters thou
didst sing to charm the sou] of Iran |

“ What peace from Himalaya's lonely caves and forests
thou didst carry to the vine-groves and rose-gardens:
of Baghdad {

“ What light from Badrinath's snowy peak thou didst
bear to illumine the heart of Bahlol, thy saintly
Persian disciple t

¢ RPight fortnights Bahlo] hearkened to thy words on Life
and the Path and Spring Btermal, while the moon
waxed and waned in the pomegranste grove beside:
the grassy desert of the dead,

¢ And after thoz hast left him to return to thy beloved
Bharat's land, the fokir, it i3 said, would speak to
none nor listen to the voice of man or angel ;

* His fame spread far and wide and the Shah came to pay
him homaga but the holy man would take no earthly
treasures nor hear the praise of kings and courtiers.

“ Thus lived he—lonely, devoted, thoughtful-—for sixty
winters, sitting before the stone whereon thy saared
feed had rosted ; .

“ And ere he left this House of Ignoranoce he wrote these
words on the stone : * Here spakethe Hindu Guru
Nanak to Fakir Bahlol, and for these sixty winters
sinoe the Guru left Iran, the son] of Bahlo] has rested
on the Master’s word—like a beo poised on a dawnlit
honey-rose.”
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It has been suggested that Bahlol, referred
to in it was probably the sajjadanashin of
Bahlol Dana, who was a Fakir of considerable
renown. The matter certainly is worthy of
further investigation.

During the recent Great War, when the
British and Indian armies conquered Baghdad,
they discovered this place where the Master
had his Discourse with Bahlol. It lies to the
west of the town and between the old grave-
yard to the north and the present Baghdad-
Samara railway line to the south. The present
writer’s brother, Dr. Kirpal Singh, then a Cap-
tein in the Indian Medical Service, also raw
it during the War, and he, in his letter to the
present writer, dated the 15th October ,1918,
described it as follows —

It is really a very humble looking building
and known to very few people exocept
the local Sikhs. To some Arabs it is
known as well by the name of tomb of
Bahlol. You enter the building by a
small door, on which something is written
in Arabic, not visible to a casual visitor.
Even with attention it is difficult to
read. I could not read it and hence
could not copy it. I have taken a
photograph of the outside which I shall
forward to you in due course. ‘Entering
the building, you come to a brick
paved passage going to your right
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straight into the room (with a ver-
andah) wherein you find the tomb and
the Raised Platform. In the court-
vard there are a few trees, mostly pome-
granates. The room in which there are
the platform and the tomb, has two
doors, one of which is open whilst the
other is barred. As you enter the room,
you come face to face with the platform
which roughly is about 2 to 2§ ft. high,
and about 3’ by 4’ in dimensions, It
is now covered with handkerchiefs of
various colours presented by the Sikhs,
In the centre close to the wall you find a
Eicture of Sri Guru Nanak, presented

y some energetic Sikh, above which
you find the slab with the writing which
I reproduce in this letter for you.* The

name of the man in charge is Sayed
Yusuf.”’

The site plan of the Memorial is given below:—

D |
.
Thoyden § '
+

Doy

3
L L PR

Note.~No. 1 is the Master’s Platform, No. 2 is Bablol's tomb

and No. 3 is the tomb said to be of Muhammad Pasha Arnaoot,

#Ges the plate opposite,
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Inscription in Turkish language at Baghdad

Photo by Dr, Kirpal Singh.
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A free translation of this ingeription, which
is in the Turkish language, is as follows :

Murad saw the demolished building of
Hozrat Rab-i-Majid, Baba Nanak, Fakir
Aulia, and rebuilt it with his own hands,
so that historic memorial may continue
from generation to generation, and His
murid-i-s’eed (the blessed disciple) may
obtain heavenly bliss.—Year 917 H.

It is obvious that this inscription is not the
same which Swami Anandacharya saw and
translated in his ‘Snow Birds’, and it is possible
that the inscription deciphered by the Swami
is the old and ancient Arabic inseription which
the writer’s brother noticed outside the outer
door of the building, but which he found no
longer decipherable. The inscription of which
the photograph is reproduced seems to be a
later one which some descendant in faith of
Bahlol seems to have put up on reconstructing
the building, but he has not mentioned the year
of the reconstruction,

The year under this inscription may be
917, or it may, it is said by one who is competent
to read it and has given the above translation,
be also read as 927.' The latter reading seems
to coincide with the' chrénology adopted in this
biography. In this light, the Master visited
Baghdad in the year 1520-21 of the Christian
erd, The reading of the year by Swami
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Anandacharya, in the old inscription, which

is either now lost or become undecipherable,
Seerns erroneous.

From Baghdad, the Master seems to have
returned, through Baku (where some Gurmukhi
inscriptions on old delapidated temples, obvious-
ly giving the pedigrees of certain Udast Sikh
priests of the Temples, have been discovered,
and formed the subject of a paper by Lala
Parma Nand, before the Punjab Historical
Saciety, some years ago), Persia, Turkestan,
Kabul and Peshawar. A Gurdwara in Kabul,
and another at the Water Springs at Askara,
nine miles from XKabul, towards Jallalabad,
are still associated with the Master’s name.

Hassan Abdal is a town on the main road
from Peshawar to Lahore, about thirty miles
to the north-west of the modern town of Rawal-
pindi. A Dervesh of some spiritual pretensions,
named Bawa Wali, of Kandhar, was staying
at the top of a hill overlooking the town. There
was a beautiful spring of fresh water at the place
where the Dervesh lived, and no good water
could be had at the foot of the hill. The
Master, accompanied by Mardana, stayed at
the bottom of the mountain and Mardana went
up to bring water from the spring. As Mardana
was going to dip his jug in the spring, Bawa
Wali asked him who he was. Mardana told
him as much, and, as well ag he could, who his
Master was and asked the Dervesh to come
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down and meet himn also. He had described
the Master as a Prophet. Bawa Wali was
offended at this description, and told Mardana
that his Master ought not to send for water
from other people’s abodes, if he was a prophet,
and he repelled him without water. Mardana
climbed down and told the Master what had
happened. The Master, however, sent him
back saying that he ought to approach the
Wali with humility and not arrogance, and
tell him that a humble creature of God wanted
water as a gift of God. Wali, however, was
not moved. Mardana returned again with
empty vessel. The Master, thereupon, lifted
a small stone from near where he was sitting
and quietly commenced making his ablutions,
A stream of water had rushed out from under-
neath the stone, Bawa Wali found that his
spring had simultaneously dried up. Baffled
and offended, he hurled a huge rock down on
Master’s head. The Master, datan in hand,
was cleaning his teeth, when he saw the moun-
tain’s precipitous advance. He quietly raised
his right free arm in defence. The rock touched
his hand and stood atill. An impression of
hig hand was left on the side of the rock, which
it still bears, and is known as Punja Sahib, or
the Holy Palm, and is an object of great re-
verence for the Sikhs. The flow of water also
increagsed immensely and: continues tothis dajy.

The Dervesh saw this and came down.
He met the Master, asked to be forgiven,
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when the Master gave him an insight into the
way in which God’s gifts might be wused.
Jealousy, the Master declared, smothered
one’s soul ; and the mood of rebellion closed
up the channels through which the human soul
obtained heavenly airs. The Dervesh bowed
to the Master, and obtained blessings from him,
A magnificent Gurdwara rose up in time at the
site of the Holy Palm, Punja Sakib, which also
gave the second name to the town itself.
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On return from the west, the Master took
up his residence at the holy Settlement of
Kl;rbarpur, which he had founded after his
southern trip. From here he occasionally went
out on short journeys, during one of ,which,
he happened to be in the vicinity of Syedpur
when ]ga,ber sacked it. Both the Master and
his bard, Mardana, were captured by Baber's
goldiery as slaves, and while the Master was
employed a8 a cooly to carry a burden for one
of the Commanders, Mardana was employed as
a groom for the horses of another. One da
when carrying a bundle on his head, he met his
disciple Mardana, now serving his new master
as a groom and leading a horse. They walked
together a little way, and then there passed by
a small company of women, slaves of the
conquerors, weeping and wailing aloud in
misery. Mardana questioned the Master why
such untold sufferings had been inflicted on
the population, and why God could not stop
this misery. “ Take thy rebeck and play

161
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a tune, Mardana,” said the Master,” for the
Song hath come”. I am holding the horse,
my Satguruji, and, if I play the tune, it will
get loose and I shall have to suffer punishment,
at the hands of the Turk,” replied Mardana.
“ Bay Qlory to God, and let go the bridle.
Play thy tune, the horse will follow.”” Mardana
obeyed ; the horse followed of itself, while the
Master sang to the rebeck his famous lament,
contained in the Granth Sahib :

I

Khurasan he ruleth and Hindustan he
hath invaded.

No blame to Thee, Who Ordaineth,

The Mughal hath come for retribution,

So much suffering hath been inflicted ;
people are crying in agony. Hath Thou
not felt ?

To Thee, O Lord the Creator, all are alike.

Should a potentate kill a potentate, no
grievance need be felt.

The potentate, a lion, hath, however,
fallen on the herd of cattle ; thou shalt
hold him to answer, O Lord.

The hounds have ruined the jewels (in-
nocent lives), and none heedeth the
dead.

Thou hath brought the Nemesis : this
is Thy greatness.

He who assumeth greatness and ordereth
as pleaseth him
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Is a mere worm to Thee, O Lord! He
reapeth as he hath sown.
Glorified, however, shall he be who liveth

in death (of self), and forgetteth not
the Name, saith Nanak,*

* Asa M, 1.
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I
Heads, adorned with plaited locks,
Vermillion painted where tresses part,
Are being shaven with daggers of steel;
Dust covereth them today ;
Used were they to live in Castles,

Find they not a seat in open.

Thy Command, O Lord, Thy Command !

Thou, The Primeval, the Immeasurable,
looketh on

The altered mantels, under Thy Com-
mand.

Once the brides were married,
Adorned by swains their own ;

Carried were they in palanquins,
Ivory decorated all ;

‘Worshipped were they,

Robed in garments rich :

A lac (of rupees) wag offerod on their
admission into new homes,

A lac when they walked ;
Cooo-nuts and dates they ate,
Comfortable beds they enjoyed :
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These are now being carried in chains,

Torn off are their peari-necklaces.
Enemies are now their beauty and wealth,

Cherished that were herefore ;
Soldiers under command

, Carry them in disgrace to-day.

By Thy Will, O Lord, came the honour,

By Thy Will cometh the Retribution.
Of future had they thaught,

Why should punishment have come :

Kings had lost the Ideal,

Had indulged in pleasantries untold ;
Baber’s cohorts are rolling over,

None can have a meal.
Some are eating Time ;

Some have lost their worship ;

Hindu ladies can find no kitchen floor,
Nor can they find rest ;

None had remembered Ram,
Khuda they are not now permitted to
recite.
Some return home,
Enquire about their lost ones ;

Some, a8 ordained,
Suffer mute pain ;
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All happeneth as He Willeth,
Man is but helpless, saith Nanak,*

* Fiag Asa, Ashtpadi, M. 1. GL 3 (11).
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III
Where are the prancing steeds and stables?
Where are the trumpets andhorns ?
Where are the swords and woollen belts ¢
Where are the liveries soarlet ?

Where are the mirrors reflecting lovely
faces ¢

Alag, here they are not |

o gafs  ammEhn

93U ofel
gygerst fes W,

afes & & wfe
feasr w3 yug,

feasr yw  wfet
496 fag fdewsiut,

a fe’d fws ofe)
* 3 fag §fs6.

ofe 05 5 s yerle |
mmm”m’

Tea s fs yefaomu |
feasr feg fsfon,

wfa wfv Sws By
A fan v’ A A,

359 ot wEul



168 FALL OF TRE AXeHAN EMPIRE.

Thine is the Universe, O Lord,
In a moment is it made and unmade ;

Thus is gold circulated from man to man;

Where are the mansions, gates and
canopies ?

Where are the comfortable houses for
rest ?

Where are the beds of down,

Charming demsels on which would rest
not ?

Where are the beetles, the beetle sellers
and luring damsels ?

All have vanished in dust |
For gold all have wandered,
Gold hath tempted all :

Without sinful means cometh it not,
After death it accompanies not ;
Who wandereth after it thus

Logseth all nobility; so the Creator
ordeins !

Countless Peers have preached against it ;
Mir* has heard of it and rushed ingpite !
*Refers to Babar.
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Towns, cities and palaces have perished,

And princes have been out up and rolled
in dust :

No Mughal hath, however, lost his sight,

And none hath stopped the Event,
Mughals and Pathans have fought,

Matched their swords on the field of
battle ;

One fired guns accurate,
Other rushed elephants forward 3
Those whose misdeeds merited fall
Have suffered Death, my brother.

The Hindu bride and the Muhammadan
bride,

The Bard’s bride and the Noble's bride,

Each is bleeding head to foot, torn her
raiments are ;

Each wandereth about amongst the dead!

Whose bridegrooms have returned not home,
How may they rest over-night.

All hath happened as ordained by Thee ;
O Creator,

To whom may one complain ?
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Pain and happiness are in Thy Gift,
To whom else may one appeal :

Thou, O Ordainer, ordereth as pleaseth Thee,
Thy Will must take effect.*

* Ass M. 1, Ashtpadi, 12,
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During these songs, many were the people
that had collected, and it is recorded that Baber,
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in whose camp the songs were sung by a
“ Captive,” heard of it and also came up. The
Emperor ealso listened and saw “ God in the
face of the Holy Man”. The last song that he
had heard thrilled his soul and he prayed for
forgiveness. The Master asked him to set ap
liberty the non-combatant people of Syedpur,
who had been captured by his Officers and
soldiers, and return to them what they had
lost if he could doso. All captives were there-
upon releagad. Baber then ventured to ask
the Master if he was a Muhammadan Fagir
and accepted the mediation of God’s holy and
last Prophet, Muhammad. To this the Master
replied thus :

There is but One God, Omnipotent, True
and Un-knowable ;

Millions of Mubammads are waiting at His
CQourt that cannot be counted !

Prophets sent come into this world,

Whenever He 50 desireth, they are sent
for in chains ;
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This, I, Nanak, His slave, have ascer-
tained :

God alone is holy ; All others are profane.*

Baber was so much influenced by the
fearless manner in which the reply was given
that he immediately offered rich presents and
asked what he could do to please him. The
Master then replied as follows :

I am gifted by One God ;
Whose gifts every one enjoyeth.
Whoso looketh up to human support,
Loseth both matter and his Soul.

There is but One Giver, all others only beg.

Those who forget Him and look to
others, lose all honour,

Kings and Sultans are all made by Him ;
None can equal Him.

*Bhai Bala's Janamsalhi.
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Hear, O Baber Mir, what Nanak saith :
Foolishis the Faqir who begs of thee.*

Baber thereupon prayed to the Master for
blessing him with a lasting kingdom in Hindy-
gtan. The Master, however, in the words of
Bhai Santokh Singh, blessed him and his
descendants with the power to rule the countr
““ 8o long as they governed with justice” an
added that “ when they departed from justice
they shall lose the Empire.”

During another brief trip, the Master visited
Pakpattan, where he had a long discourse
with Sheikh Ibrahim, the Sagjjadanashin of
the Shrine of Sheikh Farid, who on account of
his holy life and austerities was himself called
Farid the second,and thensawPir Bahawal-Hak
at Multan and went on to Uch, in the preseng
territories of the Bahawalpur State, of whose
head he had made acquaintance at Mecca,

-]

* Bhai Bala's Janamsakhi.
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Before returning home from this trip, he also
paid a visit to Bawa Wali at Kandhar, whom
he had met a few years before at Hassan Abdal.

It was in the reign of Ybrahim Lodhi, as
stated in the Walaitwali Janamsakhi, that the
Master cameto Delhi and stayed on a mound,
now known as Majnun’s Tilla, after the name
of a local Sikh®*. The Sultan’s elephants were
stabled not far from it. The Master heard
the painful cries from that direction, and sent
for information as to the cause of them. One
of the elephant drivers came and said that an
elephant whom he had tamed and to which he
was attached had died and that he would
lose his appointment and means of subsistence
in consequence and was therefore much grieved.
The Master remarked that he should remember
God and see if the elephant is not really alive.
The driver went back, uttered the name of
God, and, when he looked at the carcase of the
elephant, it moved, and eventually the elephant
Tose up in perfect health. The news reached
the Sultan, who sent for the Master. In the
meanwhile, the Sultan’s sattelites used consider-
able misrepresentation to inflame him against
the Master. A charge of heresy and sorcery

* Tn the Janamsakhi this visit is desoribed to have taken
place in the beginning of the First Udasi. Sikandar Lodhi, however,
was ruling on the throne of Delhi during the Firsb three Udasis of
the Master, and Ibrahim Lodhi succeeded his father only in 15617
of Ohrist, The mention of the name of the Emperor as Ibrahim
who had imprisoned the Master shows thet this event took place
after the Master's main trips were concluded.
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was laid against him. Religious bigotry and
fanaticism, which characterised, with few
honourable exceptions, the Mohammadan rule
in India, was of the worst type during the
period of Lodhi dynasty, and Sultan Tbrahim
was probably the worst of his tribe. When
the Master appeared before the Sultan, he was
first questioned about his having revived the
elephant. The Master, however, replied that
it was only God who had the power to revive
the dead. None else had that power. The
Sultan asked him to kill the animal again ; but
the Master remarked that God alone had that
power also. The news came shortly after that
the animal had again died. The Sultan now
insisted the Master to revive it again. The
Master, however, disclaimed any power to do
so. 'Then further questions were put, in answer
to which the Master openly denied that any
incarnations of God could be possible or any

rophets could mediate to obtain salvation
Fora.sinfulma,n. ‘“ Inthe Court of the Almighty
Father, there are Lacs of Muhammads, Lacs of
Brahmas, of Vishnus and of Maheshas ; there
are Lacs upon Lacs of Ramas the Great, and
lacs of other way-farers in lacs of different
garbs”* Onthisdeclaration, the whole Darbar

* Bhai Banno's copy of Granth Sahib shlok M, 1, at the end of
the volume, This copy has not yet been printed.

i3 T B YO By qud faws Haw,
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was furious, and the charge of heresy was thus
held to have been established out of the Master’s
own mouth. He was peremptorily ordered to
be imprisoned. When he was being taken out

of the Darbar Hall, he addressed the Sultan
thus :

Beautiful features and clothes wilt thou
leave behind ;

Thy own good and bad deeds will go with
thee.

Order here as thou wilt, narrow is the way
by which thou shalt have to go.

When thou art taken naked to hell, verily,
thou shalt look horribly ugly :

Thou wilt then repent for thy bad deeds.*

It was thus that the Master was sent to
imprisonment by Sultan Ibrahim Lodhi some
time before he was defeated by Baber at Panipat.
The Master, however, commenced his work
inside the Jail, and many were the people who
were reclaimed from there. It is recorded that
the labour which was allotted to the Master in
the Jail used to be performed by itself. The
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mill would grind the corn without being driven,
When the Emperor Baber defeated Ibrahim
at Panipat and installed himself as King of
Hindustan at Dehli, he visited the Jail and
immediately recognised him and released him,
and with hiin a large number of others, who
had received the Master’s instruction and
protection. Ibrahim’s own cousin, Nawab
Daulat Khan Lodhi of Sulta.npur, who was the
Governor of the Sirthind Province at Sultanpur
where the Master had been his Modi for ten
years, was one of the Ministers of the Sultan,
who had invited Baber to invade India and rid

the country from the tyrannous rule of the
Lodhis.

In 1529, the Masber visited Achal-Batala

. where he had a hot and long contest with the

# Yogis. This discourse is described at some

length by Bhai Gur Das, and the discourse

entitled as Sidh-gosht, as well as many songs

that were sung on this occasion by the Master,
are included in the Granth Sahib.

The Master then paid a visit to Hardwar
and its viciniby, in 1530, when he was found
throwing the Ganges water to the West, while
the pilgrims assembled there were offering water
to the sun and their ancestors to the east.
A large crowd of astonished people gathered
round him and enquired what he was doing.
“] am watering my fields at Kartarpore;
they are getting parched by the scorching heat
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of the sun, for want of rains.” °° Where be
thy fields and thy Kartarpore,” asked a voice.
*“ They are on the Ravi in the Punjab, ” said
Guru Nanak. On this they burst forth into
laughter, and said, “ How can thy fields be
watered from such a long distance ? Fool
shouldst thou be to think of 16.” “ And bigger
fools are you, my friends. If this water
in such a large quantibty cannot reach my
fields on this very earth, some three
hundred miles away, how c¢an a handful
of it satiate your ancestors and the sun, so
far off, you know not where ? Leave off these
idle pursuits, and worship God who creates,
feeds and waters all. Useless are these cere-
monies and formalities. The Ganges water
cannot wash away your sins, but that may be
done by Bhakls and Devotion. Change your
hearts, perform good deeds, and be saved.”

In between these trips the Master resided
at Kartarpur, where most of the Sikhs, whose
number had by this time much increased, used to
visit him. After the conclusion of his Fourth
Migration, the Master had abandoned his
special journey garments of a Faqir, and had
taken to ordinary Punjabi clothes of his time.
No more long tours were contemplated, and he
reappeared as a householder as he originally
was. Hisson, Sri Chand, however, had by this
time adopted an ascetic life and became the
reputed Head of the Oxder of Udasis among
the Sikhs, so called becanse Guru Nanak’s
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own Four principal Migrations were known in
the local parlance, as recorded in the Jamam-
sakhis, as Udasis. Bhai Gurdas in his Balladg,
which are the most authentic and earliest
extant Sikh records of the time, says that
the Master himself started the order of Udasis,
when he started on his journies. Sri Chand
followed the same line and as he never married
and kept going about all his life, teaching the
creed his Father had given to the world, he
geems to have been accepted as the head of
our Udgst order, more particularly as the
Master had rechanged on the termination of
his Journeys into ordinary garments,



X I
SipE-GosaTA OR DI1scoursEs wiTH YogIs.

The ascetic Order of Yogis exercised con-
giderable influence in Upper India, at the time
of the Master's advent. The Order drew its
inspiration from Patanjal’sSchool of Ph.ilosophy,
but, in its ouber form and esoteric doctrines,
it was founded by Gorakh Nath, and, besides
him, acknowledged the leadership of 84 Sidhs,
who were supposed to have lpossessed super-
natural powers. These people seem to have
considerably indulged in spirtfualistic exercises,
and often used lower spirits, which were
incapable of tearing themselves off from their
earthly cares, to produce spectacula.r effect on
the unsophisticated populations to increase
the number of their followers. In their outer
form, they made a long cut in the lobe of their
ears, in which they wore large thick rings of

181
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various materials, wood, glass, silver, gold, &oc.,
which were called Mundra. They rubbed ashes
on their bodies, shaved their heads clean, blew
horn, and carried s staff and a begging bag,
called Jholi. They greeted all by their saluta-
tion of ““ Adesh ; Adesh to Gorakh Nath, Adesh
to 84 QSidhs ;” and generally lived outside
habitations, visited places of pilgrimage, travell-
ed in distant lands, and used all sorts of
intoxicants, smoked opium and ate flesh. The
word Adesh, which they used as a term of
greeting, literally meant order or command,
which 1n its origin might have been adopted
to remind of the injunctions of their founder,
Gorakh Nath, supplemented by those of the
84 Sidhs or spiritualists.

The Master seems to have had several
meetings with monks of this Order. One such
meeting, which probably was the first, occurred
at a place, then called Gorakhmata, and since
known as Nanakmata, in the present distriet
of Nainital, in the United Provinces. About
twenty miles {urther away from Nanakmata,
in a very thick forest, stands the Master’s
Soapnut tree, bearing on one of its branches
sweet fruit, while the other branches still yield
their usual bitter and pungent nuts. It was
here, under the soapnut tree, that the Yogi
Maohhinder Nath was converted.

At Nanakmata, the Master sat, on his
arrival, under an old dry peepal tree, where a
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Qurudwara now exists. The free grew fresh
gprouts and became green. This attracted
notice, and some of the Yogis came and accosted
the Master with their usual greetings. The
Master acknowledged the greetings by saying,
“ Yea, Adesh to the Primeval Lord.” The Yogis
enquired who he was, whose disciple, and
wherefrom he had come. He had revived the
tree that used to be dry, what further powers
he possessed, the Yogis questioned. The Master
rep}iied that he wds the disciple of the True
Lord, than whom none greater existed or could
exist, that from Him he had received instruc-
tion in the True Word, which had led to his
emancipation from all bonds, bubt that he was
an humble man, claiming no supernatural
powers, and was roaming about to see the condi-
tion of God’s creation. After some further
talk the Yogis retired to their Yard. At about
nightfal, Mardana went to the Yogis to b

of them some fuel and fire, to warm himse

and the Master during the night, but the Yogis
would not let him have any from their stack,
The Master, however, some how, made a fire
and the Yogis began blowing severe winds to
extinguish the fire. The winds, however, blew
out all the fires which Yogis had and left the
Master’s Dhumi untouched. On the morrow,
the Yogis, including Bharthar Nath, Bhangar
Nath, Shambhu Nath and Machhinder Nath,
came to the Master, and, after a brief talk,
they invited the Master to accept the Order
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of Gorakh Nath, and the Master sang thus in
reply :

Yog¥ consists not in the Khinta (monk’s
surplice) ;

Yog consists not in the Danda (steff);

Yog consists not in the ashes;

Yog lieth not in clean shaving,

Yog lieth not in the blowing of horn :

Yog may be obtained by living passionless
midst passions !

Yog cannot be attained by mere talk :
Whoever hath attained equilibrinm is the
true Yogi.

Yog consists not in living in cremation

grounds ;
Yog consists not in closing eyes ;
Yog lieth not in wandering abroad ;

Nor listh it in bathing in holy waters :

* Literally Yoy mesns Union with Lord,
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Yog may be obtained by living passionless
midst passions.*®

After this, the Master shifted about twenty
miles further into the forest, and was followed
by Machhinder Nath Yogi. Machhinder
Nath here asked the Master for some food,
and the Master asked Mardana to shake the
branch of the soapnut tree under which the
Master was sitting. The Master asked
Machhinder Nath to eat as much as he wanted,
and lo, they were sweet nuts. Machhinder
himself tried to get more fruit from the other
branches,but their fruit he was disappointed to
find as bitter as ever.f The Master then

* Rag Suhi, M, 1, Sh, 8.
w9 3 i, 7o 5 §8, g & 91 wgrebi |
#a & ¥t vz Herehi wa 5 st wveis |
whs wrfa fsdws wdb, fa gafs foe Wb |
w8t 7 35, 99,
¥ fignfz afa, rumfs 7 Fat wdbi 7t |
7 3 wofa waft w7y 3 It B |
Ho 5 o feirafa sdha, a1 & Ji9a s |
»ins wfa fadas Idta, Fa gos few uehd)
4 The present writer has also bad the honour of tagting a
isce of these soapnuts, brought by some of the Sikh pilgrims
E'om Nanakmata forest, and he oun testify as regarda the eweet
teste of thonuts. Itispeaid thab sweet sospruts have now muibi.

jed in the foreat, from the seed of this branch, while the other
oh and treea still bear bitter nuts.
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addressed Machhinder Nath thus, while Mar-

dana played the tune and the Master sang his
song :

I
Wake up thy Gorakh, O man,

Go-rakh* he, who protécteth Go (earth),
and delayeth not in so doing.

Controling mind by the Lord’s Word is the
horn, which shall sosound, that all shall
listen ;

The alms of the Lord’s Name are thus
received in the beggar’s bag.

He hath given water, the air thou breath-
est, and the sun and the moon aslamps ;

In life and in death, thou hath the earth-
O man.

Forgettest thou these gifts ?

Numerous are the Sidhs, Yogis, Jangam
and Peers ;

I shall go to them, if in their company I
may sing of the Lord, and obtain con-
tentment of mind.

In butter, paper perisheth not, nor salt ;

In water, lotus wetteth not ;

¥@o-Rakh, literally means protector of the earth.
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Meet such devotees, saith Nanak,

Yama shall then touch thee not.*

# Rag Ram Kali, M. 14.
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I

Listen, O Machhinder, what Nanak saith ¢

Control thy five cardinal passions, waiver
not.

Follow such course of Yo7,

Mayst thou be saved and all thy genera-
tions,

Such ascetic learneth the Course,

Absorbeth he, night and day, in stable
contemplation.

Obtaineth he the alms of living in love, in
devotion, and in dread of God ;

No more wants hath he, contented inestim-
ably he ;

In steady and deep contemplation of the
Lord he ;

In True Name fixeth his mind he.

Nanak speaketh of the ambrosia of the
Word,

Listen, O Machhinder, of the Yogi garb:
Be detatched midst expectations ;
Verily, thus mayst thou meet the Lord.

Listen, for Nanak speaketh of the Secret
Doctrine,

He admitteth thee in the chain of the
Master and the Disciple,
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Giveth thee instruction as cure and as food :
No more philosophies shalt thou need.*

These and quite a number of more songs
which are duly preserved in the Granth Sahib,

were sung on this occasion and led to the con-
version of Machhinder Nath in spirit,

* Ram Kali, M, 1, 5,
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The next meeting of the Master with the
Yogis, and monks of various other orders,
took place in the Himmalayan mountains,
It appears that it was at the Mansarowar Lake
where the Magter held these discourses with the
Monks. The Yogis and Sidhs questioned the
Master how it was that he had been able to
reach such difficult heights. Tt must be remem-
bered that in the time of the Master travelling
into the higher Himmalayan ranges, difficult
as it in all times must be, was simply incredi
ble, except perhaps by those who had no desire
forlife. The Master, however, told them
that he had reached there by the force of
Lord’s Name, which alone he meditated
on. The Yogis then questioned him about
the happenings in and condition of India and
other countries. Bhas Gur Das has described
the Master’s answer to his enquiry thus :

The darkness of falsehood prevaileth all
round, O Nath ;

I bave set out to find out the moon of
truth.

The Eartih is heavy with the load of sins,
and hath cried out.

The Sidhs have taken shelter in mountains:
Who should redeem the earth ?

The Yogis are absolutely ignorant, and
indulge merely in rubbing ashes, day
and night :

The whole world is suffering for want of
the Master,



Ar MANSORAWAR LAKR, 191

It is Kaliyuga there : people act like dogs,
and eat what is prohibited ;

The Kings commit crimes; the fence
is eating up the crop ;

The subjeots, ignorant of any knowledge,
speak untold lies ;

Disciples play the tune, and the preceptors
dance to it ;

Those sit at home and these vigit them
there ;

Kazis are corrupt and accept bribes and
do injustice ;

For money is the love between man and
woman ; they meet and depart at will :

Sin prevaileth all round.*

* Vars of Bhai Guru Das, I, 29, 30.
7§ wfom 3w Hft, 79 SO g T |
= wren TEfn, 99" T8 ui AATe |
yry fararrl fugedl, 9% war g8 95 yare |
fru 2y §8 yeedt, d= o= § ue €379 |
woit femirs feafeur, fonfes wa sorfes o)
Y P IT AA e e n
a5 WrEl §3 Wt yrA Do Howd gEEt |
TH UTY THEE, §Fd T U3 7@ ureh |
o i famns fas, g9 9H3 Hug W)
¥8 A wAfes, $9s Iy ¥ fau st )
Fiwa H55 wet fee, 3@ G5 watt fagra wret
it I8 fomed), Tt #a @ T |
fergt yed T faz, o@ wife, faw@’ amedl |
Fafaur vy REn W WGl 2o 1l



192 S1pE-GOoSHTA.

There then followed a discourse between
the Yogis of the various sections and the Master,
in the course of which they are said to have
considerably tested the Master's knowledge of
things spiritual, and after all their efforts ab
converting him to their Order had failed, the
Magter preached to them the True path by
which afone they could attain salvation, as
distinct from the attainment of powers of
spiritualism, in which they were evidently stuck
up. There are a large number of hymns in the
G‘Eamh Sahib, which were sung by the Master
there, in preaching to the members of the
various ascetic Orders, whom he {found collected
round the Mansarowar Lake. He was finally
offered a cup of liquor, an intoxica,ting drug
which the Yogis were very fond of drinking,
and thaught that intoxication helped them in
the concentration of mind. The Master,
however, declined the offer and told them that
he had already had his intoxication. Thus :

I have made knowledge the molasses,
contemplation the fermenting agent, and
pure deeds the leaven ;

My body is the retort, and love the sealer :

Thus have I distilled liquor.
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My mind is thus primed, my friend, it hath
drunk the ambrosia of the Name : Steady
is its intoxic;,tion,—-

Night and day, it lasts—in Love is mind
absorbed and enjoyeth the music of

unbeaten strains.

This cup of steady intoxication, the Lord
of Perfect

Truth giveth him, whom He favoureth
with His Grace,

For heis the seeker of Ambrosia, and

oareth not for frivolous drinks.

By the Guru’s instruction, drinketh he
the nectar of the Word, honoured is he
as he drinketh ;

Loveth he the Sight of the Lord’s Door ;
and careth not for the heaven, nor for
salvation.

Steeped is ever such hermit in Praise of
the Lord ; gambles not he his life away ;
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Listen thou, O Bharthar Yogi, Such one
drinketh the Ambrosia, ever and ever,
saith Nanak.*

* Asa M, I.
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The last meeting with the Yogis which
must be mentioned is the one which took place
in 1529 of the Christian era, when the Master
visited the annual Sheoratri fair at one of the
principal seats of the Order at Achal near Batala,
in the present district of Gurdaspur. Some
years before this occasion, the Master had
abandoned his Udasi clothes and had settled
down at Kartarpur. At Achal, the Master
had his own camp, where he was visited by the
Yogis, and the first question put to him by the
ascetics was why he had re-adopted the house-
holder’s life. In the words of Bhai Gur Das
the question was put thus by Bhangar Nath :

Why hast thou mixed acid in milk ?

Whey hath separated and thou ecanst now
have no butter by churning it :
Why hath thou put off the Udasi garbs ;

Why hath thou restarted the life of a lay-
man ¥*

* Vars of Bhai Gurdss.
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The Master’s answer was :

Thy mother, O Bhangar Nath, knew mnot
how to clean the vessel ;

Want of Knowledge hath thus led to the
putrefaction of thy soul.

Thou gave up thy home, and adopted
asceticism ;

Why shouldst thou be wandering from
door to door at the houses of the lay
people to beg thy food #*

He explained to them that adoption of
simple Udast garbs was but the means to an
end and not the end itself. Asceticiam is
meant to purge the soul of its filth of ego, but
it could not in itself be enough for emancipation.
One must subjugate the temptations of the
world but not flee from them for ever. The
Yogis upon this began exhibiting their super-

* Ibid.
ssa W, S99 I,
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natural powers, and, having done so, they asked
the Master to exhibit his. The Master, however,
said that beyond The True Name of the
Omnipotent Lord he' claimed no miraculous
powers and could exhibit none :

May I wear clothes of fire, may I live in
perpetual snows, may I feed myself on

steel,
May I drink all pains as water, may I drive
the chariot of earth,

May I weigh up the universe in the seales,

may I prove it equal to the weight of a

dram,

May I develope to be so great that universe
be insufficient to contain me, may I

eontrol and drive all,

May I have all these powers within me,

to do all these and to order all these
being done :

Great is the Lord and great are His Gifts,
He giveth what he willeth, but
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Him on whom He bestoweth His Grace
He granteth the Honour of the True
Name.*

After this followed the main Discourse,
entitled the Sidh-Goshia, contained in Rag
Ramkalee of the Gramth Sahib. It is s long
discourse, which it is not within the scope of
the present work to translate. In it the Master
explained to the Yogis the relative position of
asceticism and a spiritual life of development,
and he taught to the Yogis the Principal
Dootrines of the Message he had brought from

* Bhlok M. 1,
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on High. It is enough to close this chapter
with one song which the Master sang to the
Yogis, also contained in Rag Ramkallee :

Abide in Steadiness, O Yogi, This is thy
course, *

May the One Lord look on thee once, He
shall grant thee Love and satiate thee
with the Divine Word.

Thou wandereth about begging food and
raiment ;

Evil of hunger consumeth thee and paineth
thee.

Guru’s instruction thou hath obtained not;
In Evil course thou hath lost thy honour,

By QGuru’s instruction, thou mayst yet
obtain the path of Devotion.

Five cardinal evils drive the cart of thy
body.

God’s Powexrs alone might save thy honour.
The axle of thy cart shall break, the cart
shall tumble down,

Thy substance, aged and scattered, shall
be logt in the wilderness of the world-
liness.

Meditg.'.te: ,0 yogi, on the Gurus Word,

Be U%if'orm' in pain and in pleasure,

Be sorry only for thy separation from the
Lord ;



200 Sipu-GosHT,

Make the Name Divine thy food : meditate
on it under the Guru’s instruction ;
Stability thou shalt attain by abiding in
the Name.

Tie up the cloth of Stability, freed from
bonds thou shalt be,

Thy passions and thy anger shall vanish
under the Guru’s instruction.

Let the shelter at the feet of the Lord-Guru
be the rings worn by thy mind :

By Devotion to God, saith Nanak, thou
shalt find Salvation.*

* Ramkalli, M. 1, (11),
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The Sufi Mystics of Persia, following a
simple system founded originally by a woman.
named Rabi’a, in the words of a writer in the
Encyclopaedia Brittanica, appeared to have
borrowed the practice of monastic life, in order
to devote themselves exclusively to meditation
and contemplation, from India, and, thus
influenced, their compositions became unequivo-
cally pantheistic. As remarked by Prof.
Andrew Seth, the movement marked a kind
of reaction against the rigid monotheism and
formalism of Islam, and, in its speculative
aspect, in which nature and beauty and
earthly satisfaction appeared as a vain show,
it presented the counterpart of the former
mood of sensuous enjoyment. Prof. Stanislas
Guyard remarks that, under the colour of
Sufism, opinions entirely subversive of the faith
of Islam were professed by these mystics,
and, having drawn adepts from the ranks of
heterodoxy, Sufism departed from its original

urpose, and entered on discussions respecting
he%ivine nature, which finally led to Pantheism.

201 |
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Mortification of the material body, as practised
by some of these Sufi Muslims, paled into
Insignificance the severe austerities of the
Hindu Yogis and ascetics, and found a_very
fertile soil when these Muhammadan Fagirs
established themselves in India. The Master
met several of them during his tours. Reference
has already been made to Syed Ahmad Mir
Taqi and Hamza Ghous in the Sixth Chapter
and a few others in the ninth. He had a talk
with Sheikh Sharaf of Panipat practically at
the commencement of his First Udasi. He
made acquaintance of a few others, including
Makhdum Rukn-ul-Din, Abul Fateh, Syed
Jallal and Pir Baha-ul-Din Haqani of Uch, and
Sheikh Ibrahim Farid II of Pakpattan, during
his visit at Mecca. On his return to the Punjab
he had several discourses with some of these
Fagirs, which are described in the Janam-
saklis, and are, in more or less detail, incor-
porated algo in the Granth Sahdbd.

At Mithankot, Sheikh Mitha was bold
eﬁough to call upon the Master to accept Islam,
thus :

Name of God first and that Of His Prophet
Muhammad next ; :

Read the Kalma, O Nanak, that thou
mayst be accepted in the Divine Court.*

* Janamsakhi Shlok.
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The Master’s reply is rtecorded in the
Janamsakhi as follows :

Name of God First, numerous are the
prophets atr His door.

Purify thy mind, O Sheikb, that thou
mayst be accepted in His Court.*

“ But how can the lamp be lighted without
oil in it 2” retorted the Shelkh The Master,
thereupon, sang to him the following song :

How may the lamp be lighted without oil ¥
The Maya shall deceive thee not: ;

Nor will the dagger produce the cut ;

Live as the Lord willeth thee tolive ;

The ambitious must but waiver.

Read up the books, O man ;

Live in fear of the Lord this shall be the
wick in the lamp of thy body

Knowledge of the Truth sha,ll "feed the
same,

This shall be the oil and that the lamp :
Light it up, and the Lord shall meet thee,

The :i.trows of cravings are piercing thy
soul ;

Render humble service that thou maysb
attain bliss.

Life in this world is but ephemeral.

* Ibid, Shlok M. 1.
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straight question to the Master, there being

Svrr MUBAMMADANS.

Render humble service in this world,

O man ;

Thus shalt thou obtain entrance im the

Divine Court, "

Thou shalt then attain Bliss, saith Nanak.*
Sheikh Ibrahim Farid the Second put a

one Lord and two paths, which of the latter
two should be followed and which rejected.}
The Magter answered that there was One Lord
and there was but one path ; follow the one

*SriRag M. 1, G. L. 5 33.
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path and reject all else.* Sheikh Ibrahim then
put several questions, to which the Master
replied thus :

Sheikh Ibrahim ;

Farid saith, tear up thy silks, and put on
the rough garments :

Thus may I adopt the garb, which may

obtain for me the Union with my Lord.}

The Master :

The Bride is at home, and the Bridegroom
AWRY

The Bride liveth in remembrance and
repineth ;

Should her intentions and life be pure,
The Lgrd would come in no time and meet
her.

* Ibid. -
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Sheskh Ibrahim :
I have enjoyed not the Union with the
Lord, when young,
Aged hath this mortai frame now become ;
Shall the Bride bewail and moan in the
grave :
Ha, I have met not the Bridegroom
The Master :
The Bride hath known not the path, hath
lived in vanities of the earth, hath a
black and impure mind ;
She shall still meet the Lord by abandoning
these vices and acquiring virtues.t
Sheikh Ibrakim :
What Word to meditate on ¥ What virtues
to acquire 2 What Mantram to adopt ¢
Which garb may I adopt that the Bride-
groom may favour me ?1
* Ibid.
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The Master :
Humility is the word, Forgiveness the
virtue, meekness the Jewel of Mantram :
These three shouldst thou, O sister, adops
as thy garb, and the Bmdegroom will
favour thee.*
Sheikh Ibrakim :
I fitted not my boat when I had the time;
My days are now full, how shall I swim
across ?
Touch not the fire for it doth but burn.
Some have pleased the Bridegroom and
obtained honour :
I however may meet Him not : milk shall
return not to the teats.
Farid saith, O friends, The Bridegroom’s
call cometh :
The soul shall depart from hence, and the
bady shall mix in dust.}

* Ibid,
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The Master :

Fit up thy boat now with meditation on
the Name :
Easy shall be thy voyage.

No waters and no waves shall beset thy path.
Easy shall it be.

Let the Lord’s Name be the dye in which
thy raiment is dyed red—ever red.

The Friend goeth hence, O dear me, how
shall the meeting take place :

Souldst thou aoquire virtue, God himself
will bless thee with Union.

After Real Union, separation shall notbe.

The True One ruleth when migration cease §

Dress thyself in the suppressmn of vanity :

By the Guru’s instruction thou reapeth the
fruit of the ambrosia of the Word.

The Bridegroom is beloved and loving,
O friend, saith Nanak, [}

We are the slaves of the Lord, the True
Lord of us all.

Bag Subi, M. 1,
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Sheikh Ibrahim :

Should the blooms come early,
May the fruit be gathered later.

Those that are awake may obtaim
Gifts from the Lord.*

The Master :
Gifts are within the power of the Lord :
With Him no diplomacy shall succeed.

Some are not gifted though awake ;
Others are favoured even when asleep.t

The questions and answers in this discourse
show that, in spite of the considerable merit
which the Sheikh had richly earned by his
spiritual exercises and development, he was
despairing of his salvation, and had occasions
when he became sceptic. The Master brought
him consolation and faith in the goodness of
the Lord, who, ever and always, draweth
His little ones unto Himself.

* Shiok Farid ji,
ufas e wsw,
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There are a large number of Sufi shrines
in Multan. Many were the Sufi Faqirs living
there when the Master visited it. Makhdum
Rukn-ud-Din Bahawal Hag was one of them
who had probably met the Master at Mecea.
When the Master arrived in Multan, these
Fagirs sent him a brimful cup of milk, indicating
that the place was so full of holy men that
there was no room there for the Master. The
Master, however, picked up a Jessamine flower,
full of fragrance, and placed it floating on the
milk, indicating that he had not come to be a
burden to any one and yet could find a place
even in that overflowing place of saintliness.
Upon this, the Master was invited to stay there
for somedays, and he had many discourses with
most of the Faqirs. Makhdum Rukn-ud-Din
Rahawal Haq complained that in spite of his
gevere austerities he had not been able to control
his mind ; and the Master told him that the
snake could not be killed by crushing the barrow.
8o too by austerities the mind could not be
controlled. On the other hand, these enhance
its wanderings by further cravings for being
respected and worshipped. It was only the
contemglation of the Lord’s Name, under the
instructions of the Guru, that could effectively
gubjugate the human cravings and help in the
mind-control.

Peer Rukn-ud-Din Bahawal Haq is recorded
to have died forty days before the Master's
ascension, Finding his end approaching, he
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wrote a chit and sent it through a messenger
to the Master who was then at Kartarpur.
The Master opened the slip, and it read thus :

My load is full ;.am ready to depart ;
Pray grant me thy Grace*

The Master wrote back a message of con-
solation to him thus :

Whose load is full shall depars,
For the Will of the Lord is above all.

They are honoured by the Lord, saith
Nanak,

Who have lived in Truth.t

With this answer, he mentioned that the
Peer was emancipated and he must depart, and
that the Master shall also come forty days
later.

* Janamsakhi.
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XIV.
ASOENSION.

The Master returned to Kartarpur for the
last time in about the year 1531 of the Christian
era, and undertook no more journeys of an
important nature. He had proclaimed His
Message in many patts of southern Asia, from
Arabia and probably Turkey and Egypt in
the west, to Burma in the east, from Kashmere
and Tibbet, and possibly China, in the north
to Ceylon in the south. ~About thirty Manjis,
geattered over all these vast countries, seem
to have been established by him to continue
the work of evangelisation alter him, each
placed in charge of a competent Bhaifi, and
at Kartarpur he provided a centre where the
disciples could occasionally gather round him
iﬁ) replenish their spiritual stock at the Fountain

ead.

Life in the holy colony of Kartarpur was
of one continuous communion with God.
Three hours before daybreak, people bathed
and recited their prayers, and uptil after
sunrise continued their morning serviece of

213
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Asa-Di-Var. The Divine songs having finished,
they engaged in the wvarious duties, which
they had allotted to themgelves. The Master
had farms of his own, on which crops to
supply food for the devotees were grown. The
Master himgelf also worked in the Farm.
Langar was then ready and all fed at the
Guru’s Kitchen. Whether at Kartarpur or
away in their own villages, people worked for
the common weal of the Community, and those
larger numbers who lived at their own homes
brought their earnings into the common
kitchen when they came to the Master for a
usual visit, They farmed for the Guru, they
spun for the Guru and they wove for the Guru.

uru to0 them included the Guru’s Sikhs,
wherever they were. In communion with the
Guru they spent their whole time, right upte
and through the evening service and the
bedtime service of the Wedding songs.

This institution of the Guru’s Langar or
Kitchen, or the Temple of Bread, as the Prose-
poet Puran Singh has so beautifully rendered
the expression, has been described by him in
a language which it is difficult for the present
writer to surpass or imitate, and no apology
seems necessary to quote it here. It runs
thus :

 What is a homs, but a hospitable feasting
of children with bread and love and faith ? What is
gpiritual life in the temple of flesh, without a full
mesl fist ¢ The very first temple made by Guru
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Nanak, therefore, was the Temple of Bread, or
Gurn’s Langar. In one common Temple of
Bread, the bread of God was made free to the
children of man. ILet' none be hungry where the
spirit of God prevails. The Guru’s people and the
Guru were one home and one family ; but it was
no utopian idea, as of the modern socialism or
the democracy of labour ; it was the democraocy
of soul, so gloriously invoked in the temple of
the human heart by the genius of the Guru,
The sacrifice of selfisthness was made for the
gladness of soul that the act gave to the people
who came round Guru Nanak. The soul of the
people was so fully nourished and satisfied that
they could not entertain feelings of difference
and duality. We are not selfish when we are
in the deep repose of a dewy slumber. We are
never selfish when we are in love. The people
came and laid their selfishness at his feet, and
begged a little of it for his service, To serve
the devotees was serving the Master. This Union
was 80 gpiritually co-operative that none knew
if his own hands were his own or of the Guru or of
the devotees of the Guru. The bodies and hearts
and minds were mingling with each other and
with those of the Master, by the magic of his
presence amongst them. Here was a religion
tlfmt made love and labour the common property
of man.

‘“ Today no Sikh, with a grain of that faith
in him, can possibly think that he owns the Bread.
* Bread and water belong to the Guru.” No man
who is initiated into the path of the Guru can
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own a home without being ready fo share it with
the Guru’s people.

“ The fruits of his labour also belong to them,
Such was the Master’s foreshadowing of the
future ; and in this lay all the difference between
him and the centuries of the purely Brahmanical
oculture before him. ‘‘ The people are more than
myself,” says the Guru. ‘‘ Religion is inspiration
of love.” The Beloved i« in His people, and the
service of people is the service of God,
And it is through service that love is realised.
The spark of love is found by chance by some
fortunate one in the company of His sainls, and
it is the reward of those who have murrendered
themselves, head and hoart, to the Divine.”

“ The Master chose out his family of God's
disciples ; they served him and he served them,
Real service of people is serving them with life,
and the one who is alive can give life to others,
So the Master says that the opporiunity to serve
God in humanity is His gift. They alone serve,
whom He gives the authority to do so.

“ Guru Nanak’s passion for farming is a true
index of his creative mind. We must labour to
create the grain to feed people with. All other
needs that we have are secondary ; there is only
one physical distress, and that is hunger. We
all must labour on the land and sweat for our
bread. Guru Nanak chose finally the life of a
farmer for himself. The gardening and farming
are the outward symbols of the genius of art. We
see in his disciples a rare combination of labour
and spiritual vision, of & home life and a cave
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life : not in a spirit of compromise, but in the
gpirit of that sweet reconciliation with which the
flying bird flaps both his wings for his balance
in the blue sky. Guru Nanak poured song into
the heart of labour ; and his greatest men were
farmers, or the help-mates of the farmers, such
as masons who made huts, carpenters who made
ploughs, smiths who made tools, and weavers
who made garments for the saints. The entrance
to this spiritual humanity lay through a small
lowly door where selfishness could not pass. If
the peaple could not drop their selfishness of their
own accord, then the Guru’s personality softly
stole into theirs and helped them from within to
drop it, without their knowledge,*

The future careers of two out of the
numerous people who came to him at Kartarpur
and were the recipients of his grace, entitle
them to special mention. One of them was
one, Bura, of village Ramdas, a [ew miles
away from Kartarpur. He was young in years,
more & boy than a man, when he came to the
Master, and bowing down before Him said
““A few days- ago, some powerful Pathans
forcibly cut and carried away our crops, ripe
a8 well as unripe, and we were all helpless,
It then struck me, O Master, that if we could
not save our crops, ripe and unripe, from these
Pathans, who can possibly save us, when the
all-powerful hand of death seizes us, whcther
old oryoung. I have heard of Thee, O Great,

¥ The Baok of the Ten Masters,
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Master, and have come unto thee. Prayshow
me the way of emancipation from the hands
of Death.”” The Master replied to him saying,
“ It is the Almighty God a.lI())ne who can be the
support of all on the day of reckoning, O Bura,
SERVE GoDp So THAT (oD MAY SAVE THEE.”
These words had a magic effect on Burs.
His young and innocent heart was com-
gletely converted, and Bura spent most of

is time thereafter in the Master's service.
He was, though young in years, deemed to be &
wise man andearned by his spiritual wisdomthe
name of Buddha, or Old man, and was allowed
a place in the assemblies of old and experienced
men of the Faith. In a few years he made
such spiritual progress that before His ascen-
sion, the Master appointed him to perform the
sacred ceremony of installation of (guru Angad
Dev on the Chief Manji, and after this Bhal
Buddha had the honour of performing similsr
function at the installation of the Third, Fourth,
Fifth and Sixth Masters as well, before he
himself passed away from his earthly existence.

The Second man to be mentioned was one
who was destined to be the embodiment of the
Master’s Spirit and thus succeed the Master-
His name was Lehna, who originally belonged
to a village, named Mate ki Sarai, about three
miles from the present town of Muktsar in
the Distriet of Ferozepur. On the village
being plundered by dacoits, Lehna had migrated
to and settled at Khadur, many years before
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the story of his life with which we are concerned
began. He was a Worship%er of Durga, as
most of the other people of Khadur were, and
he used every year to lead the village assembly
for a pilgrimage to the famous Temple of
Jawala Mukhi, in the Kangra District. These
pilgrims used to travel, stage by stage, on
foot, to pay homage to the goddess of Flame'*
in that temple. There was, however, one
Sikh also living in Khadur, and one day
Lehna heard him singing the Master’s song.
He asked him for instruction in those
songs, and Lehna consequently learnt to
recite them himself. These songs made
such an impression on him that he decided
to visit the Master at Kartarpur, when on his
way to Jawalamukhi next. When the time
aEFroached for the annual pilgrimage, he was
able to prevail upon his companions to make
a delour and pass cloge to Kartarpur to enable
him to see the Master, when going to Jawala
Mukhi. Having on this occasion left his
companions a little away from Kartarpur,
he wended his way to the holy colony, and
met an old man in the fields. He asked
the path to the Master'’s Temple, and the
old man quietly led the way, Lehna following
him on horseback. Near the Temple, the old
man asked Lehna to dismount, tie up the mare
to a peg stuck up in the ground there and
enter the temple, in front of him. The old
man preceded Lehna into the Temple. When
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Lehna entered into the Master’s presence, ﬁg
was astonished to find that it was no other
than the old man he had been led by. The
Master, however, consoled him and enquired
from him what his name was. “ My name is
Lehna, O Satguruji.” Lekna in Punjabi means
what is due to one from another. ‘ Thy Lehna
is from me, and I have to paythee. Where-
else hast thou been wandering for it, O Lehna.”
The Master's Songs had already made strong
impression on Lehna, and this short play upon
word, uttered in a tone of love and compassion,
had such an effect on the heart of Lehna that
he would go no further towards Jawalamukhi.
The Master’s words and the Master’s look sank
deep into his soul. He sent away his com-
panions to Jawalamukhi, and himself stayed
behind. He became a very frequent visitor
to Kartarpur since then, and some time
later used to stay there for much longer intervals.
Legend says that on one occasion when Lehna
came to the Temple somewhat earlier than
usual, he saw the goddess sweeping the floor,
and was told on questioning her that she was
an humble one of the maids at the door of the
Master. Lehna’s conversion was of the com-
¥letest character. His steady and unflinching
aith stood many a hard test. To the Master
these tests were of no importance, because he
knew where his spirit was to incarnate, when
his time was ended. Others than Him, who
had not His Vision, had to be convinced. Lehna
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imbibed the spivit of the Master’s teachings
in an astonishingly brief space of time, and his
extreme devotion was eventually rewarded with
the highest Gift of-the Divine Spirit, in the
lunar month of Asuj, Sambat 1598, corresponding
to September 1539 of Christ.

Once the Master’s followers asked him
whether the usual ceremony of lighting the
lamp to light the soul’s path to the hereafter,
and offering pindand pattal,as cakes of oblation,*
were to be performed after him, and whether
his ashes and bones were to be carried to the
Ganges. He answered thus :

Light up the lamyp of the Name of One God,
In which is consumed all pain for oil ;

That giveth Light, and this soaketh up ;
Thus will mecting with Yama be avoided.

Be no sceptics, O people,
Collect Jacs of stacks of fuel,
A grain of firo must consume all.
CGod himself shall be my pind and pattal,

Remembrance of the Name of the
Creator my funeral obsequies ;

*Hindus light & lamp after a man’s death, and think that it
lights the path of the deceased ﬁhrou&h the infernel regions.
They also offer Pind and Paital, 8 kind of vblations and food,
in the name of the deceased to the Brahmans, through whom
they hope the deceased to get satisfied of his hunger, eto., during
his voyu;ge through those reginns. These oblations are of two eorts:
one aalled heavenly and the other earthly. They also cast the ashes
and the bones of the deceased in the Ganges at Hardwar, and
‘themeelves bathe in the eacred river, there ag well as at Benures,
in the hope of benefiting the soul of the deceased,
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Here and there, in future as in past ;

" He alone is my support.

Song of God’'s Praise is my Ganges and
Kashi, .
Wherein my spirit bathes and bathes ;

True bath shall it be,
Should one have Love of God, night
and day.

Heavenly and earthly oblation cakes,
Brahman maketh and eateth up ;
Cakes of the Grace of God, saith Nanak,

Remain ever and ever of use.*
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Time was approaching for the Master’s
Ascension. One day, Bhat Lehna had come
to visit the Master, who was working in the

addy crop he had sown, and the Master asked
Eim to carry a large, bundle of grass, that had
been weeded out of the field, to the cattle shed.
Bhai Lehna immediately obeyed and brought
the bundle on his head, mud dripping from the
wet grass and staining his costly silk garments,
Mother Sulakhni remarked to the Master,  see,
Sire, how his costly clothes are stained with
mud.” The Master looked back, and said,
“Mud ! Seest thou not, good lady, he bears
the burden of suffering humanity. They are
not mud Stains. They are the sacred saffron
anointings. Heaven anoints him. He is the

ura.”’

The Master asked Bhai Buddha Ji to
instal Bhal Lehna as the Guru, and Bhai
Buddha Ji having put the anointing of saffron
on the forehead of }])Sha.i Lehna, and seated him
on the Manji, the Master placed the offering of
a cocoanut and five coppers before him, and
going round him five times, bowed before his
Disciple. “ Hail to the Guru. Hail to the
Guru. Hail to the Guru Angad.” And Lo,
Bhai Lehna was no longer there. It was Guru
Angad, the Master made of The Master’s Own
HEesence. The Spirit of the Master that had
come unto him from above had entered a new
body, and Guru Nanak was bowing to it before
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his own ascension. The entire a,ssemblérge
followed the Master in bowing down before the
Master in the Second Form, and the proclama.
tion went out that Divine Spirit had manifested
itgelf in Guru Angad.

The Master then prepared to depart. He
sang the Divine Wedding Song :
Sing ye, my comrades, sing now my Wedding
Song.
Sing the Song of His Praise.

Sing the Song of my Creator.
Sing the Song of Him, who knoweth no
fear.

I would be & sacrifice to this wedding Song ;
For in this Song lieth the everlasting Bliss,
My Lord careth for the smallest life,

The Bountcous Giver meeteth needs of
each.

Invaluable are His @Qifts ;

Who can appraise Him.

The Auspicious Day has dawned,

The Hour of Wedding is come.
Come, comrades, and anoint the Bride
Pour your blessings, O Comrades,

For the Bride meeteth her Lord.
Take this message to all,
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For this Call cometh for All,

Ever and always remember Him, Who
sendeth down the Call ;

When the Time for the Call arrives.*

——r—r
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Many were those who were shedding tears
of love and thankfulness, but there were also
those present who were waiting for an opportuni-
ty to ask the Master how his body was to be
disposed of. Those who had been converted
from amongst the Hindus said they would
cremate it, and those who had followed the
Master from amongst the Muhammadans said
they would bury it. When the Master was
asked about i, He said let each place some
fresh flowers on his sides. Whosoever’s flowers
remained fresh should do as pleaseth them.
The Magter covered himself with a clean white
sheet and slept. And Lo! when the sheet was
removed, there was no body there, and flowers
of both sections were still fresh.

They search for the Master in vain,
‘Who search him on this earth,

The old father of his people is not to be
found,

Neither in the grave nor in the oremation
flame.

He is in the heart of Guru Angad.

Puran Singh,
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Were the men who comprehended God best
Deists or Pantheists ¢ Renan, in his Life of
Christ, holds this question to be meaningless.
Physical or metaphysical proofs of the existence
of God, he says, would have been quite indiffer-
ent to these great men. They felt the Divine
within themselves. The paltry discussions about
deism and pantheism have stifiled all fertile
ideas of the Divine in the breast of modern
rationalism. In frying to comprehend and
explain the incomprehensible problem of Ex-
istence, man does bub suspens for the time
being his emotional and divine sentiments, and
gets busy with intellectual gymnastics. His
intellect eventually fails him and he gets bewild-
ered. The emotional part of him has already
been crushed, and the soul, marred by learning
and perhaps wealth, becomes incapable of an
wplift.
The Master never indulged in philosophical
discussions, and never gave utterance to the

27 '
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sacrelegious idea that he was God. He set’up
no visions. He always called himself the servant
or Slave of God, and dwelt in His bhosom by
direct and constant communion with Him,
Fromhis heart he drew all that he taught of the
Divinity. He felt God within him and with him,
and thus spoke of Him with the authority of an
eye-witness. He never argned about Him.

od conceived as Father or Bridegroom: such
was the gimple theology of Guru Nanak. This
was not with him a theoretical principle, a
doctrine, more or less proved, which he gought
to inculcate in others. He never reasoned about
it and he exacted from his disciples no effort
of attention. “ Beyond the Vedas, the Korans
and the Universes, is manifestly visible the
Monarch of Nanak.”* Thus does he declare
the existence of God, and he commands the dis-
ciples to accept it as a Reality.

Nor did he ever [ormulate an elaborate
system of philosophy. He never cared to make
an effort to convince others, by a connected
reasoning, a8 to how the universe was created,
and which things or elements in it were eternal
and which were transitory. Here also he
declared that God is the Creator, and “ from

* e, %39, AW, Uy WO |
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‘Word, He hath manifested All”* With this
declaration, he takes up the world as it exists
and begins to teach and instruct. In his
teachings, he has attended more to what the
disciple ought to be and cared not so much as to
what he had been. He drew from within the
inspiration, which the world needed, and, out of
his extreme love for all humanity, he taught
to save it from utter destruction of the spirit
within it.

“ There is much in the character and teach-
ing of Nanak,” says Sir Lepel Griffin, * which
reminds the student of the life and teaching of
the great Budhist reformer, whose devotion to
the cause of humanity and the general enlighten-
ment of whose doctrine have had so vasb
an influence upon a quarter of the human
race.”t To use the words of Mr. Muhammad
Latiff,} Guru Nanak’s hest endeavours during
his long public career were directed towards
removing, or reducing to a minimum, those
religious and social differenceswhich had si)rung
up between the two great religious sects of India,

* Japiji.
drun, 88 7w
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4 Ranjit Singh, * Rulers of Indja’ series.
1 History of the Punjab,
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-
the Hindus and the Muhammadans, and fo
reconciling them both, and to a great extent he
wae successful. He viewed with disfavour
the intolerance of the Mussalmans towards the
Hindus, and the precepts of his religion
inculeated peace to all mankind, brotherly love
to one another, and living virtuously and har-
moniously. * He set himself to teach men the
way of salvation, not as a ruler, but as a servant
of God, to whom the Light had been shown,
coming to bring, not strife among men, but
peaove.”*

Trevaskis has compared the Master with
Budha thus:—“Nanak and Budha alike
revolted against a religion overladen with
ceremonial and social restrictions ; both re-
belled against the sore burdens which the
priests would have them bear. But the form
which the doctrines of each assumed was largely
influenced by his surroundings. Budha
lived in the centre of Hindu India, and among
the many gods of the Brahmans; these he
rejected ; he knew of nought else; and he
greached that there was no God. Nanak was

orn in the Province which then formed the
border land between Hinduism and Islam ; he
was brought up under the shadow of the mono-
theism of Muhammad, and he taught that there
was One God. But that God was neither the
God of the Muhammadan, nor of the Hindu

Bir . Gough's The Sikhe And The Sikh Ware,
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but the God of the Universe, of all mankind
and of all religions. The burthen of his tea,ching
was, “ there is no Hindu and no Muhammadan.

He rejected the wisdom of the Scribes and the
mint and anise and cummin of the Pharisees,
and taught that salvation lay inrepentance and
inpure andrighteous conduct. He believed in
transmigration, but held that successive stages
were but purifications, and that at the last the
soul, cleansed from its gin, went to dwell with.
its Maker. He did not despise or attack the
Hindu and Muhammadan teachers; he held,
indeed, that they too had been sent from God ;
but he preached a higher and purer religion,
embracing all that was best in both, but purged
from much of evil that had been allowed in

either, because of the hardness of the men’s
hearts,’*

The essential character of the Master was
that of a Prophet in the highest and truest sense
of the word. With reference to the religious
gystem prevailing in the country, his aim geems
to have been to raise both Hinduism and Islam
alike from the lowest depths of polytheism and
aggressive unitarianism, of barren ceremoni-
alism and mechanical conventialism, into which
they had fallen, and to preach to them, in addi-
tion, a more exclugive mono-theism, a nobler
doctrine and a purer morality, based on solid

* The Land Of The Five Rivers, by He K, Trovaakis, LO.S.,
Pago 165.
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foundations of Divine Grace. The religion that
he taught possessed a noble ideal and a practical
and social meaning. It was based on the Two
fundamental principles of the Unity of God and
Brotherhood of Man. In the words of Sir
Charles Gough, “he penetrated beneath the
crust of observances and conventions, and
found the root of the matter in the Unity of
God and Equality of men before him.”*

The Fandamental mantram of the Sikh
religion saith :

““There is but One God, whose name is
True, the Creator, the All-pervading, devoid
of fear and enmity, Tmmortal, Unborn, Self-
begotten ; Realise by the Master’s Grace.
Worship Him.

He was True in the beginning. He Wwas
True in the primal age. He is True now,
and He will ever be True, says Nanak,”t

* The Sikhe and Sikh Wars.
+ Japji 8ahib. Pauri 1.
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» “Why worship the second, who takes
birth and” dies ; worship the One alone who
pervades the lands and the waters "*

“ Whom shall I call the second ? There i8
none, In all there is that Spotless One ¥}

Numerous Muhammads have there beem,
and multitudes of Brahmas, Vishnoos and
Shivas, thousands of peers and prophets, 9:!1‘1
lacs of saints and holy men : “ But the Chief
of Lords is the One Lord, Creator, God of the
True Name, O Nanak! His quslities, with
out and beyond reckoning, are beyond com-
prehension.”} “ Do not fall in useless struggles,

* Shlsk M. L
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worship not another than God, bow not to the
dead.” *

The Master combined the excellencies of
preceding reformers, says Cunningham, in his
History of the Sikhs, and he avoided the more
grave errors into which they had fallen, In-
stead of the circumsoribed divinity, the anthro-
pomorphous God of Ramanand and Kabir, he
loftily invokes the Lord as the One; the Sole,
the Timeless being, the Creator, the Self-existent,
the Incomprehensible and the Everlasting. He
likens the Deity to Truth, which was before the
world began, which is, and which shall endure
for ever, as the ultimate idea or cause of all we
know and behold. He addresses equally the
Mullah and the Pandit, the Dervaish and the
Sannyassee, and he tells them to remember that
Lord of Lords who had seen come and go
numberless Muhammads, Vishnus and Shiva“f; ’

e ]
%% For Nanak,” says Frederic Nincot, in his
essay on ‘ Sikhism ’ in The Religious Systems of
the World, * there was no such thing as a God for
the Hindus, a god for the Muhammadans, and

* Rog Sorath, M, 1, Asht, Sh, 1 (1).
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a'god or gods for the outer heathen ; for him
there was but one God, not in the likeness of
man, like Rama, not a creature of attributes
and passions, like .the Allah of Muhammad ;
but one sole, indivisible, gelf-existent, incom-
prehensible, timeless, all pervading,—to be
named, but otherwise indescribable and alto-
gether lovely. Such was Nanak’s idea of the
Creator and Sustainer of the phenomenal world,
and it was a conception which at once abrogated
all petty distinctions of creed, and sect, and
dogma, and ceremony. The realisation of such
a God shatters the sophistries of the theologian
and the quibblings of the dialectitions, it clears
the brow from the gloom of abstruse pondering
over trifles, and leaves the heart free for the
exercise of human sympathies.”

The great philosophers of the world have
immensely exercised their brains, and numerous
ascetics have performed penances and austerit-
ies and mortified their bodies in the yain attempt
to fully comprehend and describe God’s nature,
but were utterly lost in the immensity of their
subject, and were no wiser than when they
gtarted. By the exercise of their developed
intellects, they were able merely to find different
schools of philosophy, and stifled their souls,
wherein lay the Kingdom of God. “ Brahma,
born of Vishnu’s navel, studied all the Vedas
and recited them with a musical throat, and
yet he comprehended not His Greatness and,
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to him also metempsichosis remained in mist,
Even the great Budha himself spent many of
his years of research in the vain pursuit of com-
prehending God, but, honest to his conviction,
he gave up the effort, baffled as he was by the
immensity of the Divinity and His creation,
and contented himself to speak no more of Him.
He was forced by his intétl)lect to declare Four
axioms that Life was full of ceaseless pain, that
Pain was due to human cravings, that the ces-
sation of cravings would lead to happiness, and
that the eight fold path of righteous conduct
would result in the negation of cravings and
therefore to the negation of all pain. The
problem of existence he described as the result
of the eternal law of cause and effect, and,
positively acknowledging no God, no soul
and no matter, merely because he could compre-
hend their existence not, he took shelter in the
doctrine of Nothingness, out of which, on account
of the law of causation, life and matter had come
into existence and into which all life was aimed
to lapse. Not comprehending the nature of
Divinity through his intellect, circumscribed as
it was by the limitations of time, space and

* Rag Goojri, M, 1, Gh. 1, Sh, 2 (1).
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onusality, it became inconvenient to him to
acknowledge the existence of the Maker of the
Eternal Laws, which he himself had found to
govern the Universe, And yet, it must be added,
he never openly denied the Existence of God
either, in spite of the fact that, under the system
founded by him, the highest aim of man must
be to make himself extinet and thus freed from
the pain of birth, to attain Nibban as he called
it. Other sages ot Old have also similarly been
arguing and reasoning, with the result that six
recognized system of Indian philosophy, and
numerous other theories and dogmas, about the
existence of Life and a higher power, came to
contest supremacy in human brain, These
good, honest and highly intellectual people,
however, did not stop to realize that merely be-
cause their intellects were limited and God was
beyond those limits is noreasonwhy, on aceount
of their own limitations, they should shirk ack-
nowledging the Great Truth and not make an ef-
fort to immerse their souls into that infinite-
ness and then make no attempt to describe,

In the Master’s creed, as taught by him, it
is God’s nature to be beyond comprehension
and beyond description by the human intellect.
That which may be comprehended and may be
described and explained 45 not God.

* ¢ Invisible, Infinite, Incomprehensible, Un-
‘ perceivable, Timeless, Without Destiny,
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* Without Caste, Without Birth, Self-Exig-
““ ent, Without Attachment and Without
‘ Apprehensions.”’*

Such is the Deity to be worshipped in the
Master’s religion, and is not to be denied or
simply ignored, because of these His Attributes.

‘He is neither established, nor created.
He Himself is the Pure One. They who have
served him have obtained honour. Sing of Him,
the Sum-total of all virtues, saith Nanak.
Sing, hear, and put His love into your hearts.
Thus shall your sorrows be removed and beati-
tude attained.”’t God is evertrue, He is the
True Lord, and of True Name. He who made

* Rag, Sorath, M. 1, Gb, 1, 8h. 6 (1).
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the Universe, is and will be, is neither seen nor
will pass away. He alone who with his hands
created all things of different colours, descrip-
tions and species behglds his handiwork, which
atbests of His Greatness. He will do what
pleaseth Himself ; no order may be issued to
Him. He is the King, the King of Kings, and
all remain subject to His will, saith Nanak.”*
Thus the Deiﬁg, under whatever name known,
as Brahm, Hari, Ram, Govind, Allah, &ec.,
&c., is incomprehensible, invisible, uncreated,
eternal, and alone possessing real existence.

The Master often referred to the philosophi-
cal systems of hiscountrymen,saysCunningham,t
and regarded bliss as the dwelling of the soul

* Tapji Bahib, Pauri 27,
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with God. He makes the constant use of the
current language or notions of the time on good
many other subjects, and says that ‘he who
remaing bright amid darkness, unmoved amid
deception, that is, perfect amid temptations,
should attain happiness.” He referred to the
Arabian prophet, and to the Hindu Incarna-
tions, not as iImpostors and the diffusers of evil,-
but as having been truly sent by God to instruct
mankind, and he lamented that sin should
nevertheless prevail. Such references to the
Hindu incarnations and to the Hindu philose-
phy bave led many a writer to hold that the
Master believed in them as objects of worship
and faith, Dr. Ernest Trump openly commits
himself to this mistaken notion, and says,
“ we should be wrong in assuming that Nanak
forbade the worship of other gods on the ground
of the unity of the Supreme. Far from doing
go, he took over the whole Hindu Pantheon,
with all its mythological back ground, with
the only difference that the whole was subor-
dinated to the Supreme Brahm. The position
of the popular gods was, thereby, though not
openly attacked, naturally lowered, and their
gervice must needs appear less important, yeb
even useless, for the attainment of the highest
object of mankind.” A little further on, Dr,
Trump remarks that ©itis a mistake if Nanak
is répresented as having endeavoured to unite
the Hindu and Muhammadan idea about God.
Nanak remained a thorough Hindu, according to
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all+his views, and if he had communionship with
Mussalmans and many of these became his
disciples, it was owing to the fact that Sufism,
which all these Muhammadans were professing
was in reality nothing but & Pantheism, derived
directly from Hindu sources, and only outward y
adapted to the forms of Islam,”* The
whole of this lengthy discussion of the German
Translator of a portion of the Adi Granth is
based on his attempt to evolve a comprebensive
system of philosophy out of the Granth Sahib,
without trying to enter into its spirit, and,
strange a8 it may appear, he himself somewhat
rightly observed that * Guru Nanak was not
a speculative philosopher.” All his criticism
of what appeared to him defective in thetrain of
philosophical thought, as he tried to gather
out of the Gramth, has been vain. He ought
to have remembered that if the Master used the
prevailing philosophical systems of the country
1n his arguments to illustrate his meaning, this
does not justify the charge laid against him of
believing in the Hindu Pantheon. He had to
employ the common terminology of the langu-
age in which he preached and in order to com-
prehend His meaning, a deeper study of His
teachings was necessary than Dr. Trump
could afford to dos

* Translation of the 4dé Granth, pp. Ci—Cii.
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Professor Wilson* also would, with ¢Dr.
Trump, appear to think slightingly of the
Master’s doctrines as being mere metaphysical
notions founded on the abstractions of
Soofeeism and the Vedant philosophy. * But,
it is difficult,” says Cunningham, *for any
one to write about the omnipotence of God
and the hopes of man, without laying himself
open to the charge of belonging to one
speculative school or another.” Cunningham
quotes certain epigrams and sayings of St.
Paul and others, and says that such expres-
sions as ‘ Doth not the Lord fill heaven and
earth,” ‘God in whom we live and move and
have our being,” and ¢ of Him, and to Him, and
through Him are all things,’ might be used to
declare the Prophet and the Apostle to the
Pantheists or Materialists, Bubt it neverthe-
less seems plain that Jeremiah and Paul, and
likewise Nanak, had another object in view than
scholastic dogmatism, and that they simply
desired to impress mankind with exalted no-
tions of the greatness and goodnessof God, by
a vague employment of general language which
they knew would never mislead the multitude.”

“It is to be remembered,” says Cunning-
ham, “ that the Sikhs regard the mission of
Nanak and Govind a8 the consummation of other

* Ag. Res, XVII, 283 ; and Uentiouation of Mills’ Hi of
fsa";}';',“‘ VII, pp 101,102 ; quoted in Cunningham's Hislory of the
B
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£smnsations including that of Mahomed, and
their talk, therefore, of Brahma and Vishnus and
various hea.venly powers, is no more unresson-
able than the defertnoe of Christians o Moses
and Abraham, and to the arch-angels Michael
and Gabriel. Such allusions are perhaps more
excusable in the Sikhs, than the ‘ singular poly-
theism of Christian mediseval divines, which
théy grafted on the language, rather indeed
the principles of Christianity.”

‘“ Nanak, indeed, refers continually to
Hindu notions, but he was not therefore an
idolator,” says Cunningham* “ and it should
further be borne in mind that as St. John could
draw illustrations from Greek philosophy, so
could St. Paul make an advantageous use of
the Greek poets, as was long ago observed, in a
right spirit by Milton (Speech for the Liberty
of Unhcensed printing). In the early age of
Christianity, moreover, the sybilline leaves were
referred to as foretelling the mission of Jesus,
but although the spuriousness of the passages is
now admitted, the Fathers are not accused of
Polytheism, or of holding Amalthea, a nurse of
Jupiter, to be a real type of the Virgin Mary.”

Tt would thus appear that if Guru Nanak
has sometimes drawn illustrations from the
Hindu sources, it does not follow from it that

» Middle ages, iii, 348, quoted in Cuuninghaw’s Hislory of
the Sikhs.
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he himself cherished the exact ideas, contaified
in those illustrations, as objects of his faith.
For let it be remembered that he has likewise
drawn upon the Muhammadan sources for his
sermons. For this purpose the reader may only
be referred back to Guru Nanak’s sermon in
the Musjid at Sultanpore, where he does not de-
nounce Islam, but has only tried to express a
better and holier view thereof.

It must be remembered that, at the time
of the Master’s advent, the religious atmosphere
was surcharged with formalities and ceremonial-
ism, divorced from the spiri’o. Among the
Hindus, the ascetic Yogis with all their preten-
sions of mirgoulous powers, held the supreme
control, while the Muhammadans mostly, and
indeed professedly, revered the Sufi Hagirs,
who had established a number of shrines and
maugolewms in Upper India, and exercised: con-
siderable influence in the country. As stated
by Professor Stanlas Quyard,* these Sufis
borrowed certain ideas about meditation and
conternplation from the Hindus of India and
drew their adepts mostly from the ranks of
heterodoxy. Ugder these influences, their
practices had very much departed from the
original purpose, with which Sufism was
founded amongst the Moslems of Persia by

5 )" Encyclopaedia Brittanica (Ninth kdition), Yol. XVI, page
* i
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Ralbia; and they finally drifted into pantheistie
beliefs, These latter they appear to have
engrafted on the monotheistic doctrines of
Islam, without, however, acknowledging the
source to which they were indebted for these new
ideas. They had mostly adopted monastic life,
like the Yogis, and their austerities and morti-
_ fication of the body may well pale those of the
Hindu anchorites into insignificance. Both
Yogis and Sufi derveshes of Upper India claimed
su{))erna,tural powers, and, as much by the ex-
hibition of these pretensions as by the human
sympathies excited for their bodily mortifica-
cations, they were able to collect hordes of
credulous followers from amongst the un-
sophisticated and illiterate masses, to lead them
to nowhere. This superficially spiritual at-
mosphere, the Master had to tackle as much as
the purely irreligious and profane lives of the
people around him. He had to use language,
therefore, which they could easily understand,
and through that langnage to divert the trend
of religious thought from the intellect to
the spirit.

The second Fundamental principle of the
Master’s Creed is the Brotherhood of Man, with-
out distinction of colour, race, caste or tribe.
-Digtinction of caste is one of the fundamental
ingtitutions, resting on religious sanction, of

. the Hindus, amongst whom the Master had to
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preach. “Casje may be generally described
as the theory and practice of hereditary social
distinctions, carried to the extremest Limits, and
confirmed by the'sanction of religion. The
spirit is more or less present in most societies
which bave attained a high organization ; but
carried to an extreme, it is a barrier to all pro-
gress, singe in effect it is an enormous system of
grivilege.”* The Master knew that spiritual
evelopment, religions reform and social pro-
gress could not be possible under s system of
privileges, which vested the monopoly of spiritual
evolution and religious sanctity in the higher
cagtes, and debarredthose of the lower castes from
these advantages. While the latter could,
in theirhumility at anyrate, savetheir soulsfrom
getting hardened, a.n&y were easy for the Master
to approach, with his message, the vanity of the
higher castes, who enjoyed extraordinary social
privileges, shut them away from the light that
was being sent down to them. These wasted
their freedom and opportunities in becoming
glaves to things. The Master had pity for
these privileged classes, for the rich and noble,
a8 much as he had for the Chandal, the Pariah,
the pauper and the criminal. The social privi-
leges, the riches and the pleasures of life seemed
to him to be greater tragedies than the un-
touchability, the poverty and the sorrow.

The Master emphatically denounced caste
in most unmistakable terms, and established the

* gir O, Gough.
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lity of man before God, who only wanted
the purity of thought and action in human
beings, endowed with the Divine %?ark, to
favour them with a Realization of Him and
the ultimate Emancipation.

Caste and Birth will not be of avail ;

Go and ask those who know the Truth ;
That’s the caste and that descent,

Which is defined by deeds.*

What can the caste do ¢ Ascertain Truth. +

Value the light within, ask not of caste ;
For caste there is none hereafter,i

*“ Just as the grand idea of the Incompre-
hensible Unity, which could only be named
and adorned, levelled all distinctions of creed
and caste, so did the greattruth of the Brother-
hood of man sweep away thebarriers of nation,
tribe and station. Nanak taught that all men
areYequal before God ; that there is no high,
no low, no dark, no fair, no privileged, no out-
caste, all are equal both in race and in creed,
in political rights and in religious aspirations.§
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Dr. Trump remarks that the institution ,of
caste wag not directly assailed by Nanak ; but,
immediately after this remark, he quotes the
last-mentioned shabad of the Asa Rag and goes
on to say that * emancipation is not confined
to the higher castes, but made accessible to all
men, even to the chandal. Different stories
are therefore cited in the Granth, that even the
lowest men attained to salvation by muttering
the name (of God), Nanak received all men as
his disciples without any regard to caste, recog-
nising in all the dignity of human birth and thus
laid the foundations of & popular religion.”
This shows how a mere superficial study of the
Granth Sehib has led Dr. Trump to record
inconsistent expressions. He has, in fact,
in more than one place, expressed
contradictory views, and, laudable though his
attempt of translating Guru Granth Sahib
mayhave been, hishasty conclusions and unwar-
ranted opinions, point to his scanty infor-
mation and want of keen insight, and, tierefore,
are deeply to be regretbed.

“ Those two ideas, the Unity of God and
the Brotherhood of man,” says Pincot, “ while
uniting all classes on a common basis, at the
same time, separated those who accepted them
from the rest of their countrymen as an associ-
ation of God-fearing republicans; for what
Nanak claimed was L'ag)erty Jrom  prescribed}
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tragumels, Equality before God, and the Fraternity
of Mankind. The practical application of the
doctrines thus taught led to the formation of a
new nationality,the disciples of the great teacher
becoming a republicah fraternity, which gradu-
ally consolidated into a separate nation by the
necegsity for struggling for the liberty they
claimed,”

o N

Thus unity of God and unity of man-
kind were the two fundamental doctrines
of the Master’s Creed. ‘ Unison is the word,”
says Isaac Taylor, “ which characterises true
religion and describes the upper world.” This
was theMagter’s religion and this he preached to
his followers. ‘ Oneness,” both of God and of
mankind, was his motto, and he preached that
whereas God is One, it will be the principal
source of eternal beatitude for all brethren
(Bhais, Sikhs) to dwell together in perfect unity.
As God Himself is One, sois He pleased with
Oneness. Produce concord and avoid discord ;
love all, despise none and produce Oneness. ;
l())e]ieve in One, love One and Oneness, and be

ne.

Next to the above fundamental princi-
ples come the means of man’s salvation. But,
before proceeding to explain the means of salva-
tion, it seems necessary to kmow what con-
stituted salvation, as taught by the Master. It
has already been remarked that the Master no-
where entered upon metaphysical or philosophi~
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cal discussions, and that, in interpreting his
teachings, we are to keep all subfleties of the
Hindu philosophy out of our consideration, and
must put only popular construction upon the
words used by him. That the Master believed
in the transmigration of souls is doubtless true.
He did teachof a previous birth and did consider
the present as the result of the deeds of the past.
The presentlifeis sure tobe followed by another,
whose nature will be determined by our own
good or bad actions. This apprehension of a
future birth is what troubles the soul of man,
and thus it is to get rid of this apprehension,
which is a source of happiness to the soul.

No man but is striving hard to be happy.
The attainment of everlasting happiness, the
end which every man is tryingto achieve, is
what the Master believed to be the salvation.
In what form that eternal beatitude is attained
is not discussed. But the Master did teach that
it could be reached, even in this life, and con-
sisted of living with God and in God.* “ Rare
are sach holy men in whose pure hearts lives
the True one ; seek the Lord’s protection, and
let the gpirit meet the Divine, saith Nanak.t

* Cunningham, hewever, says that Nanak regarded bliss as

the dwelling of the soul With God, after its punitary transmigra-
tian should have esased.

¥ Rag Sorath, M, 1. Sh, 8,
W 38 we R feed ger et |

38 & yaH 33 fuefenn, saa nEs gardh




SALVATION, 251

Ong enjoys eternal happiness when God is con-
stantly with him : and in which form he himself
would then be, the Master has not cared much
$o discuss.

Those are saved with whom the Father
is pleased, on whom He bestows His favours.
« ﬁe whom God favours, O Nanak, finds the
Lord.” The efiort of the human soul is to be
directed to the single purpose to pleagse the
Lord and win His favours. Cunningham says
that ° the extension of Grace is linked with
the exercigse of our will and the beneficent use
of our faculties. God, says Nanak, places
salvation in good works and uprightness of
conduct ; the Lord will ask of man, “ What
has he done,” and the Teacher further required
timely repentance of men, saying, “if nob
until the day of reckoning the sinner abaseth
himself, punishment shall overtake him.”

It is the training of one’s Suri (Soul-
Consciousness) for constant communion with
the Supreme that may lead to the unfoldmenb
of the soul; and this training cannot come
8o long as the mind, indulged in earthlg cravings
and low appetites, is dragging the Swrt down.
from its spiritual ideal. It is in this training
that Devotion to Him, Meditation of His True
Name with a heart full of Faith, and pure



252 Tae Master's CREED,

moral deeds, become the means, by which the
Grace of the Almighty may be deserved. Tt
15 for this training that the need of the Gurn
or Preceptor is essential. It is by complying
with the instruction recéived from the Guru
that one may train his Soul-Consciousness and
prepare his Spirit for the reception of Grace.
This obviously implies strict obedience to the
Guru’s Word.

Some Western writers have misunderstood
the injunction to render implicit obedience to.
the Guru and have been led to remark that
the “ chief duty of the disciple is blind obedience-
to his Guru.”* Compliance with the instrue-
tions of the Guru, and rendering manual service
to him, with the clear and conscious end in
view of humble self-abasement and reception
of Grace, is by no means a blind obedience to
be so lightly and contemptuously spoken of.
For, * without the Guru, Love cannot be in-
spired, and the filth of ego cannot be removed.”
It is in love and devotion that services are:
performed and obedience rendered. How else
may the filth of ego be washed away, and how
else may lessons in humility be learnt. This.
is but a mode in which one may melt his soul
and pour it out at the Lord’s feet. In receiving
ordinary education of the world, a pupil in

*Dr, Trulnp Adi Granth, p. cx.
4 5ri Rag, M, 1, Asht, $h, 11,
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hixelementary stages has to accept a lot from
his teacher, without questioning why and
wherefor in respect of the lessons he receives ;
and it seems strange how in one’s spiritual
training, acceptance of the Guru’s word, without
question, regarding the development of one’s
character and soul for being fitted to receive
the Lord’s Grace, may be contemptuously
mentioned by people who might have known
better. Such remarks merely betray spiritual
bankruptcy.

O man, how canst thou obtain emancipation
without Love %

Through Guru’s Word, shall He manifest
Himself within thee and grant thee
Treasures of Devotion.

O man, love God a8 lotus loves the water :

The more it is beaten by the waves, the
more it unfolds itself ;

Having received its life in water, it dies
without it.

0 man, love God as fish loves the water :

The more the water, the more joyous is
it and contented in mind and body,

Without water, liveth not for a moment :
God knoweth its heartache.

O man, love God as the Ohalrik loves the
rain :

The tanks full, the lands green, are of no
avail, without a single drop of rain from
above,

O man, love God as the Chakwi loves the
sun ¢
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Sleepeth not for a moment, liveth mloge
to what is so distant.”

* 8ri Rag. M, L. (11);
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»In his devotion to the Lord, the Master
likens the disciple to a bride, preparing herself
for the reception of the Bridegroom. It is
by self-surrender that; she pleaseth her Beloved.
But she must attend to her toilet and so look as
to inspire love at first sight. So must the
dGisciple prepare his soul for receiving Lord’s

race.

All arc the Husband’s brides ; all adorn
themsgelves

When they come for estimates, fancy dress
is declared un-natural :

By hypoorisy the Bridegroom’s affection
is not gained : Counterfeit overguilding
is but miserable.

0 God, thus may the Bride enjoy the
Bridegroom :

Whomso Thou favoureth are the accepted
wives, those thou adornest of Thy Own
Grace.

Those that are adorned with the Guru’s
Word, live in body and mind with Thee,
the Bridegroom ;

With folded hands they stand and wait
for Thee, to Truth they pray and pray :

Steeped in the colour of Devotion, ever
living in fear of the Truth, they are dyed
in the frue colours of Love.
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The Bride shall never be widow }zhat
abideth with Sat Guru, :

The Bridegroom is ever delightful, young,
true, neither dieth nor divorceth,

Ever sports with the Bride : genuine is
His Grace and will.

Amongst women is she beautiful, on whose
forehead is the Jewel of Love ;

Her beauty and wisdom are charming, on
account of her infinite Love of the True
One ;

Without the Bridegroom she knoweth no
man : Such ig her love and affection for
the True Master.

O thou, that art asleep in the dark night,
how shall thy night pass without the
Bridegroom.

Thy bosom burns, thy body is on fire, and
thy heart too, O lady, is consumed.

In vain is thy beauty, O lady, for the
Bridegroom meeteth thee not.

Bridegroom is in thy bed,thou, O bride
knoweth it not, so asleep thou art.

Bridegroom is awake, thou art asleep, who
may wake thee up.
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“ o May the True Gurn meet thee, Mayst thow
live in Fear of Him, Love shall be"thy
companion, saith Namnak.*

* Bri Rag, M. 1, Asht, 8} 2.
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In another hymn the Master remarks
what should the innocent girl, who has known
no union with the Bridegroom, do, and he
answers that she may go and enquire from
those that have obtained the bliss of Union, as
to how they have acheived it, and then
declares :

Accept as good whatever He doth ;
Leave off thine own wisdom ;
By His love thou shalt possess thy soul ;
Ever think of His Feet.
Do as He biddeth theo to do,
Give up thy body and soul to Him ¢
Such should be thy perfumery :
Thus says the United Bride to thee,
O sister,
So shalt thou meet thy Lord®,
* Tilang M. 1.
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Surrender thyself, so mayst thou meet
thy Lord,

No other wisdom can be of awvail.

The day He laoks on thee shall count,
For the bride has then gained all treasur-
es.

Whoso is lIoved by the Lord is the wedded

one,
She is also the queen of all, saith Nanak.
Dyed in this colour, blissful in peace,
Living day and night in Love,

Thou shalt attain the perfection of beauty,
and of Love, and of Wisdom.*

*Tilang, M. 1.
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It is in the measure of the effort that a
human soul makes to deserve Divine iove
that God sends down His Grace, and not by
thinking or even feeling that one is worthy of
thatlove. Indeed he, who believes that he has,
by his life and character, deserved God’s Love
is hardly worthy of it. It is in utter humility
and absolute self-surrender that one may become
worthy of His Grace. One must live by love
and admiration, and recognize that he 1is
unworthy of God’s love, before the sacrament
of Love comes to him. The Master says :

What love is this that takes one to another.

Those are the approved Lovers, who remain
ever absorbed,

Who accept as good what He doth, not
good what He doth not.

They are not the lovers, who make
calculations with Him.*

This constant absorption in the Name,
in the Lord of Love, mentioned in this stanza,
brings us to the practice of meditation of God’s
Name, which is such an essential feature of the
Sikh religion—*‘ muttering of God’s name,” as
Dr. Trump has so scoéngly translated the
word japna. The wordsjapna, simarna, dhyana,

®*Asa di Far, 8h. 20.
€ fasdt wt gR wdl wfe,
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smang are used synonymously by the Master,
for the efforts of Z.nhm);;ln 303:11 zo enter into
communion with the Divine. It is continuous
communion with God that is to be aimed at
by the disciple, and his efforts are to continue
tifl it is achieved. When achieved, it would
require no effort, but the disciple will then
ever abide with Him., “ When rising, when
sitting, when sleeping, and when waking,
ever and always, remember God,” saith the
Master.*

The word used for worship in the
Fundamental mantram of the Sikh religion is
Jap, and that is the title of the Sikh morning
prayer, which is also recited at the beginning
of all functions. The manner of this worship is
explained in various places in the Granth Safib,
and it ihvolves eight-fold exercise, which may
be summarised thus

1. Purity of body and mind,

2. Silence.

3. Meditation on the meaning of the
mantram.

Concentration of mind.

Patience and contentment.

Faith aud reverence in intellect.

Santsang or company of holy men.

Conforming life‘or one’s deedsto the
sense of the mantram.

Padom

* @53, 53, fiwg, W,
mevHer dfd fomrfen o
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These are the exercises in which the disciple
must constantly develop his soul, and whatever
defracts him from them must be avoided.

It is now necessary to refer briefly to the
bagic principle of the Sikh Hthics, as taught
by the Master. In this respect also, as in
most others to which reference has already
been made, Dr. Trump has fallen in a grave
error in remarking tﬁa‘n in a religion where
highest object of life is the extinction of
individual existence, there can be no room for
a gystem of moral duties,” and in assuming
that “ Sikhism is not a moralising Deism.” The
absurdity of these remarks is so apparent
that it would have hardly needed xrefutation,
bad it not been the fact that more than one
Ruropean writer, and some of the Indian
writers also, who have ever needed something
to support a misrepresentation of the Sikh
religion, have often drawn upon Dr. Trump’s
authority. Sikhism nowhere teaches the
extinction of individual existence as the object
of life, and the reader of this volume appears to
stand in no need of being reminded that the
Moaster enjoined the purest moraliby, both in
deed and thought, upon his disciples. He
again and again insists on the suppression of
earthly cravings and prohibits the soul being
‘subjected to the pleasures of the senses. Indeed
these lessons he had begun to inculcate even
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in his early years, when he denounced the
cersmonies of the Yagoypwit and purification
from Sutak. It was in the same strain that
throughout his life he addressed all those whom
he found engaged in symbolism and formalities.

The ethics of Sikhism are in fact baged on
the soundest possible foundation. The purity
of conduct and the performance of moral
duties, however, have not been made an end in
itself for human conduct. It is only a means
to an end. It has already been explained that
salvation according to the Sikh religion lies
in the human soul abiding in eternal happiness
at the Feet of the Lord, and that it may be
achieved only by deserving and obtaining the
Grace of God. In order to deserve the bestowal
of Grace, self-surrender in the Love of God is
absolutely essential. This self-surrender does
not necessarily mean extinction of individusl
existence, but 1t does mean subordinating one’s
own will to the will of the Supreme. Man wmust
bring all his actions into line with the Will
of the Supreme Lord of the Universe, love of
whom is the essential qualification of the
disciple.

Perish all such actions, in the performance
of which my Supreme Beloved may be
forgotten ;
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That, saith Nanak, is the approved and
loving conduct, which may deserve
honour in the Court of the Almighty
Master.*

What a beautiful maxim ig thus laid down
toTcontrol all human actions and activities.
Avoid all such deeds which may distract thee
from the Lord. The fundamental principles
of the Sikh religion, we have seen, are the
Unity of God, to whom all love is due, and
a.bso{:lte equality of man and service of
homanity. Under a system like this, there was
no necessity for dogmatisation about moral
duties of man. The purity of morals, in the
performance of both positive and negative
duties, is an essential qualification, without
which it would not he possible for the mind
to attend to his spiritual functions without
distraction. These, therefore, may well be
described a8 a means to the means of one’s
salvation.

It has been explained above that the Master
directed all human conduct to be subjected to
the One supreme duty of Remembrance of the
Lord and ]I))evotion to His Name. He taught

* Var Vadihana, M, 4., Shiok. M., 1.
8@ Wt d@ifs, fag A fiwrer S,
aaa A w8l \if3, fag wive Azt ufz a3 o
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that all human desires and deeds, which lead
hunten soul away from this supreme duty,
must be annihilated. But the Master did not
confine his moral injunctions to such negative
efforts of the human soul. Budha’s negation
of human cravings having thus, in the Master’s
teachings, been based on the fundamental
duty as above stated to sustain it, the Master
draws attention to the further development of
the human soul in the performance of its
positive functions. The Master has likened
the'human soul to a trader, who carries his
capital into his business, not merely to protect
1 from wastage, but also to earn further profit
and to add to what he had and thereby to
angment his resources.

O man, thou hast come to earn profit ;
What trash art thou engaged in %
The night is ending.*

God has, in His supreme Beneficence,
endowed human soul with a spark of spiritual
existence, and this is the capital which has
been supplied to the Trader to do his business
during this earthly existence.

* yat, 3 wife€ wror #fs
wor fag gead Haet w8t 92 0
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Trade, Trade, O merchant, and protect
thy goods : p

Purchase such goods that may in the end
go with thee !

Financier is wise ard shall hereafter look
for thy stock in trade !

Remember the Lord, O brother mine,

Colleot the goods of Lord’s Praise, that
on seeing thy gaing, the Lord may be
pleased |

Those that have not the capital of Truth,
How can they be comfortable ¢

Trade in false (counterfeit) goods degradeth
both mind and body :

Such (trader), like the ensnared animal,
Shall suffer extrome pain and shall ever

cry in agony :

Counterfeit (goods) shall not be aoccept-
ed in the Treasury :

Trader in them shall receive no audience
from the Lord or the Guru.

Counterfeit shall receive no respect,

Counterfeit shall succeed not,

Counterfeit shall earn but counterfeit ;

Such (trader) shall come and go, with the
loss of all honour.

Counsgel thy mind with the Guru’s word
and sing praises of the Lord, saith Nanak;

Be steeped in the ILove of Lord’s Name

thou mayst have no burdens and no
doubts :
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Meditate on the Lord: Ample shall be

o thy profits, and thou shalt march on

fearlessly, with the Lord’s Name in thy
mind :*

Questioned what His profession was and
how he s%ent His Life, the Master sang the
following beautiful hymn, in Rag Gauri Bairg-
gan :—

Aye : I am the Trader in the Lord’s Name !
Thy Name, O Lord, T buy as stock in
Trade !
1. BeIa deer, live I in the jungle, and
eat I the wild growth ;
May my Master grant me, of His grace,
union with the Lord !

*8ri Rag. M. 1, 23.
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My all may then be sacrificed !

2. BelI a Kokil, live I in the mango gi-ove,
and sound I the pleasant notes of
meditation !

May I meet my Master, in due course ;
I shall then grow immensely handsome !

3. Be I a fish, live I in water, and know
I the secrets of Life ;

May I be surrounded by my Master all
round ;

With open arms shall I then meet Him |

4. Be I a Nagan, live I in the earth, and
fearless I be on hearing the Divine tune ;

May I be, ever and always the subagan
(the wedded bride),

Ever absorbed in the Supreme Lord,
Shall I be, saith Nanak }

Glauri Bairagan, M. 1, 19,
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Such is the positive trade which the Master
enjoins upon disciples to engage in. Man is
not merely to abstain from evil thought and
evil deed, however necessary it is for him to do
so! Enough it is not for him to think right
and do right, essential as these qualities are.
He is to base his abstention and his performance
on the fundamental principle of Love of God
and the realisation of His Name in all his
deeds of omission and commission. Upon that
fundamental ground work, he is to build up
bis trade and earn profit, so that the capital,
with which he was endowed, may multiply
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hundred thousand fold, and the Great Capi-
talist may receive him with open arms :  ~
Nanak is Thy Merchant, O Lord !
Thou art his Capital 1

Anxiety wmust vanish when he praiseth
Thee and prayeth to Thee.*

God, conceived as Bridegroom, is to be
worshipped and adored. How can the human

soul, steeped in sins, be honoured by the Hus-
band, asks the Master ?

My mind abideth not steadily with the
All Mergiful :

Avaricious, hypocrite, sinful, fraudulent,

Attached more and more it is to the
Maya.

1. The Five (deadly sins) live secretly
within,

Mind is not stable, it wandereth about
homeless :

2. (Say we:) Garlands of Flowers shall
I put on,

Decorations shall I wear, when the Bride-
groom Beloved shall come unto me.

» Rag Vadihans, M. 1, Gh, 1, 1 (4).
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3. Five companions have I and yet the
» Bridegroom is alane.

Fundamental Truth is: the soul shall
depart. '

4, The soul with its Five companions
shall then ory |

When, carried to the Financier, accounts
are rendered, saith Nanak.*

If it were stated that the Master did not
dogmatise about Ethics or moral duties of Man,
the statement may be tolerated. But to say
that there was no room in his teachings for a
system of moral duties is simply absurd. With

* Asa, Gh. 5, M. 1, 34
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regard to those who harangued huge audiences
about their moral duties, the Master declared
thus :

1. He speaketh lies, he swalloweth whas
is prohibited ;

(And yet) he goeth out to preach to
others ;

He deceiveth himself, and leadeth others
into deception ;

Such, saith Nanak, seemeth to be the
Leader !

2. He himself knoweth not, and preacheth
to others,

Such is the Leader |
3. Blind himself, leadeth he the way ;
Drivoth the whole party into Destruction;

Meeteth with utter eondemnation in the
hereafter :

Such seemeth to be the Leader {*
"% Var Majh M. 1, Shlok, M, 1,
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In another place, the Master beautifully
illusbrates the condition of those hypocrites.
who talk a lot about ethics but follow not one
line of what they preach. He says:

Tread I not on the path indicated :

Yet declare I that I have reached the
destination :

With Thee, my Husband, I am not on
speaking terms :

How can I find comfortable residence
at Home ?*

It has already been remarked that the
Master grounded all his teachings on the supreme
duty of man to please the Almighty Father in
order to deserve His Grace, and he directed all
deeds to be abandoned which lead one astray ,
from this path. All austerities and all moral
deeds, without their ground work, were
declared by Him as fruitless. All actions, per-
formed without loss of sight of the ideal to be
attained, and which may advance the soul
towards that ideal, are declared by the Master
to be meritorious. All deeds, in the perform-
ance of which the ideal is forgotten and which
lead one away from it, are forbidden. The
disciple with his mind fixed on the ideal is called

" *Rag Vadihans, M. 1, Gh. 1, 2 (3).
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Gurmukh and one with his mind away from
the same 18 called Manmukh. The latter,
notwithstanding his deeds of benevolence,” is
declared to be the sakat, switched off from the
ideal, and the former in spite of his extreme
poverty and consequent inability to do much
worldly good to others, is the Gurmukh. With

regard to the sakat the Master has declared
thus :

Don't go near the sakat,
Avoid him from a distance :
Touch not a smoked vessel,

Lest it give theo some stain 1*

The Master enjoins upon the disciple to
keep company with Gurmukhs, those who
would keep him in touch with the ideal, those
whose own souls tend towards the Lord and
who can guide the disciple on his march towards
the Lord. It is here that the Master declared
the disciple’s devotion to the Gurmulkh in the
following forceful lines :—

Whoever tells me of Thee, O Lord !
What shall I present him with ?
* wa3 WAl 3 atals,
T WS e 1
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I shall sever my head off and offer it to
»  him for a seat :
I shall then serve him, without head on
my body.
Why shall I not die ? Why shall I not give
up my life ?
It is the Lord that is thus glorified in him ¥

The Master in another beautiful stanza
called upon the disciple to make the supreme
gacrifice, before stepping into the path of
discipleship. He says :

Wantest thou to delight in Love ?

Head on the palm of thy hand, come unto
my path !

Sacrifice thy head, waiver not |
Then alone step forth into this path.t

* Rag Vadihans M. 1, Gh, 1, Bh.3.
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It must be remembered that Sikhism, as
taught by the Master, is a religion of individual
instruction. Each disciple has to subordinate
his ego to the Will of the Master before he can
be led along the path of spiritual progress,
and consequently tEere can be mo room in
such a system of any dogmatic assertion
about the actions which all may perform or
abstain from. The groundwork of ethics has
been laid down in unmistakable terms, and
the individual effort to attain the Ideal have to
be guided according to the stage to which the
soul has already progressed. As this progress
must vary with each individual, so must the
Gurmukh guide him onward,

. People have often mortified their bodies
in order to develop the spirit. The Master,
however, addressed the Lord thus :—

For Thee, O Lord, am steeped in Love !

Numerous Thy Names, Numerous Thy
forms !

Indescribable and immeasurable Thy
Attributes !
To see Thee, O Lord,

The gods suffered austerities, starvation
and wanderings,

The Yogis and celibates adopted rigid
conduct,

And they put on ochre clothes,
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In search of Thee,

They abandoned homes and palaces,
elephants and steeds, countries and
domains ;

The preceptors, the prophets and the
genuine seekers,

Gave up the world, and then approached
Thee !

They abandoned appetites, normal pleasures
and delicacies ;

They spurned cloth and put on skins ;

They mortified their bodies with pain, at
Thy door |

Steeped in Thy Name is the Dervish |

(Thus) hath he adopted, O Lord !

the skin, the beggar’s bowl and the staff,
the tuft, the thread and the loin cloth.

I masquerade in Thee,

Thou my Magter |

What other caste shall Nanak speak of.*

® Asa Gh, 4, M. 1, 35,
Tefoun wans 4 37t gd gy dtew e
wait Wt qars wia 998 afs afs gard Sy s8 1
2@ vafs wiae 3fa w3,

XY o

I3 SHWMET T Wi,

T & Ah I 5 s
P, T. 0.



278 Tun MasTer's CREED.

It is obvious that in a system such as this,
where salvation of the human soul is deemed
o be a pure matter of Grace, prayer, individual
as well as congregational, must find a prominent
place ; and on the bestowal of Grace all past
sins must be completely washed away. The
Master does not ask the disciple to fly away from
the world. This indeed the disciple cannot do.
Nor does he teach that the world, as we see it,
does not exist, that it is all an illusion and
much of a dream. Under a belief such as
this, there could hardly be a scope for individual
effort. On the other hand, the Master
declared the universe as the creation of the
Lord, and proclaimed that ‘“real was the
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Creation of the Real One”* Again, “this
untiverse is the Residence of the True One
The True One liveth therein.””t It is in this
real universe that individual soul has des-
cended to work up its elevation and it is
not by spurning it that the elevation can be
attained. Let the matter be subservient
%o the spirit within, let the spirit remain fixed
on the Ideal and be guided along the path
by the Master's word, and let the spirit con-
tinuously remain in communion and pray for
Grace, and thus may it be raised. Forgiveness
of sing will then come of Divine Grace and in
this lies the consolation of Sikhism,

Born in sins,

Committing sins,

Always living in sins :

The dirt will not go by washing,

Even though we may wash a hundred
times |

Should He forgive,

Shall we be forgiven,

Else, dirt will go on cumulating I%

* Japji. XXXI,
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As a huge ocean is full of water,

So are my sins, O Lord !

Be Merciful and Gracious :

Thou hast refloated sunkon stones'!¥®

The Master himself declared and consoled

all by saying :

Be no sceptios, O people

A grain of fire consumeth lacs of stacks
of fuel. T

*Rag Gowri, M. 1, 8h. 17.
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They oome when sent, O Nanak !
They go back when recalled.®

This is what the Master said about the mis-
sions of the Prophets, who have from time to
time appeared in this world to teach and reform.,
They all knew that they had but a brief span of
life, within which to perform the task imposed
upon them, and yet they found that the world
was too big and the work too heavy to be per-
formed singlehanded. Consequently, theytrained
some of their followers and sent them out tocarry
their messages to peoples whom they themselves
could not approach. It was thus that most
of the Churches that we find established in the
world came into existence. The great Budha
trained his first disciples, and commissioned them
thus: “Go out, O Bhikshus, and wander
about for the benefit and welfare of the many,

[ —
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in mercy for the gods and men, and for their
advantage. Proclaim, O Bhikshus, the prin-
ciples of the grand Dhama, and preach the
pure and perfect life, that has been taught unto
you.” He established the congregation, called
the Sangha, and the Maniram which his dis-
ciples adopted was “Om | I take refuge in the
Budha : I take refuge in the Sangha; I take
refuge in Truth.” Thus was the Budhist
Church established for the propagation of the
creed which he preached, and the construction
of numerous Vikharas for the training of the
Bhikshus followed, in the centuries which
succeeded Budha’s death. Christ also, before
his departure from this earth, collected his
eleven disciples, for the twelfth was an apostate.
who had betrayed him, and told them:  Go
ye therefore, and teach all nations, baptizing
them in the name of the Father, and of the Son,
and of the Holy Ghost: teaching them to
observe all things whatsoever I have commanded
you.” These were the early Christian mission-
aries who preached abroad and established his
Church after he himself had gone. Muhammad
had similarly a select following, whom he called
the Exiles and the Allies, because the former
had followed him to Medina and the latter had
found him shelter there, when he was virtually
driven out of Mecea, and addressed them thus
before his death: “The number of believers
will increase, but that of the Allies never can.
They were my family with whom I found a
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home. Do good to those who do good to them
and hresk friendship with those who are hostile
to them,” And lus parting command to his
followers was:—First—Expel all idolators
from Arabia. Second.—Allow all proselytes
equal privileges with yourselves. Third—
Devote yourselves to incessant prayer.” Follow-
ing his admonition, and perhaps partly by ex-
tending unduly its implications, the followers
of Muhammad spread the awe of the scimetar,
not only by driving the idolators from Arabia,
but also following them and those of other
countries abroad. Thus was the Islamic Church
also found and spread, as much by ;_ntea.c.hing,
as by the use of the scimetar to back 1t up.

The Church founded by the Master, how-
ever, though after the faghion of Budha in its
inception, had a different implication. In His
case, the Master’s Spirit was to remain incarnate
in human body, after the First of the bodies
had ended its days on the earth. Before His
ascension, the Master transfused his Spirit into
the heart of his disciple, Lehna, who was thence-
forward called Angad, made of the Master’s
Own Essence; and this Spirit was ordained to
continue to work in Nine more bodies for
aperiod of over two hundred years. The
burden of the world was too heavy to be light-
ened in one earthly existence. Thus the Master
remained at the head of the Church he had
founded, for nine more generations, after he
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had left his own body. The Master had
ascended to the Divine, but the Master had
survived on the earth. Thus He was the
Centre of the Sikh Church; and ‘continued
as such till time came of His final ascension
ab the close of the Tenth Mastership, when
The Master’s Word, as contained in the
Granth Sahib, the Holy Book, was in-
stalled in the Supreme Command of the
Church. “ By the Command of the Almight
Lord has the Panth been established : Aﬁ
Sikhs are hereby ordained to believe in the
Granth Sahib as the Guru. Yea, believe in
‘the Holy Book, for thisis the Manifest Body
of the Master. Those, who have a pure heart,
may find the Master in His Word.”’*

Samgat or the Congregation commands res
.pect next to the Master in His Church. It is in
vthe Sangat that the Gurmukh, i. e., the illumined

* @uru Gobind Singhji.
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soul of the saintly disciple, imparts illumina-
tion to the others. It will be remembered that
the Master during his travels had established a
number of Mwn{is in different parts of southern
Asia, where the disciples had to congregate
daily and occasionally to sing the sacred songs,
to pray to the Almighty Father, and to solve
their spiritual difficulties from the Bhaifi or
the Reverend Brother, who was IElaced in charge
of the Manji by the Master Himself. It was
here that the Master’s work was continued by
the Reverend Brother, who always presided at
the congregations, and instructed the Brothers
in their spiritual, religious, social and moral
duties. These earlySikhs, few in number, always
made up the deficiency of numbers by their zeal
and sincerity, by their piety and love, by their
sacrifices and by their service of others, These
Sangats were the noblest examples in history of
assemblies of pious and spiritual enthusiasts,
of truthful and mutually confiding seekers
after Truth, and of humble and sincere
servants of humanity. Men with strong
determination and Faith, and yet extremely
meek and loving in nature, no nobler speci-
men of humanitarian organization than of
these has ever been in existence or conceived.
Bach disciple learnt his lessons of Service
by serving and obeying the Reverend
Brother, as he would serve and obey the
Master Himself, and wherever the Sikh
went he carried his duty of wun-ostenta_
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tious service of the public, of those who needed
help and succour, with him. Misery and +pain,
wherever found or heard of, attracted these God-
fearing and Gtod-loving spiritual republicans, to
alleviate it. Numerous ihstances of these are
chronicled but this does not appear to be the
appropriate place to recount them. The story
of Bhai Tara, who ran up to Lahore, when it
was in flames, for help, is an instance in point.
He told his sister, who, being the only relation
he had, tried to prevent him lest he may him-
self perish in the attempt to render help, thus:

Let me go, let me go , my sister;
For the opportunity of service is fleeting ;

Being called a Sikh of Guru Nanak,
I cannot kecp away on hoaring of misery.*
It must be remembered that Sikhism, as
taught by the Master, is a religion of the Spirit
which must of necessity be 3 matter of individual
instruction. Whatever the stage of wspiritual
development, & disciple has reached, may be,
it is necessary that his spirit may remain linked
up with that of the Master, and, throughhim,
with the Supreme Power-House of Spirituality
for, switched off from Him, the individual sou
is helpless and apt to break off as a Sokat,

* Kh : Tr : Bociety.
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whose very touch, according to the teachings of
the Master, would mean pollution. In such a
systent, the essential means to spiritual develop-
ment of the human soul must include guidance
from a higher Spirit, .instruction from an in-
structed or inspired Soul, and a continuous
touch with the Master’s teachings through the
company of saints and congregational service.
The Bhatjs or the Reverend Brother, who pre-
sided over the Sangat, always took up his duties
in all humility, deeming it a service imposed
upon him by the Master, and not in a spirit of
overlording.

At the Manjis, which were founded by the
Master himself in his tours, Bhas}is were nomi-
nated by the Master to preside over and instruct
the sangats. The successor of a Bhatji was
subsequently, in each case, nominated by the.
predecessor, with the approval of the Master.
Subsequently, Bhaiji came in certain places
to be called the Baba or Father. This title was
originally applied to the Master himself. It is
also mentioned in several places in the Granth
Sahib, for example, in Rag Gauri Cheti, Mohala
First, Shabad 18, where the Master’s earthly
body addressed his Spirit as “ Babas Nanak.”
It appears that, after the Master’s ascension,
the title of Baba was applied to the Master’s
gons, Sri Chand and Lakhmi Chand as an
Honorary distinction, while the Embodiment
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of the Master’s Spirit was known only as the
Guru or the Master. None of the succeedin

CGurus was called Baba, after he had succeede

to the highest authority in the Church: Since
then, the order of Babas came to occupy the
same position as that ofBhaiji under the Master’s
dispensation, It may be that, as Guru Angad
Dev, in whom the Master’s spirit had been trans-
fused before the Master’s ascension, had, as
desired, removed himself to Khadur Sahib,
Kartarpur and the colony of Dera Baba Nanak
on the opposite bank of the river were left in
charge of the Master’s sons, and being thus in
charge of these institutions they became entitled
to the epithet of Baba by virtue of that office.
Whatever the reason, the fact remains that
both Sri Chend, who was an ascetic and is
now known as the founder of the order of
Udasis, and Lakhmi Chand, who had married
and had a family, were incladed in the higher
order of Baba, and ever since then the sons of
all succeeding Gurus or Magters and their des-
cendants have held the honorific title of Baba.

All Sikhs being thus Bhats, or brothers-in-
Guru, the Sikh social organization has often
been called a Brotherhood or Fraternity. No
distinction was observed inthe Sangat or congre-
gation between members of the Brotherhood
on the basis of caste, origin, colour or sex.
Higher spirifual attainments were the only
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consideration for the selection of a Bhai or
brother as a Baba or Father, apart from the
honorary distinction conferred on the descend~
ants of the Masters,

a

It is necessary to mention here that, during
his four principal Udasis, the Master wore
geanty clothes, after the fashion of ascetics,
bartely enough to cover his body, but suited to
the climate and other conditions of the countries
he had to visit. In the firt two Udasis and the
fourth, his garb was an admixture of Hindu and
Muhammadan dresses. He had a sheet and
ropes and ¢slak of the Hindu ascetic, and green
or blue garment of a Musalman Faqir. He
wore a wooden sandal of the Hindu Sanyasi
on one foot and a Muhammadan shoe, made
of hide, on the other. In his Third Udass,
which, a8 we know, was taken in the Himmalayan
mountains, he wore skins and furs. Bhai
Gurdas has referred to these as the foundation
by the Master of the Orler of Udasis (Udass ks
rit chalai), immediately after he had been in-
structed by the Lord. When the Master re-:
turned from his Four Udasis, he put off these:

arbs, and adopted the simple garb of a layman. ' -
%ha.i Gurdas specifically refers to this action of
hteMaster as well, in the following terms :

When the Baba came to Kartarpur, he put.
off the Udasi garbs ;
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He wore the layman‘s olothes, sat on the
Manji and continued his spiritual instruo.
tion to all.* o

Subsequently, when the Master visited the
Yogis at Achal-Batala, the very first objection
which the Yogis made against him related fo
his re-adoption of the clothes of the laity and
householder. The Master’s obje cf, how-
ever, was not to make monks of his disciples.
The necessities of the journeys required for the
time being the adoption of simpler garbs of
monks, but even then he was careful. it appears,
to avoid creatinganimpression that he belonged
to any known order of monks. He had no pre-
judices on the subject, and, as soon as the neces-
siby ceased, he cast away those clothes, and took
up once more the ordinary clothes of a Sansari,
as Bhai Gur Das calls a householder.

It seems convenient to mention here that
the elder of the-two sons of the Master, S8ri Chand
by name, had himself adopted the Master’s
Udass garb, and continued it throughout his
life. It appears that he did so when the family
were allowed to settle down at the holy colony

& Bhai Gurdas, Var 1.
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of Kartarpur, after the Master’s Second Udasi.
It was here that Sri Chand was also instructed
in the Master’s teachings, and, with an early
leaning towards spiritual development}Sri Chand
seems to have taken to the mood of contempla-
tion with extraordinary zeal, and lived for the
rest of his life more or less self-centred. He
never married, and on this account he seems
to have often been described as the founder
of the Udasi order of Sikhs. Whether Baba
Sri Chand made any disciples or not, does not
appear to be on record. At least none of the
existing UdasiSadhs trace their spiritual descent
direct from Baba Sri Chand, except through
Baba Gurditta, the eldest son of The Sixth
Master, Guru Har Gobind Sahib. Baba Sri
Sri Chand lived till long after the succession
of the Sixth Master, and the migration of the
family from Amritsar, first to Kartarpur in the
present District of Jullundur (not the Kartarpur
of the First Master), and then to Kiratpur (the
City of Divine Songs) founded by the Sixth
Magter himself. It is recorded that Baba Sri
Chand, before his death, handed over, with the
Sixth Master’s permission, the seli and fops, the
insignia of the Udast Order, to Baba Gurditta,
the eldest son of the Sixth Master, and father
and grandfather respectively of the Seventh
and Bighth Masters, and himself vanished in
the Himmalayan mountains. Baba Gurditta,
himself a married man, subsequently established
four Dhunis by granting certain privileges to his
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four disciples, Baba Almast, Baba Phul, Baba
Gobind and Baba Baluthe Cheerful, and these,
in course of time, became the four principal sub-
divisions of the Udass Order. Baba Gurditta
being himsel{ & married man does not appear to
be called the Founder of the Udusy Order,
otherwise it seems that it was he, who adopted
the ascetic disciples and granted them privileges
to preach and spread the Mission of the
Master in other lands. At some period of
their development, marriage appears to have
ceased to be prohibited amonggt the Udasis.
Perhaps the married lile of Baba Gurditta
had 1ts influence in this respect. Since the
change, whenever it occurred, the Udasts
have often acknowledged double descent,
nads and bindi, t. ¢., spiritual and physical. Tn
addition to these, it appears that special marks
of Grace or Bakhshishs were extended by the
Masters, mostly the Seventh and Tenth, to
six other men from among their disciples, and
these gix became the founders of further
sub-divisions of Udasis, in addition to the Four
Dhunis, founded by Baba Gurditta.*®

* The question how far the /dasis are an order connected
with the Sikh Church, and how far they follow the tenets of
fikhjsm, a8 preached by the Magter, has recently agsumed sorne
importence, owing to a conflict between them and the Akalis m
the matter of conirol over Sikh Shrines Nelf-inlersst seoms to
have diciated vaxious allegetions and counter-nllegations, and
nnconscioue remarks of certain writers, who seem to have either
not studied the question or little thought of the misuse which
their remarks were apt #0 be made of, that ufon the Magter's
ssoension there was & schism between his disciples, on account of
iho slleged supersession of Sri Chand in the matter of snecosssion,



Banas. ue8

It is of interest to add on this subject that
all spiritual descendants of Baba Sri Chand,
that is, all members of the Udasi order, were
acknowledged to be entitled to the title of Baba
even as the physical-descendants of Lakhmi
Chand were given or assumed the same, as
honorary distinction.

All Sikhs, whether Bhais, Bhaijis, or Babas,
generally worked for their own living, except
perhaps the ascetic Udasis, who engaged them-
selves in purely spiritual matters and were
supported by others. In many cases, the
Bhaijv’s own house was the place of congrega-
tional meetings, forit was there that the Master
had originally visited and instructed him and

have been serious!y wisunderstood, It must bo remembered that
Bhai Gurdss wrote in the time of the Fifth Mastor, when Baha
8ri Chand was still alive and had not geb made over the insignis
of the Master’s Udnsf garb to Baba Gurditta. His statement that
the Master put thom off on his return to Kartarpur. at a  time
when Baba Sri Chand lived with him. coupled with the fact
that, 8 recorded by the chronielers, Baba Sri Chand made over
tho mnsignia to Baba Gurditta, seom to invest another fact dis.
ocovered by the present writer in his visit at Kiratpur with
special pignifioance and importance. Those insignia, seld
and fopi, sre still preserved, in a_ Gurdwara at Kiratpur,
which is in charge of the descendants of a daughter of
the Seventh Master and grand-daughter of Babe Gurditta, to
whom, along with a book, also respectfully preserved, they were
gifted by the Saventh Master at her marriage. Baba Gurditts
had startud the four Dhunis, after the political conflicts to
the Sixth Master with the Mughal Emperor, in_sonsequence of
which, it appears, he had to retire to the sub.montaine tracts
of Kiratpur, and members of this aseetic Order seem to have
been later on entrusted with the care of the saored places
and were enjoined to keep {hemselves aloof from politiesl
otruggles, which were inevitable under the Tenth Master.
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had installed him on the Manji. His superiority
lay originallyin his being selected as the recipi-
ent of the Master’s Grace, in his extreme devo-
tion to the Master, in his Higher spiritual attain-
ments and in his greater capacity to guide
others along the Path. There could obviously
be no limit to the number of such men. The
multiplication of the disciples naturally required
and led to the increase in their number also,
from time to time, and under the Third Master
women were also promoted to the Aigher rank,
and as Mais or Mothers undertook the task of
preaching among their sex.

The Master was thus the greatest Emanci-
pator of humanity. He preachc | thatb spiritual
eminence was cousistont with the perlormance of
household duties. Asceticism, which was con-
sidered of such importance among the Hindu
Yogis and Moslem Sufi Derveshes, was not as ex-
alted as it had come to be believed. Married life,
which indeed was the law of nature, was no
bar to spiritual progress. It perfected human life
on the other hand. A householder, who does
no evil, who is ever intent upon good, who
continually exerciseth charity, is pure as is the
water of the Ganges”* " Householder

*Var Ramkalles M, 3.
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and Mermit are equal, whoever meditates on
the name of the Lord ?”’ The Master constantly
discouraged the idea that any special virtue
was to be gained by the ascetic life. He de-
clared that true religion consisted not in out~
ward ceremonials and the acceptance of pres-
cribed religious formulee, but in the state of the
heart, and that it was possible to meditate with
advantage on spiritual things, while engaged m
the ordinary business of life, without retreating
to the wilderness or the seclusion of a
monastery.

The Master was also the greatest emanci-
pator of woman in this country. It has already
been mentioned that the Third Master exalted
women to the higher ranks of Rev. Mothers and
Preceptors. Guru Nanak himself denounced,
in unmistakable terms, those who reviled
woman, Thisis what he says in Asa-di-War :

Born of woman, nourished by woman,
wedded to woman ;

Of woman is Love born, and woman starts
life agoing ;

On death of woman one looketh for another,
and by woman whole life is regulated :

Why then revile her who giveth birth to
heroes.

Of woman is beauty born, none withous
her exists.
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Unborn of woman is only He, the True One,
saith Nanak.* .

It hag been explained elsewhere that the
Master based all his ethical teachings on the
necessity of the remembrance of the Lord and
Devotion to His Name, The observances en-
joined on those who belonged to his Church
were similarly grounded on the same ideal
He set up no ceremonials, and such as were
needed after him wereorderedto conform to the
same vprinciple. For instance, when the
prescription of marriage ceremony became
necessary under his successors, one was laid
down in strict conformity with the ideal set

up.
Thou desirest to perform x functlion, go
and pray to the Lord ;

+ He will bless thy function, if thon perform
it in His Presencc.

* Asa di Var, M. 1, Pauri 19, S8h, 2,
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Do it in the company of Saints, and drink
» of the Nectar of His Name,

He is the remover of all fears, He is Kind
and Merciful,

Saveth He the Honour of His Servant.

By praising Him, thou shalt know the
knowable, saith Nanak.*

All functions in the Master’s Church must
conform to this principle, and so should all

other questions which may arise from time to
time.

The hymns sung on the occasion of a death.
in a Sikh family are typical of the spirit of
Sikhism, in relation to the events of life. The
very first of these hymns describes the occasion
a8 & wedding, and a{ll:he five songs are entitled
as Kirtan Sohila, the Wedding Songs, which all
Sikhs are enjoined to recite just before retiring
to bed each night. The first of these was sung

* Shiok M, V.
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by the Master immediately before his ascension,
It would repay repetition :
Sing, ye, my comrados, sing now my
wedding song.
Sing the song of His Praise ;
Sing the song of my Creator.

Sing the song of Him, who knoweth no
fear.

I would be a sacrifice to this Wedding
Song ;

For in this Song lieth the Everlasting
Bliss.

For even the smallest life doth my Lord
care ;

The bounteous Giver mesteth nceds of each,
Invaluable are His Gifls ;

Who can appraise Him.

The auspicious day hath dawned ;

The hour of Wedding is come.

Come, comrades, and anoini the Bride ;
Pour your blessings, O comrades,

For the Bride meeteth her Lord.

Take the Message to all :

For the call cometh for all.

Ever and always remember Him, who
sendeth down the Call

When the time for the Call arriveth.

* Sohila Rag Gauri Dipki, M. 1. (see page 227).
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*Could any thing transcend the ecstasy with
which the Sikh is enjoined to meet the final
Call? "He must feel this ecstasy each night,
when going to bed, and he must feel just the same
when he goeth in response to the last Call. He
mugt dream of his Union with the Lord each
night, and he must finally repose in the happy
dream from which he may wake not.

One constantly hears inIndia questions as
to what food a man may eat and what he may
eschew. Both Hindus and Muhammadans have
their lists of permitted and prohibited articles.
The diet to which these questions generally
relate is the animal food. The Master, how-
ever, declared that “ only fools, who know not
the reality and think not calmly, quarrel over
_meat.”® “In fleshwe areconceived, of flesh we
are born, and of flesh we are made. Gyan and
Dhyan (knowledge and calm thinking) thou
knoweth not, and yet, O Pundit, thou passeth
for a wise man.”+ It is a long discourse
which he addressed to the Brahmans at
Kurukhshetra, where they thought that scru-
pulous abstention from animal food alone,

*8h, M. 1. (See page 101).
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without following the spirit of religion, was
enough to make them pure, and that all those,
who abstained not from flesh, were, in spite
of their purity of life and high spiritual ettain-
ments, doomed to perdition.. The sermon, how-
ever, should not be understood to mean that the
Master preached in favour of flesh-eating. Indeed,
he attached little importance to these matters,
and left even this question to be tested on the
touchstone he had prescribed to regulate all
human conduct. “All food is pure, for it
hath come from God to all ” 1 * But that eating
for pleasureis impure, which produceth ailment
in the body or evil thoughts in the mind.”’+ With
the variety of climatic and other conditions in
different parts of the earth, it would have been
simply impossible to lay down a single rigid
rule on a non-essential subject like this, and
no healthier and more elastic maxim, yet in
strict consonance with the Ideal he had brought
for the guicdance of the human race, could be
conceived. The chronicles do not say what
food he himself ate, but from the general
character of his teachings it seems that he could
not have cared for animal diet himself, but
assumed no merit on that account. The fact

*Agn di Var M.1,
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that his immediate successor, Guru Angad.
allowed meat to be cooked in his Langar, with-
out insisting upon abstainers to eat of it, shows
that there was no positive prohibition against
it in the Church.

The ceremony of initiation of a novice into
Sikhism, as originally instituted by the Master,
was a simple one. Sir Lepel Griffin says that
the *“ old Sikh faith had a baptismal ceremony
which had fallen into disuse. This was resuscit-
ated by Govind Singh (the Tenth Master), as
the necessary initiatory ceremony of Sikhism.”
With this last proposition it is difficult to agree.
Keeping in view the fact that the Master was not
a man of conventions, the ceremony instituted
by him could not possibly have been of a
military character, which the Tenth Master had
to institute and now prevails. Before the intro-
duction of this somewhat elaborate Baptism
of the Sword, the novitiate was simply instructed
in the principles of the faith and administered
Charanghal, or the water in which the toe of the
Magter is immersed. This is indeed what
Bhai Gur Das specifically mentions.






XVII.
Tar MAsTER's METHOD,

The Master had a method of teaching,
peculiar to himself. He indulged in no specula-
tions nor in lengthy arguments about matters
he had to teach. He used no parables to illus-
trate his meaning, like a school Professor. He
laid down no logical premises and drew no con-
clusions from them. He taught chiefly by
example and authority. He was not merel
a Teacher of gpirituality and religion, whic
he was in the truest sense of the word, but the
disciple found all those lessons that he taught
fully illustrated in the Master’s own life, %:Ie
was the exemplar of the Divine principles which
he preached. He was the model of the life which
he wanted his followers to adopt. There was
thus little need to argue. When he spoke, the
disciple understood what he meant. Indeed
he saw with his own eyes what he was required
to do. The Master thus preached with an
authority, which seemed so natural with him.
He commanded. He had no fear of his adver-

303
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saries and deg;mded not upon the assistance of
his friends. He felt confidence within himselt
and knew for certain that his words would not
be lost. He spoke of God and how to reach
Him simply as one who had himself come from
on High, and said what he knew; and hig
simple telling brought to his audience the
Reality he spoke of.

They say, example is better than precept.
Himself a non-believer in formalism, the Master
lost no opportunity tv show the absurdities invp
which it had led the worl.l. The Brahman came
to administer to him the Yagyopwit, the sacred
thread, which he had served ouf to so muny
people born of Hindu parents of the Duwsj or
twice born classes, when the Master had resched
the suitable age. The Master demonstrated
the futility of the proceadings and reflused to
receive the thread. The Brahman prepared
to purify his family and his house ol the pollu-
tion of Sutak, which was supposed to have
attached on account of thebirth of his son; and
he expressed his views on the subject and stopped
the ceremony which alone the Brahman could
perform. He was asked if oblations of cakes
were to be offered after his death and if his
path to hereafter was to be lighted by a ghee-
fed lamp, when his end was approaching, and he
declared what might be done and what need
not be performed. On none of these occasions,
he denounced the words or expressions used.
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He was not to destroy and then to leave the sub-
jects He did not like to offend. He gave a
new meaning to the words and infused a new
sense in the functions. Thread symbolised
man’s binding down his passions. Yes,
adminigter to me the Yagyopwit, O Pandit,
which the spirit is in need of, which may neither
break nor be soiled, neither be burnt nor get
worn out. Blessed is he who weareth 1t.
Sutak of a very abominable character is
polluting beautiful lives of godly men, O Pandit,
for covetousness is the sufak of the mind and
speaking falsehood is of the tongue, casting a
lustful eye at ancther’s wife, beauty and riches
is sutak of the organsof vision, and hearing false
tales is that of the ears. All superstition is
sutak, O Pundit, pray remove it. Yes, light
up the lamp of the Lord’s Name, in which all
pain will be consumed as oil is burntin a lamp,
and this lamp shall illumine the way hereafter.
It is the remembrance of the Creator which
will serve as Cakes on the future way to eternity.

To the Mussalman, he never said to cease
being & Moslem. Be a true Moslem, O Kazi,
for to be one thon must cast off thy vanity and
be humble, render submission to God with

atience and be kind to all living beings, created
y Him. Pray, with honesty as your holy
book, on the carpet of sincerity, in the Musjid
of Compassion, If thou wantest tobe a true
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Moslem, my friend. Good deeds shall then be
thy Ka’'aba, truth thy Kalma, and charity~thy
prayer. Thou must have meekness for th

rosary. The Kazi, as much as the Nawab and
the Mullah had but to agree. In Mecea, the
gimple answer, “Turn my feet to where the house
of God is not ”, was enough to set all athinking,
and they had but to realise that God lived on
all sides and could not be confined only within

the four walls of a building, however ancient it
was.

In the Temple of Jagannath at Puri, he
granted to the ingh Priests of the Thakurji
the Vision of the Sublime 47, which all Nature
was performing in front of The Lord of All
Universes, and gave an entirely new meaning to
the word. Those who had ears to hear and eyes
to see heard the message and saw the Grand
Arti and questioned no more. The deaf and the
blind had but to follow. Similar Vision had
to be shown to those who believed in seven
earths and seven skies as the limits of the Uni-
verse, when the Master wasto be stoned to
death on account of his declaration that in
God’s Creation there were lakhs upon lakhs

of such earths and skies, Did not Bahlol see
them and bow ?

It was a novel way in which the Master’s
presence in a place was announced. In Kuru-
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khshetra, the people rushed against him to
puish the sacrilege of a pot of meat, while the
occagion was one of purification from the
Demon’s pollution and release of the sun-god
from his grip. At Baghdad, he was to be
stoned to death for his ‘blasphemous’ utterances,
and the eagerness of the people to acquire merit
by murder brought them face to face with Him.
At Jaggannath’s Temple, he had sinned by
sitting down when he ought to have stood up at
the Arts, and at Mecca he had committed the
outrage by lying down with his feet towards
the Ko’aba. 1n Hardwar he threw water to the
west, to irrigate his fields some three hundred
miles away, when the occasion needed offerings
of water to the sun-god and the ancestors to the
east. All these heterodox actions attracted
attention and large audiences, wherever the
necessity was to preach openly. In each case
the metiod of collection of audience also served
to introduce the subject of the discourse, but
from our mundane point of view, it involved
risks which one may feel difficult to justify
being taken. The Master, however, knew that
he ran no risk, for nothing could happen to him
as hewas under the Protection of Him who had
Commissioned Him to proclaim the Kingdom of
Love and Devotion to the Name, wherein shall
God be Glorified and hypocrisy destroyed.

Through all this fearlessness. however, ran
a ring of meekness and sincerity, which is so
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rare to find anywhere else. “Do ye want to
strike down innocence! Do so, brothers,-and
walt no more, for I am but an humble crea-
ture of God, who will offer no resistarce. If,
however, ye want to have a talk, pray calm
yourselves and be seated, and I will taﬁ: to you;”
he said to the furious crowds at Kurukhshetra.

“1 have come from afar and was weary
and tired. I have but thrown myself down,
my friends,” he told the Peofple at Mecca, when
he asked them to turn his feet to where the
House of God was not. The Master was an
arlist in whom meckness meant a frank accept-
ance of all experiences, just as love indicated
in him the sense of beauly which revealed to
the world its soul as well asits body. It always
disarmed opposition, and nothing else could
happen.



XVIH.
Tae MasTER’S PRRSONALITY.

The personality of the Master presents to
the student of his life a strange combination of
qualities. A number of paradoxes, more
apparent than real, seem to strike the imagin-
ation, and our timid methods of investigation
do not ordinarily afford us a sufficiency of
historic explanation. The Master lived at a
time when the game of publiclifeis freely played,
during a period of human activity when man
risks all and gains all. The movement which
he started meant unison of the lay mind with
the Supreme Spirit and implied Liberty from all
trammels. That he met with considerable
opposition goes without saying. When in more
recent Aimes, laws were passed for the emanci-

ation of slaves, the strongest opposition came
rom the slaves themselves. 0, when the
Master raised the banner of Freedom from
Spiritual and Moral Slavery of the Nations of
the Earth, the greatest opposition came from

309
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.those who shuddered from the truth being told
about their degraded condition. The Master was
threstened with death on several occasions;
he was called a heretic and his bard could find
no place to keep peace with his surroundings;
he was sold as a slave and was captured as a
prisoner; and finally the apotheosis was
reached when he was incarcerated in jail. On
all these occasions, circumstances were enough
to suppress the conscience of the boldest among
men, But the Master’s conscience was inspired
by the Supreme Consciousness, which refused
to be put down. Such obviously adverse events,
on the other hand, served the fulfilment of His
purpose. Threatened wviolence changed into
meek submission, persecution altered into the
vanquishment of the persecutor, sale as a slave
led to the abolition of slavery and emuncipation
of all elaves, and his imprisonment with Cri-
minals in Jail resulted in the downfall of an
Empire and evangelisation of the sinners. His
adversities proved to be blessing in disguise,
and if it is correct that the world has been built
of sorrow, it has been well remarked that it has
been built with the handsof love. The great
Budhs saw pain and sorrow around him,
and exclaimed, * how could it be that Brahm
would make a world and keep it miserable.”
He little knew that sorrow 1s the supreme
emotion a man is capable of, and the Master
whose whole life was that of an artist of the
sublimest nature exalted sorrow as a blessing.
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How beautifully he declared,
I sicken at pleasure, the pain healeth me ;
In pleasure, I forget Thee, O Creator.

Thou ordaineth, I can do nothing ;
What I do is all an undoing.*

By his fearless calmness in adversity, he has
taught us the lessons to appreciate the beauty
of sorrow, and to realise, with Goethe, that

Who never ate his bread in sorrow,
Who never spent the midnight hours

Weeping and waiting for the morrow,
He knows you not, ye heavenly powers.

For Guru Nanak, nature had dealt her
choicest both in body and mind. Strong
healthy physique, beautiful and attractive
features, and white rosy colour, his physio-
gnomy always impressed all, who looked at him,
with his sacred character and inspired them with
spontaneous reverence for him, His adversities
seem to be part of the scheme of his life, other-
wise his genial and frank nature, and his unlimit-
ed capacity for Reform, made troops of followers
wherever he went.
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He is described by one writer as “ thorough
and consistent, prudent and yet urgent, and
as gentle in manner as he was strong in faith.”
The movement which he started was not the
result of a long meditation and deep thought,
but had a spontaneous growth from the Master’s
inborn nature. He had no dogma but a fixed
personal resolution, exceeding in intensity every
other created will, and men became his follow-
ers, not by believing this thing or that thing,
but by being attached to his person. His
heart burnt within him at the degraded condi-
tion of the people around him, and he worked

rudently but fumly and always successfully.
Igl'e laughed very seldom, yet he never produces
the impression of austerity, moroseness,
sadness or unhappiness. He was always rejoic-
ing in Spirit. At times he was scarcastic butb
always scrious. With strong and forceful
expression, and  straightforward and bold
demegnour, he never allowed an opportunity
to slip.

Guru Nanak presents a character thorough
and consistent ilr)om the very beginning. In
his character we do not find any improvements
being made. In fact he had no extravagances
to prune off and no eccentricities to return {rom.
His character is never modified, it is one and
the same throughout. Some western writers
have concluded from his habit of giving away
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in alms what he possessed in material resources,
that he was extravagant and careless in money
matters. But they do not seem to have realised
that _he neverlived beyond his means, when he
was in business, and that when he eventually
renounced his Modikhana, he left it in good
financial stability.

_ The consistency of the Master’s character
will be obvious to any one who compared his
lessonsto his teacher at the village school and to
the Pundit at his Yagyopust ceremony, in his
early life, with his utterances at Kurnkhshetra,
Brindaban and Jagannath ; or the incident of
his restoration of the damaged crops of his
village with the event of Bawa Wali at Hassan
Abdal. Never hesitating in doing his task,
unfaltering in hig trials, unshaken amid per-
secution and undaunted in adversity, Guru
Nanak presents a character, thorough and
consistent all round, and unparalleled in the
history of the world.

Guru Nanak was a man among men. His
example inspired us with hopes and aspirations.
Nowhere does he produce an impression that his
standard is beyond approach by mortal man.
He in fact raises his fellow beings towards
himself. He indeed tells us, in actions as in
words, that every human being is capable of
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approaching the Divine, only if one would tr
to do so. He in short does not leave us behin
exhausted. Hach step that he draws us nearer
to himself inspires us with fresher aspirations.
Nowhere do his life and teachings mortify us,
however low and degraded we may be. His
loving hand extends to us even there.

That the Master set up a new dispensation
and founded the true religion in its pristine
glory and purity goes without saying. As re-
gards other religious systems, he followed none
and denounced nonme. It has already been
explained that he gave new meaning to them,
His perfect idealism included the highest rule
of unspotted and virtuous life, with the sole
object of deserving the Lord’s Grace. In Him,
Supreme Consciousness asserted and, breaking
through the barriers of caste, creed and colour,
declared the Unity of God and Brotherhood
of Man, insisted on the moral Code of Budha and
Christ but grounded it on the supreme duty of
winning Grace, and he inculcated a continuous
exercise of realisation of the Presence of God.
It is in the absence of this last realisation that

humanity has always been apt to lapse from the
path of rectitude.

The foundation of the True Religion was
the Master’s work. After him all that remained
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was to develop it and make it fruitful. His
%reat work indeed was to have made himself
eloved in the highest degree by his disciples.
His doctrine was so little dogmatic that he
never thought of its being systematically writben.
His songs, now preserved in the Granth Sahib,
were first written in scattered scraps byhisdis-
ciples, ag they heard them, and were collected
immediately after him by the Second Master,
Gurz Angad, and incorporated in the Holy
Book by the Fifth Master, Guru Arjan Dev.
These Songs constitute the Master. Music was
his life; and His Divine Music still thrills the
lives of His numerous followers. That he was
inspired is clear from what he himself always
said when he was singing, ‘‘Play the tune,
Mardana, for the song hath come.” This is
what he always commanded to his bard when
he received the inspiration. On one occasion,
he told Bhai Lalo in express terms,  As the
word cometh to me from the Lord, I impart
knowledge thereof, O Lalo.” The prooi that
the Master was God-Commissioned hes clearly
in the character of his message and in the in-
fluence which he exerted on the lives of his
followers, an influence that has lasted through
centuries. The Master himself said in his

hymns that he was instructed by God Himself.
Nanak found his Guru in the Supreme Lord
and found consolation in the True Word*
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The Immeasurable, the Suprocme Brahm,
The Supreme Lord : Naunak had Him
as his Gurn.*®

We have already seen t that when the
Master received lhis baptism, the Supreme
Master blessed him with Grace and made this
blessing a part of the First Principle of the
creed, which Lord Himsell prescribed for
being broadcast, by saying that He is to be
realised by the Master's Grace. There the
word ‘¢ Master ” so far as Gurn Nanak was
concerned, on whom the Grace was bestowed,
referred to the Almighty Father Himself.

It is thus that pure Sikhism, the product of
a perlectly spontaneous spiritual movement,
freed from its birth from all dogmatic restraint,
having struggled for four hundred yoars for
liberty of conscience, despite persecutions and
attempts at its suppression and extinetion,
still reaps the fruits of its glorious origin, To
refresh itself, it has but to return to the Master
the Holy Book.

This Sublime Master we shall call Divine,
not of course in the sense that he has absorbed
all divinity, or has been identical with it, but
in the sense that Guru Nanak is he who came
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from the Divine and caused his fellowmen to
make the greatest step towards the Divine.
He created heaven, upon this earth, of pure
souls, and, to find its characteristics, one has
only to refer to the state of his disciples in his
time and after him. In Guru Nanak, who may
legitimately be called a man among men and
a god among gods, was concentrated all that was
good and lofty in human nature. He was above
all passions which we fight against. Never
has any man, so much as he, made the interests
of humanity predominate in his life over the
pettiness of self-love, Unreservedly bound to
his mission, he subordinated all things to it,
and it was by the intensity of this heroic will
. that he conquered heaven.

The legend of Guru Nanak’s life will always
bring into activity the tender feelings of human
soul, and all men will proclaim that among sons
of men, none was born greater than Nanak,
Following the Fifth Master, Guru Arjan Dey,
let us sing W39 3 TWITARYY &6 fis afe anft
#d#t, Greatest of all is the Divine Master Nangk
who hath sheltered me {rom all pain,

Yes, write it in the rock,.......c..0.u0s.

Grave it on brass with adamantine pen.

"Tis God Himself becomes apparent, when
God’s wisdom and God’s goodness are
displayed,

For God of these His attributes is made,

Maitthew Arnold.
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The Immeasurable, the Supreme Brahm,
The Supremelord : Nanak had Him
as his Gurn.*

We have already seen t that when the
Master received his baptism, the Supreme
Master blessed him with (Arace and made this
blessing a part of the First Principle of the
creed, which Lord Himsell prescribed for
being broadcast, by saying that He ig to be
realised by the Mnaster’s Grace. There the
word ‘Master  so far as Guru Nanak was
concerned, on whom the Grace was bestowed,
referred to the Almighty Father Himself.

It is thus that pure Sikhism, the product of
a perfectly spontaneous spiritual movement,
{reed from its birth [rom all dogmatic restraint,
having struggled for four hundred years for
liberty of conscience, despite persccutions and
attempts at its suppression and extinction,
still reaps the fruits of its glorious origin, To
refresh 1tself, it has but to return to the Master
the Holy Book.

This Sublime Master we shall call Divine,
not of course in the sense that he has absorbed
all divinity, or has been identical with ib, bub
jn the sense that Guru Nanak is he who came
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from the Divine sand caused his fellowmen to
make the greatest step towards the Divine.
He oreated heaven, upon this ecarth, of pure
souls, and, to find its characteristics, one has
only to refer to the state of his disciples in his
time and after him. In Gura Nanak, who may
legitimately be called a man among men and
a god among gods, was concentrated all that was
good and lofty in human nature. He was above
all passions which we fight against. Never
has any man, so much as he, made the interests
of humanity predominate in his life over the
pettiness ofy self-love. Unreservedly bound to
his mission, he subordinated all things to it,
and it was by the intensiby of this heroic will
that he conquered heaven.

The legend of Guru Nanak’s life will always
bring into activity the tender foelings of human
soul, and all men will proclaii that among sons
of men, none was born greater than Nanal,
Following the Fifth Master, Guru Arjan Doy,
let us ging w8 3 =" Af3G@ w5a fia afs i
#idt, Greatest of all is the Divine Master Nangl
who hath sheltered me from all pain.

Yes, write it in the rock,......c.vo......

Grave it on brass with adamantine pen,

"Tis God Himself becomes apparent, when
God’s wisdom and God’s goodncss are
displayed,

For God of theso His attributes is made.

Moaithew Arnold.





